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ABSTRACT

IRAH KHOIRIYAH AZZAHRA. 2019: “A Pragmatics Analysis of Deixis in
Surah Al-Baqarah Translated by Abdullah Yusuf Ali”

Advisors :

- Leffi noviyenti, M.Pd
- Sarwo Edy, S.Pd.I,. M.Pd

This is a descriptive qualitative research that explores about non-person deixis words
in surah Al-Baqarah translated by Abdullah Yusuf Ali, which concern in context
reference meaning of pragmatics analysis. The data of this research was taken from
222 verses that consist of non-person deixis. The technique of collecting data is
document analysis that uses pragmatics analysis approach. The technique of
analyzing data is by managing, reading the script, classifying the data, describing, and
interpreting. Then checklist for instrument was built of Levinson’s theory. The result
of this research presents that 1) there are four types of non-person deixis used in
surah Al-Baqarah translated by Abdullah Yusuf Ali namely place deixis, time deixis,
social deixis, and discourse deixis. 2) There are 452 references of non-person deixis
used in surah Al-Baqarah translated by Abdullah Yusuf Ali (the detail in chapter IV
of this research). 3) There are context reference meaning in every deictic word in
surah Al-Baqarah translated by Abdullah Yusuf Ali that analyzed. So that the readers
should have deep understanding about the representation of pragmatics especially the
non-person deixis to analyze the context reference meaning in Al-Qur’an English
translation.

Keywords: Pragmatics, Deixis, Al-Qur’an English Translation
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CHAPTER 1

INTRODUCTION

A. Background of the Research

According to Levinson, pragmatics study is about the relation between
language and context which the relations are relevant to the meaning and the
structure of language'. The people know about meaning of the speaker utterance
rather than meaning of a word or phrase that is used themselves from the speaker
view and interpretation about the meaning of a person in a particular context and
the influence of context to the statement from contextual point of view. There are
many words that have different meaning, concept and reference. Some words
have clear semantically meaning but no specific meaning pragmatically because
the reference is not constant. For examples, some pronouns like that, this, those,
these, or temporal terms such as now, yesterday or phrases cannot be defined the
reference clearly.

Because there is some interpretation by the listeners or readers, it needs to
be aware what the speaker means exactly. For understanding the meaning
pragmatically, Yule divided the coverage of pragmatics into five elements those
are presupposition, implicature, entailment, speech act, and deixis®. Therefore,

deixis appears for this kind of problem. They are used to locate actions in a time

! Levinson, Pragmatics, (New York: Cambridge University Press, 1983), p. 9
2 George Yule, Pragmatics, (New York: Oxford University Press, 1996) p. 129



frame relative to the present. Deixis is a word which its referent always moves
depending on the time and space of uttering the word. It is also stated that deixis
is a part of pragmatics that has connection with certain word or sentence that
changes because of the context. The meaning of words in utterance or written text
can be known from its context.

The change of context in a sentence is often caused by the change of
situation including personal, time and place.’ The term deixis applies to the use of
expressions in which the meaning can be traced directly to features of the act of
utterance; when and where it takes place, and who is involved as speaker and as
addresser. Deixis concerns the ways in which language encode features of the
context of utterance or speech event, and thus also concerns ways in the
interpretation of utterances on the analysis of that context on utterance.

Levinson states that deixis is the single obvious way in which the
relationship between language and context is reflected in the structure of
themselves. Levinson divided deixis theory into five types: person deixis, time
deixis, place deixis, discourse deixis, and social deixis*. Person deixis are
expression which refers to the speaker or the addressee of an utterance. Person
deixis is commonly expressed by pronouns, possessive affixes of nouns, and

agreement affixes of verb.

? Levinson, p.9
* Levinson, p. 54



Time deixis is reference to time relative to a temporal reference point.
Commonly, this point is about the moment of the utterance. For example now,
then, yesterday, today, and tomorrow. Place deixis is an expression which refers
to the spatial location of the speaker and adressee of an utterance for example
this, that, here and there. Social deixis is reference to the social characteristics of
the participants or referents in a speech event. For example your honor, Lord, Mr.
President, your highness and etc. The last is Discourse deixis that is reference to a
portion of a discourse relative to the speaker’s current “/ocation” in the discourse.
The categories can be used to analyze holy Qur’an, and deixis is chosen because
deixis is used to point thing in order to make clear what it means, and to avoid
misunderstanding.

Deixis found not only in daily life, but also in a movie script, novel, and
the others textual such as Al-Qur’an. Al-Qur’an is word of Allah, which He
revealed to Muhammad in wording and meaning and has been preserved in the
mushafs. Al-Qur’an is Holy Scripture for Moslem which has important roles for
them. Al-Qur’an is the communication between God and His believers. Every
person who reads the holy Qur’an should understand because Allah has made it
easier to be learned.

However, based on the writer pre-observation it might appear to the reader
or the hearer some misunderstanding of the deixis. Occasionally, when reading

Al-Qur’an, the readers can find some confusing meaning of the words. As the



explanation before, the readers can understand about the meaning easier if the
readers know about the context. It was be found the difficulty of interpreting what
is uttering or to what the utterance is uttered, especially in the Al-Qur’an.

In this research, researcher choose to analyze the deixis of surah Al-
Baqarah because the content of surah Al-Baqarah covers the whole explanation in
Al-Quran briefly and the prophet Muhammad (S.A.W) highlighted many of its
benefits in general and some of its specific benefits. Yusuf Qardhawi said that Al-
quran is a divine book originally as a guide to all muslim and revealed to the
Prophet Muhammad. Further, Qardhawi explained that Al-Qur’an is the holy
book that contains various teachings, including the /man as a guide to know and
trust the essentials of Allah’.

Furthermore, people should know about the importance of the context
meaning in Al-Qur’an. Al-Quran speaks the truth and people can enhance their
knowledge about meaning as well as in English is linguistics by understanding the
words of Allah in English translation especially about pragmatics. Fromklin et al
said that language without meaning is meaningless®. Meaning includes not only
the meaning of the words, but also the meaning of what covers the words that has

its own meaning by analyzing pragmatically. The meaning is also found in

> Yusuf Qardhawi, Bagaimana Berinteraksi Dengan Al-Qur’an, (Jakarta Timur: Pustaka
Kautsar,2008),p. 3.

% Fromklin, Victor, Rodman and Robert, An Introduction to Language, (London: Holt
Rinehart and Winston:1990), p. 165.



language of the translation of Al Quran. Not only language in general but also
every word that appears in Al Quran has own meaning.

The reseacher should conduct the research on surah Al-Baqarah. Surah
Al-Baqarah is the second surah in Al-Qur’an after surah Al-Fatihah. Surah Al-
Bagarah was revealed in Medina on different occasions, except verse 281, which
was revealed during the prophet farewell pilgrimage in Mina. The number of
words in this surah is 6156 and letters is 26256. This surah is about types of
people, Allah’s power, warning from Allah to the children of Israel, ka’bah and
kiblat for muslim, law in islam, the prophets, and wealth and the law. Surah Al-
Baqarah also called as Fustatul-Qur’an or top of Al-Qur’an because it contains
some laws which are not mentioned in another Surah’. In addition, Al-Bagarah
consists of many deixis that need to be analyzed. It is about 452 non-person deixis
words had been found in surah Al-Bagarah. Because Surah Al-Baqarah is the
longest surah in Al-Qur’an, so the writer assumes that it consists of possibility
appearance of deixis words than the other long surah in Al-Qur’an. The deixis
word is always point to the reference that is needed to be known the context
meaning. In addition, some meaning of Al-Qur’an is context dependent that the
reference can be only known by seeing the context of utterances.

In this research, the writer reveals the translation of Al-Quran which is

translated by Abdullah Yusuf Ali as the field of the research. There are some facts

” Fitri Rahmadani, “An Analysis of Quranic word “Laa” in Surah Al-Baqarah Translated by
Abdullah Yusuf Ali”. Skripsi. Fak. Tarbiyah STAIN Curup, Curup, 2016. P. 25



that show why Yusuf Ali’s work is not doubted by the people. Firstly, Abdullah
Yusuf Ali is a famous Al-Qur’an translator who transfers the meaning of Al-
Qur’an into English. Secondly, Al-Qur’an is the holy book that each sentence is
not needed the right grammatical sentence and no similarities with the other
books. Thirdly, Abdullah Yusuf Ali is an intellectual moslem. King Fahd Abdul
Aziz stated that Abdullah Yusuf Ali was consequently chosen for its
distinguishing characteristics, such a highly elegant style, a choice of words close
to the meaning of the original text, accompanied by scholarly notes and
commentaries. He is also an Arabic linguist that also master at English. It can be
concluded that the product is accurate, acceptable and readable. Finally, the
reasons about his translation that is not criticized by experts or people are
important of the research. Thus, the writer is interested to analyze Abdullah Yusuf
Ali’s work, especially which is about the non person deixis used in Al-Qur’an, in
the English translation one.

The writer presents that by doing this research it was found the type of
non person deixis that point the reference in the English translation used in surah
Al-Baqarah to describe the context meaning. This research is very important to be
done, because Al-Qur’an has a complex meaning that must be learned deeply if
someone is interested in learning the context meaning. On the other hand, the
writer realizes that to comprehend the meaning in English translation, especially

for the people who are not in the field of learning about Al-Qur’an, it is needed a



simple way of knowing the meaning of the surah in Al-Qur’an. This research
provides the way for the reader to know simply the meaning of surah Al-Baqarah
by using pragmatics deixis as the word in pointing via language. Beside that, this
is very applicable field, because deixis word can be used in teaching and learning
of education. The teacher or lecturer can take examples of deixis from Al-Qur’an.
They also can used deixis to explain simply in English subject since in pragmatics
found some term of deixis types. As a teacher, this research very usefull for the
writer. This research enrich teacher knowledge also the teacher can apply it in
teaching of pragmatics. The writer use English translation because this is an
English Tadris Study program, so the writer needs the field where English is used
such as in the English translation of holy Al-Qur’an. The other reason is because
nowadays Al-Qur’an is used not only in Arabic but also for international that
need an international language for the Islam people in the whole world. The next
is the writer uses the English translation of holy Al-Qur’an translated by Abdullah
Yusuf Ali because it is suitable to be studied in this institution especially IAIN
Curup as an Islamic college that put Al-Qur’an as the center of the law.

The related researches that were conducted are three researches. The first
is about deixis that was focused on person deixis in describing the referent. The
second is about discourse that described the references by using the anaphoric.
The last is about discourse of reference function of words. The writer took this

research about non-person deixis that contains of place dixis, time deixis, social



deixis, and discourse deixis because the related researches above were conducted.
So, the writer took this research to represent about non-person deixis that never be
taken by other researcher.

Based on the description above, the writer is interested to conduct a
research by the title “A Pragmatics Analysis of Deixis in Surah Al-Baqarah
Translated by Abdullah Yusuf Ali”.

. Research Questions

Based on the background above, the writer formulates the problem
statement as follows:

1. What are the types of non-person deixis in surah Al-Baqarah translated by
Abdullah Yusuf Ali?

2. What are the reference meanings expressed by non-person deixis in surah Al-
Baqarah translated by Abdullah Yusuf Ali?

. Objective of the Research

In carrying this research, the writer formulates the objectives of the
research as follows:

1. To classify the types of non-person deixis in surah Al-Baqarah translated by
Abdullah Yusuf Ali.
2. To describe the reference meanings expressed by non-person deixis in surah

Al-Baqarah translated by Abdullah Yusuf Ali.



D.

E.

Delimitation of the Research

In this research, researcher focused on analyzing the non-person deixis in
surah Al-Baqgarah translated by Abdullah Yusuf Ali.
Definition of the Key Terms

The following discussion would provide the description on the key terms
of the research. The explanation would cover three areas; lexical, theoretical and

contextual aspects.
1. Pragmatics

Pragmatics is solving problems in a sensible and practical way to
produce results; concerned with actual circumstances rather than general
theories.® Pragmatics is the study of the relationship between language and
context, which is basis in understanding the meaning of language.” From the
definition above, the writer concludes that pragmatics is the study about
meaning conveyed by the speaker or writer and interpreted by listener or
reader. In this research, pragmatics analysis is an analysis the meaning of
deixis conveyed by the original Al Qur’an and what is the interpretation of

those Al Qur’an interpreted by the reader.

336

¥ Hornby. Oxford Advance Learner’s Divtionary. 1995. Oxford University Press China. P.

? Levinson, P. 3
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2. Deixis
Deixis from lexical meaning is a technical term (from Greek) for of
most things is uttered with utterances. It means ‘pointing’ is called deictic
expression.'’ Deixis is the way in which languages encode-feature of the
context and thus concerns ways in which the interpretation of utterance
depends on the analysis of that context utterance. In this research, deixis mean
‘pointing’ about what is uttering and to what the utterance is uttered on
English Translation of Al Qur’an translated by Abdullah Yusuf Ali.
3. Surah Al-Baqarah
Surah Al Baqarah is the largest surah in Al-Qur'an (includes 286
verses) which covers approximately 2/5 overall juz or section in Al-Quran and
also the longest verse (verse din / tadayun / mudayanah) with 286 verse also
included in this surah. This surah told more about faith, believers, the
obligation of muslim, and also pray of muslim. Because of the beneficial in
this surah, the writer wanted to analyze the context that is really important for
muslim to know.
4. English Translation of Holy Qur’an by Yusuf Ali
English translation of holy Qur’an is the Qur’an which have been
translated from Arabic to English. In this research, the writer analyzed the
English translation of holy Qur’an by the famous translator which known as

Abdullah Yusuf Ali.

yule, P. 10
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F. Significant of the Research
The writer hopes that this research have some significant; theoretically
and practically.
1. Theoretically
a. The result of the study enriches students’ knowledge about deixis.
b. The result of this research gives more information to the reader about non
person deixis used in surah Al-Baqarah translated by Abdullah Yusuf Ali.
c. The result of this research gives students the different point of view of
deixis in Al-Quran.
2. Practically

a. The result of this research gives more information to the next writers who
want to discuss similar related study.

b. The result of this research enriches linguistics study especially
extralinguistics field, pragmatics analysis.

c. The result of this research for English Study Program is to enrich a library
research for our department especially in Al-Qur’an that is related to the
study of deixis.

G. Organization of the Research
The explanation of this research is organized into five chapters, which
chapter 1 is introduction that consists of background of research, research

questions, objective of the research, delimitation of the research, definition of the
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key terms, significant of the research, and organization of the research. Chapter II
represents the literature review that consists of theories about theory of
translation, pragmatics, non person deixis, Quranic word, English translation,
Surah Al-Baqarah, and review of related research. Chapter III is about research
methodology consists of kind of the research, context of the research, technique
for collecting data, research instrument and technique of analyzing data. Chapter
IV consists of finding and discussion provide the result of research that was found
by the writer during the research in from data. The last is chapter V about
conclusion and suggestion consist of conclusion of the research and some

suggestions for students, lecturer, and the whole muslim.



CHAPTER 11

REVIEW OF THE RELATED LITERATURE

A. Review of The Related Theory
The present discussion will elaborate the theory that becomes the basic for

this study.

1. The Notion of Pragmatics

Pragmatics is the study of the relationship between language and the
context, which is a basis in understanding the meaning of language. Refers to
this statement, pragmatics is the study of the aspect of the relationship
between language and context that are relevant to the writing grammar. It is
dealing with language use and the relationship between language form and
language uses. Kreidler states that pragmatics is another branch of linguistics
that is concerned with meaning''. The focus of pragmatics analysis is on the

meaning of words or sentence.

In addition, Yule states that pragmatics is the study about the
relationship between linguistics form and the use of linguistic term. So,
pragmatics is an approach used to explore the way of listener to inference an

utterance that utters by the speaker in order to arrive at an interpretation of the

" Kreidler, Introducing to English Semantic, (Routledge: London, 1998), p. 18.

13
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speaker’s intended meaning'?. According to Yule, the coverage of pragmatics
includes presupposition, implicature, entailment, speech act, and deixis".
Further, the theory of deixis is a part of pragmatics and a part of what have

been called linguistics performance.

2. The Notion of Deixis

Hatch states that the word deixis is derived from the Greek “deicticos”
means to show” or to indicates. Deictic (noun of deixis) is used to devote to
those elements in language that referred directly to the situation. According to
Evelyn Hatch, deictic terms are used to refer to ourselves to others and object
in our environment'*. They are used to locate actions in a time frame relative
to the present. Deictic terms show social relationship, the social location and
individuals in relation to others. They are also used to locate parts of text in
relation to other parts. Karl Biihler states that deictic words are words with a
reference point that is speaker-or writer-dependent and is determined by the
speaker’s or writer’s position in space and time"”.

It is sometimes claimed that certain locative expressions can be used
either deictically or non-deictically. An example is the following:
a. Mary lives in the house opposite the church.

b. Mary lives in the house opposite.

12 George Yule, Pragmatics, (New York: Oxford University Press, 1996) p. 5.

P yule, p. 129

' Evelyn, p. 210.

'3 Jan Rankema, Introduction to Discourse Studies, (John Benjamins Publishing Company
Philadelphia,PA: USA, 2004), p. 121.
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The claim is that opposite is used non-deictically in (a), but deictically
in (b) where it is interpreted as “the house opposite the speaker”.'® It describes
a deictic words must be inferred contextually, if it is not made explicit there is
no need to invoke deixis in such cases. A slightly more complex involves
expressions like in front of. Many objects have ‘canonical’ front and back
such as people, buildings, vehicles, and so on. If an object has a canonical
front and back, then in front of X is ambiguous, and means either “at the
canonical front of X” or “situated somewhere on an imaginary line between X
and the speaker”. The former is claimed to be deictic. Other objects do not
have a canonical front and back such as a tree, a dustbin, a lamppost. If an
object does not have a canonical front and back, the expression in front of X is

claimed to mean generally “situated somewhere on an imaginary line between

X and the speaker”. The former is claimed to be non-deictic."’

Based on the definitions above, the writer concludes that deixis refers
to word in which it is referred or its pointing is always moving or changing
depends on the speaker, place, and time of utterance. Moreover, the meaning

1s still relevant with the context.

Kinds of Deixis

' Alan Cruse, Meaning in Language, (New York: Oxford University Press, 2000) p. 325
17 Alan Cruse, p.325
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Levinson identified five major types of deictic markers: person deixis,
.. . .. . .. . . . 18
place deixis, time deixis, discourse deixis, and social deixis .

a. Person deixis

Person deixis is a word that has functions as personal pronoun.
Person deixis related with personal pronoun, if its reference which is used
appropriate with the context is being used. Person deixis are expression
which refers to the speaker or the addressee of an utterance. Person deixis
is commonly expressed by pronouns, possessive affixes of nouns,
agreement affixes of verb. Person deixis clearly operates on a basic three
division, exemplified by the pronouns for first person, second person, and

third person'’:

1. First person deixis contains of singular pronouns (me, myself, my,
mine) and plural pronouns (i, we, us, ourselves, our, ours, am).
2. Second person deixis contains of you, yourself, yourselves, your and
yours.
3. Third person deixis contains of He. She, They and suffix —s.
Levinson states:
“Personal deixis concerns the encoding of the role of
participant in the speech event in which the utterance in
question is delivering. The category of personal divided

into three: the category first person 1is the
grammaticalization of the speaker’s reference himself,

'8 Alan Cruse, p. 62.
¥ Yule, p.10
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second person the encoding of the speaker’s reference
to one or more addressees. Third persons encode of
reference to person and entities that are neither speakers
nor addressees of the utterance in question”.

Personal deixis is deictic reference to the participant role of
reference, such as: the speaker the addressee, and referent that are neither

speaker nor addressee.

Place deixis

According to Levinson, place deixis concerns the encoding of
spatial locations relative to the location of the participants in the speech.
Place deixis concerns the specification of location relative to anchorage
points in the speech event. The most importance of locational
specification in general can be gauged from the fact that there seem to be
two basic ways of referring to object by describing or naming on the one
hand, and by locating them on the other. Place deixis can be seen from the
use of demonstrative pronouns such as; ‘this’ and ‘that’, and also can be
seen from demonstrative adverbs of place such as; ‘here’ and ‘there’. The
spatial location is relative to speaker’s location. It can be proximal (close
to the speaker) or distal (away from the speaker). The forms ‘these’ and
‘those’ are plural forms of ‘this’ and ‘that’ that have the same concept.
Meanwhile, Givon states that verb ‘go’ and ‘come’ is also categorized as

place deixis. Verb ‘come’ as movement close to the location of speaker
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and verb ‘go’ as movement away to the location of speaker™. Based on
the definitions above, place deixis can be reflected as the words refer to
the location of speech events, and deal with the distance either proximal or
distal of speaker’s location.
c. Time deixis

According to Levinson, time deixis refers to the time which
relative to the time of speaking or an utterance spoken”'. It is important to
distinguish the moment of utterance (or inscription) or coding time (CD)
from the moment of reception or receiving time (RT). As noted, in the
canonical situation of utterance with the assumption of the unmarked
deictic center, RT can be assumed to be identical CD.? In English for
example the use of “now vs then”, “yesterday”, “today” and “tomorrow”.
Here, the word morning, afternoon and night cannot be categorized as
time lexeme. It is caused by the planet position in the earth toward with
the position of sun that effects every country has the different morning,
afternoon and night. Time lexeme can be deixis if the speaker is a standard
of utterance such as ‘then’.

This is to know distal expression ‘then’ is standard and can be used

both past and future, for example:

1) Last Saturday nights? I was at home with a friend then.

* Bambang Kaswanti, p. 4.
2! Levinson, p. 217.
22 Lyons, p. 685
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2) After 7 p.m. on Saturday? OK, I’ll meet you there then.

To interpret this expression, the time of the utterance should be
known. If it does not happen such in the example above, the speaker or
even hearer will not know if it is a short or a long utterance a head.

Example:

1) T will be back in an hour.
2) Free beer tomorrow.

Verb tense indicates a type of temporal deixis in English, example:
1) Tlive in Santa Maria. (present)

2) Ilived in Cruz Alta. (past)

Present tense considered the proximal form and past tense is distal
form. Something that place in the past or that extremely unlike from the
speakers’s current situation is marked with the distal. From the definition
above, time deixis is adverbial of time that its reference always changes or

moves where it refers to the time of speaking.
d. Social deixis

Social deixis is use to code social distinctions that are relative to
the participant role in social relationship between speaker and addressee or

23
speaker and some reference™.

3 Levinson, p. 63.
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While, Fillmore in Levinson states that deixis is concern with the
aspect of sentence, reflect, establish or determined by certain realities of
the social situation on which the speech act occur’®. Further, Hatch states
that social deixis is code to know social relationship between speaker and
addressee or audience®. The categories are honorifics, title of address,
vocative and pronoun. She also states that there are two tend of social

deixis.

1) Absolute deictic are forms uniformly attached to a social role (e.g.
“Your Honor” or “Mr. President”). Absolute deictic may involve more
than just little title.

2) Relational deictic term after absolute term is to locate person in
relation to the speaker rather than their roles in society as a whole. In
English, relational deictic may be lexical term (e.g. my husband,
cousin, and teacher), pronoun (you and her) or particles.

e. Discourse deixis

A word can be said as discourse deixis if that word refers to certain
part of that text. According to Levinson discourse deixis use of expression

with some utterance to refer to some portion of the discourse that contains

* Levinson, p. 89.
% Hatch, p. 220.
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the utterance (including the use of the utterance itself)®®. It is where

reference is being made to the current discourse. Example:

1) That is a rhinoceros.

2) Spell it for me.

It refers no to the referent, the beast itself, but to the word
rhinoceros. Here, it is not doing duty for a use of rhinoceros but rather for
a mention of it. It is an example of token reflexivity discourse deixis, in
which a word in utterance refers to the utterance itself. The words of
discourse deixis must contain an explicit performative sentences of
gesture or symbolic which draws the attention of the addressee to the
referent in the situation of utterance. It is difference with person deixis
that just need a personal pronoun to point the reference to know the
position as the first person, second person, or third person, and the deixis
of discourse is also difference with the anaphoric for discourse. The
differences are the anaphoric just need the antecedent in the preceding co-
text which determines the reference of anaphoric pronouns, while the
discourse deixis needs the gestural or symbolic of words to point the
reference’’. The use of discourse deixis is also referring to certain text that
contains the utterance as a signal and its relation to surrounding text. The

implications of discourse in language were described by Fairclough argues

%6 Levinson, p. 85.
7 Lyons, p.661
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that language as a social practice has three implications, namely: (1)
discourse cannot be separated from society, (2) discourse is a social
process, and (3) discourse processes according to conditioned state in

. 28
society”.

Robert de Beaugrande has formulated seven criteria for textuality,
that is, criteria that a sequence of sentences must meet in order to qualify

. 29
as a discourse”’.

1) Cohesion is the connection that results when the interpretation of a
textual element is dependent on another element in the text. Consider
the following example.

a. The store no longer sold porcelain figurines. It used to, the man
behind the counter said, but they didn’t sell very well. Since the

business had switched to plastic, sales were doing a lot better.

That interpretation of “/#” in (a) is dependent on that of “store” just as
“they” is dependent on that “porcelain figurines”. The meaning of
“used to” is dependent on “sold porcelain figurines”. The word
“plastic” can only be completely interpreted in relation to “(porcelain)
figurines”. Cohesion refers to the connection that exists between

elements in the text.

?® Sakut Anshori & Sumarlam, Critical Discourse Analysis of Online Media News about the
Potential of Conflict of Presidential Election 2019”, (Advances in Social Science, Education and
Humanities Research, volume 280), (Atlantis Press:2019) p. 318

% Jan Renkema, p.49
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Coherence is the connection that is brought about by something
outside the text. This “something” is usually knowledge which a
listener or reader is assumed to have.

Intentionality means that writers and speakers must have the conscious
intention of achieving specific goals with their message, for instance,
conveying information or arguing an opinion. When no intention is
assigned, the word sequence becomes the equivalent of a page of
random words unlike the penmanship practice of elementary school
pupils.

Acceptability requires that a sequence of sentences be acceptable to the
intended audience in order to qualify as a text. Consider the clain
“This book is mine. Don’t you my name is in it?”” This example has a
somewhat skewed internal logic and is therefore unacceptable to man
people.

Informativeness is necessary in discourse. A ddiscourse must contain
new information. If a reader knows everything contained in a
discourse, then it does not qualify. Likewise, if a reader does not
understand what is in a discourse, it also does not qualify as a
discourse.

Situationality is essential to textuality. So, it is important to consider

the situation in which the discourse has been produced and dealt with.
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7) Intertextuality means that a sequence of sentences is related by form or
meaning to other sequence of sentences. This chapter is discourse
because it is related to the other chapter of this book. And this book is
a discourse because it is a member of the group of textbooks. An
example of intertextuality where the two sequences are related by
meaning is a news bulletin on a topic that has previously been dealt

with in a news program.

Not all criteria are considered equally important. In discourse
studies most attention has been paid to the first criteria of cohesion and
coherence, sometimes taken together as connectivity. Cohesion is usually
defined as connectivity that as literally detectable by synonyms and
pronominal. Coherence is the connectivity that can be inferred from the

discourse by the reader or listener™.
4. Reference

The philosophical problem of ‘referring’ brings serious consequences
not only for the theory in linguistics, but also for the using of the language
because reference is not least a pragmatic problem. The language is used to
refer to person and things, directly and indirectly. In the case of direct
reference such as a conversation, it can be led by using the name of person or

things to be pointed; it can be known who ‘James’ is, everybody know who is

3 Jan Renkema, p. 51
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talking about and so on. But when the reference is made indirectly, as
someone who use ‘he’ to point another person without mentioning the name
will probably ended by miscommunication each other. A correct form of

reference is needed to establish who a purpose of reference in the topic is.

As a German psychologist-philosopher of language, Karl Biihler,

expressed:

“Everybody can say I, and whoever says it, points to another
object than everybody else; one needs as proper names as there are
speakers, in order to map (in the same way as in the case of the
nouns) the intersubjective ambiguity of this one word into the
unambiguous reference of linguistic symbols.”'

According to Biihler, ‘unambiguous reference’ is what the logics
demand of language. In the same spirit, some of the latter in all sincerity
proposed that the words should be abolished with ‘unclear reference’ as ‘I’ or
‘you’, because there is no way of checking whether they correspond to

something ‘out there’ as a proper noun.

Proper noun is the prime example of linguistics expression with
‘proper’ reference. For example, names name person, institutions, objects,
whose reference is clear. The classic general proper name such as mentioning
Jane Austen, referred to either by the expression or any work as author such
as ‘Novelist of Pride and Prejudice’. Similarity, one can refer to Christopher

Columbus as either ‘He as Discoverer of America in US’. Reference item in

3! Jacob L Mey, Pragmatics: an introduction, (Blackwell Publishing: UK, 2004), p. 52
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English include pronouns (e.g. ke, she, it, him, they, etc.), demonstrative (this,
that, these, those), the article the, and items like such a. a complete list of

reference items is given in Halliday and Hasan book.

However, some nouns do not tell us how to refer to a particular thing
that indicates what to look for and where. It is called Indexical expressions.
Indexical expressions are a particular kind of referential expression which
includes a reference to the particular context in which that sense in put to
work. They depend for their reference on the persons who use them. It is
concludeed this expression as ‘pointers’, telling us where to look for the
particular item that is referred to. Therefore, all pointing expressions have to
be related to the uttering person, particular place and at a particular time
involves that is linguistic categories as person, place and time. This origin is
base line of proper pragmatic meaning in referential context: who is ‘I’ that is

speaking, where does ‘he’ or ‘she’ speak from, at what point of time?
Quran English Translation

Hanafi states that Quran is a set of Allah’s commandments which are
conveyed by Gabriel to Muhammad as the guideline for people in the
universe’>. From those definitions, the researcher concludes that Quran is
Allah’s vision which is received by Muhammad and used for people’s ways of

life to reach the happiness in the world and the great beyond. So, Quran

122

32 Hanafi, Intisari Pengetahuan Agama Islam Lengkap, (Jakarta : Bintang Indonesia, 2009), p.
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English translation is a collection of Allah’s commandments which are written
in English. In this research, the researcher uses the Quran English translation
written by Abdullah Yusuf Ali. Based on Kaplan and Wierzbicka, they
accentuate that the encountered phenomena as regards the use of language in

both spoken and written discourses are always relatively interwoven™.
6. Surah Al-Baqarah

Surah Al-Bagarah (3,3l "The Cow") is the longest surah in Al-Quran.
Surah Al-Baqarah includes a Madani surah and in accordance with the order
of its collection and arrangement in the manuscripts included as the second
surah. The terms of the order revelation, Surah Al-Baqarah is 87" surah that
were taken down and the first surah of the Madani. Surah Al-Baqarah is the
largest surah in Al-Qur'an (includes 286 verses) which covers approximately
2/5 overall juz or section in Al-Quran and also the longest verse (verse din /
tadayun / mudayanah)in which there are 286 verse also included in this surah.
The number of words in this surah is 6156 and letters is 26256. This surah
provides the seven crucial things for muslims and covers the whole content of
Al Quran. That is about types of people, Allah’s power, warning from Allah
to the children of Israil, ka’bah and kiblat for muslim, law in islam, the

prophets, and wealth and the law.

** Ruly Morganna. Indonesian EFL Teacher’s Ideologies of Lingua Culture. ENGLISH
FRANCA: Academic Journal of English Language and Education, 3(01), 15-40. (2019), p.20
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Because of the beneficial in this surah, the researcher wanted to
analyze the contextual meaning of Al-Quran translation that is really
important for muslim to know. In this research, the researcher uses surah Al-
Baqarah translated by Abdullah Yusuf Ali as surah that told more about faith,

believers, the obligation of muslim, and pray of muslim.
B. Review of the Related Research

Review of related research is a review of the previous researches that were
currently suitable with this research. There are some researchs have been done by
other researchers before. In this part, the writer used three related researches
which had been conducted. First, a research entitled “A Pragmatics Analysis Of
Deixis Used In English Translation Of Bukhory Hadith” by Emi Wijayanti. She
classified the types of personal deixis to describe the referent of personal deixis,
and to classify the functions of personal deixis that is used in English Translation
of Bukhari Hadith. Then, in describing the referent of personal deixis, she

employed reported speech theory by Hurford and Brendan®*.

The second research is entitled “Discourse Analysis of Reference for
Allah and Muhammad Word Used in Al-Quran and Hadits English Translation Of
Shalat Topics” by Mashita Arianie. She analyzed the reference for Allah and
Muhammad word used in Al-Qur’an and Hadits English Translation and the type

of references for Allah and Muhammad word that translator uses in Al-Qur’an

* Wijayanti, Emi “A Pragmatics Analysis Of Deixis Used In English Translation Of Bukhory
Hadith”, Skripsi. Fak. Tarbiyah STAIN Curup, Curup, 2011
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and Hadits English Translation. Then, the data were analyzed based on the type of

reference based on Michael McCharty’s theory®”.

The third research is “Discourse Analysis of the Nikmat Word in the Verse
Fabiayyi Aalaa Irabbikumaa Tukadzibaan” of the Chapter in Surah Ar-Rahman”
by Nur Hafiza. The problem of her research were what are the words used to
represent nikmat word in “Fabiayyi aalaa irabbikumaa tukadzibaan®, why does
the nikmat word in*“ Fabiayyi aalaa irabbikumaa tukadzibaan “ is represented in
different words and what function of “Fabiayyi aalaa irabbikumaa tukadzibaan “
sentence used in surah Ar-Rahman. Then, the data were analyzed based on the

type of reference based on Siti Annijat Maimunnah’s theory™°.

By looking into the previous researches, the writer took this research
about non-person deixis that contains of place deixis, time deixis, social deixis,
and discourse deixis. This research is different from the previous above because
the first is this research focused on non-person deixis from Levinson’s theory
while the previous research from Yule’s theory about person deixis. The second,
it can be seen that the object of this research was Al-Quran English Translation
from Abdullah Yusuf Ali’s work. The last the writer conducted in this research to

represent about non-person deixis that never be taken by other researcher.

** Mashita Ariani, “Discourse Analysis Of Reference For Allah And Muhammad Word Used
In Al-Quran And Hadits English Translation Of Shalat Topics”. Skripsi. Fak. Tarbiyah STAIN Curup,
Curup, 2013

*® Nur Hafiza, “Discourse Analysis of the Nikmat Word in the verse “Fabiayyi aalaa
irabbikumaa tukadzibaan” of the Chapter in Surah Ar-Rahman”. Skripsi. Fak. Tarbiyah STAIN
Curup, Curup, 2015



CHAPTER III
RESEARCH METHODOLOGY

This chapter explores about the research design. It clarifies kind of research,
context of the research, technique of collecting data, research instrument, and

technique of analyzing data.
A. Kind of Research

The kind of this research is descriptive which is presented in qualitative
way and the field of language research is in linguistic field. The writer uses
qualitative design because the data collected in the research were description. The
writer would analyze the non-person deixis and find the meaning of context related

to the sentence.

The term descriptive comes from “to describe”. It means describing
something like condition, circumstance, situation and activity. Arikunto states
“Descriptive research purposes to collect information about an indication is real
condition tendency when the research done”. The writer tried to understand and
explore about non person in deixis in surah Al-Baqarah translated by Abdullah
Yusuf Ali. This is a descriptive style because the analyzing of data is described

verbally. This research is presented in qualitative way. Bogdan and Taylor defined

*” Suharsimi, Arikunto, Prosedur penelitian suatu pendekatan praktek, (Jakarta, Rhineka Cipta:
2010), p. 3.
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qualitative research is one of research procedures and result descriptive data in the

38
form of words or utterances™".

This research is a deixis analysis. Deixis is a part of pragmatics that has
connection with certain word or sentence that changes because of the context. The
change of context in sentence is often caused by the change of situation including
personal, time and place *°. This research focused on non person deixis that is used
in surah Al-Baqarah translated by Abdullah Yusuf Ali. Hence, the writer analyzed
the place deixis, temporal deixis, social deixis and discourse deixis in surah Al-

Baqarah that appears.
B. Object of the Research

The object of this research is which the source of the data is English
translation Al-Qur’an translated by Abdullah Yusuf Ali in surah Al-Baqarah. Surah
Al-Baqarah is the largest surah in Al-Qur'an (includes 286 verses) which covers
approximately 2/5 overall juz or section in Al-Qur’an and also the longest verse
(verse din / tadayun / mudayanah)in which there are 286 verse also included in this
surah. The number of words in this surah is 6156 and letters is 26256. This surah

provides the crucial thing for muslims and covers the whole content of Al Quran.

Because of the beneficial in this surah, the writer wanted to analyze the

contextual meaning of Al-Qur’an translation that is really important for muslim to

* Robert. C. Bogdan, Qualitative Research For Education ;An Interaction To Theory And
Method, (Toronto : Toronto, 1982) p.21-22.
» Levinson, p. 9.
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know. In this research, the writer uses surah Al-Baqarah translated by Abdullah
Yusuf Ali as surah that told more about faith, believers, the obligation of muslim,
and pray of muslim. The writer chose this surah because surah Al-Baqarah is a
representative of other surah and the longest surah in Al Quran that contains 286
verses. Al-Baqarah consists of many deixis that need to be analyzed. There are 445
non-person deixis words have been found in surah Al-Baqarah. Analyzing this

surah will found the meaning of non-person deixis used.
C. Informant of the Research

In this research, the writer needs informant in order to get the valid data to
check the accuracy of the corpus to make deep comprehension about the
pragmatics analysis of deixis in surah Al-Baqarah translated by Abdullah Yusuf
Ali. To check the accuracy of data from researcher to informant, researcher will use
interview. Interview is an important way for a researcher to check the accuracy of
data and to verify or refute the impression he or she gained through
observation.* In this research, the writer used semi-structured interview. Semi-
structured interview is free to talk about she or he deems important with little
directional influence from the writer.” In this research, to do this interview to the
informant, he will be given several questions and cross-check the interpretation of

deixis analysis in surah Al-Baqarah translated by Abdullah Yusuf Ali and to

* Jack R.F. and Norman E.Wallen, How to Design and Evaluate Research in Education,(New
York : Mc Graw-Hill,1932), p. 447.
*! Catherine Dowson, Practical Research Method,(Creswell: Wiltshire, 2002), p. 28.
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reinforced the data that was collected by researcher. Besides interview, the writer

used field notes.

According to Gay, field notes are the observer’s record of what he or she
has seen, heard, experienced, and thought about during an observation
session.” They contain descriptive and reflective aspects. Field notes are your
main way of recording data. These might be practical details about events, times,
dates and places. In this research, it would be used when the writer do the pre

observation and observation.

The position of the informant in this research is as an additional observer.
He will crosscheck the corpus about the deixis in the Quran English translation in
surah al-Baqarah. The writer will choose him because this informant has some

characteristics such as follow:
a. Master in Al-Qur’an and Hadith
b. Master in Arabic language
c. Master in English language

The informant is 34 years old.

His education :

*? Gay, L. Rumbel, Educational research: Competencies for analysis and application (8th ed.),
(New York: Prentice Hall, 2001), p. 213.
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1. 2002 - 2003 : Sl Ekonomi Islam in Institut Studi Islam Darusalam (ISID)
Ponorogo, and then continue study Arabic Literature (Sastra Arab) in Institut
Agama Islam Negeri (IAIN) Raden Fatah Palembang (2004 — 2009)

2. 2011-2013: S2 Arabic Literature in Aligarh Muslim University (AMU) U.P. India
Teaching experience :

1. Sabilul Hasanah Boarding School, Mainan, 2007

2. Al — Firdaus Boarding School, Mata Merah, 2008

3. DLB Fak. Adab IAIN Raden Fatah Palembang, 2013

4. Islamic Boarding School “Ar-Rahmah” Curup 2015

5. Dosen Kontrak in IAIN Curup, 2014
Published Books

1. Reza Pahlevi dan M. Azizzullah Ilyas. Toward Easy Learning, Rafah Press.
Palembang 2010
2. M. Azizzullah Ilyas dan Reza Pahlevi. Keluarga Syurga, Rafah Press. Palembang

2010
Published Journal :

Menulis Bebas Kembali Ke Fitrah, Jurnal Alindo PPI (Perhimpunan Pelajar

Indonesia) India Komisariat Aligarh Edisi 2011.

D. Technique for Collecting Data
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In this research, researcher is a key instrument. Furthermore, the writer used
other technique for collecting the data. There is document analysis. Document
analysis is documents that are interpreted by the writer to give voice and meaning
around an assessment topic.” The document analysis of this research is Al-Qur’an.
It means that non person of deixis in the Quran are the document of this research.
The writer collected the data by doing the grand observation on the scripts of the
translation of Quran Surah Al-Baqarah by Abdullah Yusuf Ali to find the corpus of
data. Grand observation here means the writer read every verse in surah Al-
Bagarah in Al-Qur’an, and then read the Indonesian by using Mushaf Al-Qur’an
and Terjemahannya by Departemen Agama RI and English Translation by

Abdullah Yusuf Al.

In this research, to do this interview to the additional researchers, they
would be given several questions and cross-check about the interpretation of deixis

in Surah Al-Baqarah translated by Abdullah Yusuf Ali.
E. Research Instrument

To analyze the use of non person deixis and find the reference in surah Al-
Baqarah translated by Abdullah Yusuf Ali as Creswell stated that the instrument of

choice in naturalistic inquiry is the human.** To support the data, the writer used

* Jack R.F. and Norman E.Wallen , p. 445.

* Cresswell, Qualitative Inquiry and Research Design Choosing among Five Approach,Z"d
edition,(Sage Publication, California : 2007), p. 38.

> Evelyn, p.62
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checklist to find the complete data of deixis use in surah Al Baqgarah translated by

Abdullah Yusuf Al.

Checklist is a list of subject, factors, strategies and names which are wanted
to search. The purpose was to make systematic note. This instrument allowed the
writer to get the valid data in other field because the factors that would be searched
have been written in checklist. The writer just wrote check (V) in each subject she

wanted to observe.

The writer makes a checklist about deixis from Stephen C. Levinson’s
theory. The checklist consist the utterance, form of deixis, technique of deixis
analysis, the deictic reference, and the reason about deictic reference and sum of

the deixis used.

The function of raw table is ease to identify of utterance included in place,
time, social or discourse deixis by looking the indicators. After the writer
completed the raw table, it would get the deictic reference for assuming the

contextual meaning of non-person deixis used.

The Corpus of Data Collected of Surah Al-Baqarah Translated By Abdullah

Yusuf Ali
Form | Technique of non-person deixis analysis . .
. Deictic
Utterance of Indicators Reason
Reference

Deixis | Place | Time | Social Discourse
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In these above table, the writer accumulates the raw table by giving
checklist and it will answer the research question. The next table is to provide the
deictic words finding in every theme in surah Al-Baqarah translated by Abdullah

Yusuf Ali.

E. Technique for Analyzing Data

Data analysis is the process of systematically searching and arranging the
interview or other materials that accumulate to increase the understanding of them
and enable to present what you have discovered to other.*® The analysis of this
study is using deixis analysis technique. After collecting the data, the writer
continue to analyze those data. Deixis analysis is used to identify the references of

non-person deixis word in Al-Qur’an English translation by Abdullah Yusuf Ali.

After all process perfectly over, the data of this research was analyzed by
using some steps as the following procedures according to Gay®’; analyzing of the
crosscheck result in Arabic language of Al-Qur’an, next continued to crosscheck
in English. If it has finished the data will be analyzed based on the type of deixis
based on Stephen Levinson’s theory. In applying the data, the writer use

descriptive qualitative analysis method as follows:

1. Data Managing

*® Robert. C. Bogdan, , p 145

* Eka Apriani, Utilizing Preservice English Teachers Strategies and Classroom Management
at Junior High School in Rejang Lebong Regency. ENGLISH FRANCA: Academic Journal of English
Language and Education, 1(2), 149-194, 2017, p. 172
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The writer manages all data to check and make sure the data was

complete from Al-Qur’an Translation in surah Al-Baqarah.
2. Reading the Script

The writer got all the deixis in surah Al-Bagarah in Al-Qur’an English
translation. Then it was continued by reading the script as stated by Hadi that
reading is one of skills in English to make readers get information from what
they read, and information from a text, it needs a thinking process in order to

be able to reach the comprehension™.
3. Describing

After the writer read and classify the phenomenon of the data from
English Translation of Al-Qur’an English Translation by Yusuf Ali, the

writer describes the data that has collected.
4. Classifying the data

After the data is gained from the informant about the references of non-
person, the writer analyzed the transcription document, read and classify the

phenomenon. It would be helping the writer in the research, for example:

a. Facilitate to identify the research problem: The writer is easier to find all

the deixis and identify the reference.

*® Hadi Suhermanto, The Effect of Fix Up Strategy in Enhancing Students’ Reading
Comprehension in IAIN Curup. ENGLISH FRANCA: Academic Journal of English Language and
Education, 3 (01), 1-14, (2019). p.3
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b. Help the writer arrange the categorization and sub categorization: After the
writer find out all the deixis of the reference in pragmatics analysis that

consist of person deixis, place deixis, time deixis, social deixis, and

discourse deixis.

5. Interpreting
The last step is interpreting the writer interpreted about the non-
person deixis analysis of reference in Surah Al-Bagarah of Al-Qur’an

English Translation by Yusuf Ali.



CHAPTER 1V

RESEARCH FINDING AND DISCUSSION

In this chapter, the writer describes the result and discussion of the research.
The core of this chapter is answering the research questions based on that have been
written in the chapter I. The writer analyzed the translation of surah Al-Baqarah by
Abdullah Yusuf Ali from English version by using the deixis analysis from the theory
based on Levinson. This chapter will be presented about the types of non-person deixis
which have been found. It is done to make sure that the result of the analysis about
non-person deixis and contextual meaning is same with the result of informant’s

crosscheck.

A. Finding
1. Types of Non-Person Deixis found in Surah Al-Baqarah Translated By

Abdullah Yusuf Ali

After collecting the data, the writer found from the 286 verses in surah
Al-Baqgarah, there are 222 verses consists of deixis and there are 64 verses are
none of deixis found. The deixis words consist of the types of non-person
deixis in surah Al-Baqarah were classified based on the types of deixis from
Levinson. This study finds that place deixis, time deixis, social deixis and
discourse deixis occur in surah Al-Baqarah. From the data, the writer found

there are 452 non person deixis from 222 verses that found it consists of 121

40
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data (26,77%) of place deixis, 91 data (20,13%) of time deixis, 129 data
(28,54%) of social deixis and 111 data (24,56%) of discourse deixis. The detail

explanation will be presented in the following.

Table 1.
The Frequency of Non-Person Deixis in Surah Al-Bagarah Translated by Abdullah
Yusuf Ali
Type of Non-
No Person Deixis Frequency Percentage
1. Place Deixis 121 26,77%
2. Time Deixis 91 20,13%
3. Social Deixis 129 28,54%
4. Discourse Deixis 111 24,56%
Total 452 100%

a. Place Deixis

The place deixis is the deixis that concerns the specification of
location relative to anchorage points in the utterance. Here the writer shows
the finding of place deixis word in Al-Qur’an English Translation of surah
Al-Bagarah by Abdullah Yusuf Ali to refer the object by describing or
naming and locating via deictic word. There are 121 place deixis found
from 451 non person deixis that is analyzed from 221 verses in surah Al-
Baqarah that the words are presented in the table. The words below that are

included in the table as the place deixis used in surah Al-Baqarah.
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The Finding of Place Deixis in Surah Al-Baqarah Translated by Abdullah Yusuf Ali

Place Deictic Words
No Theme of surah Distal Term | Proximal Term PrOJe.cted Tern-l or
Specific Location
1. | Types of people for Al-Qur’an | - This, These -
(verse 1-20)
2. | Allah’s Power (verse 21-39) There This, These, | Come, Bring
Here
3. | Warning from Allah to the | There, That, | This, These Bring, Take, Up, Go,
children of Israel (verse 40-141) | Those Above, Come,
Behind
4. | Ka’bah and Kiblat for Muslim | That, There This Bring, Take, Where,
(verse 142-214) Come
5. | Law in Islam (verse 215-252) That This, These Take, Behind, Come
6. | The Prophets and Allah’s Power | Those, There | - Above, Behind,
(verse 253-260) Bring, Take
7. | Wealth and the law (verse 261- | That - Take

286)

b. Time Deixis

According to Levinson, time deixis refers to the time which related

to the time of speaking or an utterance spoken. The writer found there are

91 time deixis from 451 non person deixis in 221 verses from surah Al-

Bagarah. The finding of time deixis word in Al-Qur’an English Translation

of surah Al-Bagarah by Abdullah Yusuf Ali is presented in the table below.

The time deixis consists of the words that are showed in the table below.
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Table 3.

The Finding of Time Deixis in Surah Al-Baqgarah Translated by Abdullah Yusuf Ali

No Theme of surah Time Deictic Words

1. | Types of people for Al-Qur’an (verse | Before, The Last Day, Every time
1-20)

2. | Allah’s Power (verse 21-39) Before, Then, Time to time, Every time, After

3. | Warning from Allah to the children of | A Day, Nights, Then, After, Last Day, Now, A
Israel (verse 40-141) Thousand Years, Every time, The Day of

Judgement, Before, Soon, The Day

4. | Ka’bah and Kiblat for Muslim (verse | Then, After, The Day, The Last Day, Before,
142-214) Later, The Night, Dawn

5. | Law in Islam (verse 215-252) The Last Day, Last Day, After, Before

6. | The Prophets and Allah’s Power | The Day, Before, After, Then
(verse 253-260)

7. | Wealth and the law (verse 261-286) Last Day, The Day, Then, Before

¢. Social Deixis

Social deixis is used to code the social distinctions that are relative

to the participant and concerns with the aspects of sentence, reflect,

establish or determined by certain realities of the social situation on which

the utterance occurs. The writer presents the data of social deixis that is

used in Al-Qur’an English Translation of surah Al-Bagarah by Abdullah

Yusuf Ali in the table. The writer found there are 129 social deixis from

452 non person deixis in 222 verses in surah Al-Bagarah that consists of the

deictic words below.
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Table 4

The Finding of Social Deixis in Surah Al-Baqarah Translated by Abdullah Yusuf Ali

No Theme of surah Social Deictic Words
1. | Types of people for Al-Qur’an | Lord
(verse 1-20)
2. | Allah’s Power (verse 21-39) Guardian-Lord, Lord, Oft-Returning, Most Merciful
3. | Warning from Allah to the | Lord, Your Maker, Oft-Returning, Most Merciful, All
children of Israel (verse 40-141) | Pervading, All Knowing, Glory, My Lord, The All
Hearing, The All Knowing
4. | Ka’bah and Kiblat for Muslim | Lord, Recogniseth, Knoweth, Oft-Returning, Most
(verse 142-214) Merciful, Most Gracious, Oft-Forgiving
5. | Law in Islam (verse 215-252) Knoweth It Well, Knoweth, Oft-Forgiving, Most
Merciful, One Who Heareth, Knoweth All Things,
Most Forbearing, Heareth, Exalted in Power, Wise,
Knows, Sees Well, Well Acquainted, Full
Knowledge, Careth, Lord
6. | The Prophets and Allah’s Power | The Living, The Self-Subsisting, Eternal, Most High,
(verse 253-260) The Supreme, Heareth, Knoweth, Lord, Mighty, Wise
7. | Wealth and the law (verse 261- | Careth, Knoweth, Lord, Free All Wants, Most

286)

Forbearing, Seeth Well, Worthy of All Praise, Careth
for All, Knoweth All Things, Well Acquainted,
Knoweth It Well, Hath Power Over All Things

d. Discourse Deixis

A word can be said as discourse deixis if that word refers to certain

part of the text. The writer found there are 111 discourse deixis from 451

non person deixis in 221 verses of surah Al-Baqarah translated by Abdullah

Yusuf Ali. The finding data of discourse deixis word in Al-Qur’an English

Translation of surah Al-Baqarah by Abdullah Yusuf Ali are presented in the

table above.
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Table 5.
The Finding of Discourse Deixis in Surah Al-Baqarah Translated by Abdullah Yusuf
Ali

No Theme of surah Discourse Deictic Words
1. | Types of people for Al-Qur’an (verse | Those, These, That

1-20)
2. | Allah’s Power (verse 21-39) Those
3. | Warning from Allah to the children | Those, That, This

of Israel (verse 40-141)
4. | Ka’bah and Kiblat for Muslim (verse | Those, That

142-214)
5. | Law in Islam (verse 215-252) Those, That
6. | The Prophets and Allah’s Power | Those

(verse 253-260)
7. | Wealth and the law (verse 261-286) | Those, That

2. Reference Meanings of Non-Person Deixis Found in Surah Al-Baqarah

Translated By Abdullah Yusuf Ali

The writer found that some kinds of deictic words found in surah Al-

Bagarah translated by Abdullah Yusuf Ali is consists of the words that has

some general meaning in every verse. Some verses that talk about the topic will

refer to the same reference meaning. But, if the topic is different, mostly the

reference meaning is depended on the utterance in the verse. Here are the

general meaning of deictic words in surah Al-Bagarah translated by Abdullah

Yusuf Ali.




Table 6.

46

The General Meaning of The Reference of Non-Person Deixis in Surah Al-Baqarah
Translated by Abdullah Yusuf Ali

No

The Deictic Word

Type of non-person deixis

Place
Deixis

Time
Deixis

Social
Deixis

Discourse
Deixis

General Meaning

That

v

v

e The meaning
of that in the
surah mostly
refers to the
people

¢ The meaning
of that could be
depended on
the situation in
the utterance
that point to a
specific thing

This

This mostly means
the singular thing
that is pointed in
the utterance that
the thing is kind of
proximal term or
close from the
speaker

These

This mostly means
the plural things
that pointed in the
utterance that the
things are kind of
proximal term or
close from the
speaker

Those

The meaning of
that in the surah
mostly refers to
the people

Here

The meaning of
here mostly point
to the specific
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close place depend
on the utterance

There

The meaning of
here mostly point
to the specific far
place depend on
the utterance

Come/Go/Bring/Take
/Behind/Up/Above

The meaning of
these deictic words
are depended on
the utterance in the
verse

Before

Before mostly
means all of the
past that has been
happened that
Allah knows even
the people did not
know

10.

After

After mostly the
future that will
happen that Allah
knows, and the
people did not

11.

Then

Then mostly
means the time
what will happen
next if the people
do something

12.

The Last Day

The last day means
the judgement day
when the earth has
been broken

13.

Lord

Lord means Allah

14.

Now

Now mostly means
the current time of
the utterance that
depends on the
situation in the
verse

15.

Later

Later mostly
means the time
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that will come

16.

Soon - v - - Soon means the
time that will
come

B. Discussion
The data that have been analyzed by the writer are processed and presented

on the table in the findings. In this part, the writer provides the description of
reference meaning of non-person deixis in surah Al-Baqarah translated by
Abdullah Yusuf Ali below to answer the research question.
1. Types of Non-Person Deixis in Surah Al-Baqarah Translated By Abdullah

Yusuf Ali

a. Place deixis

Place deixis or spatial deixis word indicates location in space
relative to the speaker. From the seven themes in surah Al-Baqarah
translated by Abdullah Yusuf Ali, the writer found and classified the place
deixis in the table in finding. It can be seen from the table above that there
are three terms of place deixis occur in this surah those are distal term,
proximal term, and projected term or specific location.

The first theme is about the types of people for Al-Qur’an. There are
two proximal terms are used in this theme. The use of proximal terms in
this theme is represented by use of deictic expression “This and These”
such as in the verse OS. 2: (2) “This is the Book, in it is guidance sure,

without doubt, to those who fear Allah;”.
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The second theme is about Allah’s power. Place or spatial deixis
that occurs in this surah is complete and followed by three terms of place
deixis. The writer found six deictic words that include bye one distal term,
three proximal terms, and two words as projected terms. The use of distal
terms in this theme is represented by use of deictic word “There”, next the
words that indicate proximal term are showed by deictic expression “This,
These, and Here”. The last is projected term represented by “Come and
Bring”. The example is from the verse QS. 2: (22) “Who has made the
earth your couch, and the heavens your canopy, and sent down rain from
the heavens, and brought forth there with Fruits for your sustenance...”

The third theme is about the warning from Allah to the children of
Israel. Place deixis that occurs in this surah are complete and followed by
three terms of place deixis. The writer found three words that include place
deixis and followed by three words of distal terms, two words as proximal
terms, and seven words as projected terms. The use of distal term in this
theme is represented the deictic words “There, That, and Those”. The next
is the words indicate proximal term is showed by deictc expression “This
and These”. The last is projected term represented by use of deictic word
“Bring, Take, Go, and Come” and the specific location by use of deictic
words “Up, Above, and Behind”. For example is the verse OS. 2: (45) “...It

is indeed hard, except to those who bring a lowly spirit,-*
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The fourth is Ka’bah and Kiblat for muslim. Place deixis that occur
in this theme is complete and followed by three terms of place deixis. The
writer found seven deictic words that include place deixis and followed by
two as distal term, one word as proximal term, and four words as projected
term and also specific location. The use of distal term in this theme is
represented by “That and There”. The next is proximal term with one
deictic word that is “This”. The last is projected term represented by use of
deictic words “Bring, Take, and Come” and a specific location represented
by use of deictic words “Where”. The example is from the verse OS. 2:
(180) “... this is due from the Allah-fearing.”

The fifth is the theme about law in Islam. Place deixis that occurs in
this theme is complete and followed by three terms of place deixis. The
writer found seven deictic words that include place deixis and followed by
one word as distal term, two words as proximal term, and four words as
projected term. The use of distal term in this theme is represented by use of
deictic word “That”. The next words are indicated proximal term that
showed by deictic expression “This and These”. The last is projected term
represented by deictic words “Take and Come” and specific location
represented by use of deictic word “Behind”’. The example of the verses that
consist of this kind of deixis is OS. 2: (220)” [Their bearings] on this life

and the Hereafter...”
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The sixth theme is about the Prophets and Allah’s power. Place
deixis that occurs in this theme is followed by two terms of place deixis.
The writer found six deictic words that include place deixis and followed by
two words as distal term and four words as projected term and specific
location. The use of distal term in this theme is represented by use of deictic
words “Those and There”. The last is projected term represented by deictic
words “Bring and Take” and specific location represented by use of deictic
word “Above and Behind’. The example is from the verse OS. 2: (260)
“...Allah said, "Take four birds, draw them to you, and cut their bodies to
pieces. Scatter them over the mountain-tops, then call them back. They will
come swiftly to you. Know that Allah is Mighty, Wise."

The last theme is about wealth and the law. Place deixis that occurs
in this theme is followed by two terms of place deixis. The writer found two
deictic words those include place deixis and followed by a word as distal
term and a word as projected term. The use of distal term in this theme is
represented by use of deictic words “That”. The last is projected term
represented by deictic word “7Take”. For example is the verse QS. 2: (271)
“If ye disclose [acts of] charity, even so it is well, but if ye conceal them,
and make them reach those [really] in need, that is best for you:...”

b. Time deixis
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Time deixis indicates the timing of an event relative to the time of
speaking (Cruse, 2006: 179; 2006: 321). From seven theme of this surah,
the writer found and classified the time deixis. From the table in finding, it
can be seen that time deixis occurs in this Quran translation. The first theme
is the types of people for Al-Qur’an. The writer found that there are three
deictic expressions in this theme. This theme uses deictic words “Before,
The Last Day, and Every time”. Here are the example in the verse OS. 2: (§)
“Of the people there are some who say: "We believe in Allah and the Last
Day;" but they do not [really] believe.”

The second theme is Allah’s power. The writer found that there are
five deictic expressions in this theme. This theme uses deictic words
“Before, Then, Time to time, Every time, and After”. The example is from
the verse OS. 2: (22) “...then set not up rivals unto Allah when ye know
[the truth].”

The third theme is warning from Allah to the children of Israel. In
this theme, the writer found that there are twelve time deixis in this theme.
The deictic words are including “A Day, Nights, Then, After, Last Day,
Now, A Thousand Years, Every time, The Day of Judgement, Before, Soon,
dan The Day”. This verse is the example of time deixis that is in OS. 2:
(126) “...but will soon drive them to the torment of Fire,- an evil

destination [indeed]!"
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The fourth theme is Ka’bah and Kiblat for muslim. The writer found
that there are eight deictic expressions in this theme. This theme uses
deictic words “Then, After, The Day, The Last Day, Before, Later, The
Night, and Dawn”. Here is the example of time deixis in the verse OS. 2:
(209) “If ye backslide after the clear [Signs] have come to you...”

The fifth theme is law in Islam. In this theme, the writer found that
there are four deictic words including in this theme. This theme uses deictic
words “The Last Day, Last Day, After, and Before”. The example of time
deixis is in OS. 2: (238) “Guard strictly your [habit of] prayers, especially
the Middle Prayer; and stand before Allah in a devout [frame of mind].”

The sixth theme is the Prophets and Allah’s power. In this theme,
the writer found that there are four time deixis in this theme. The deictic
words are including “The Day, Before, After, and Then”. Time deixis can be
found such as from the example in OS. 2: (259) Or [take] the similitude of
one who passed by a hamlet, all in ruins to its roofs. He said: "Oh! how
shall Allah bring it [ever] to life, after [this] its death?"

The last theme is wealth and the law. The writer found that there are
four deictic expressions in this theme. This theme uses deictic words “Last
Day, The Day, Then, and Before”. Here is the example of time deixis that is

in OS. 2: (281) “And fear the Day when ye shall be brought back to Allah.
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Then shall every soul be paid what it earned, and none shall be dealt with
unjustly.”
Social deixis

Social deixis is to indicate the position of the referent on the scales
of social status and intimacy relative to the speaker (Cruse, 2006: 166).
From seven theme of surah Al-Baqarah translated by Abdullah Yusuf ali,
the writer found and classified the theme which show that the social deixis
occur. From the table in finding, all the theme of surah Al-Baqarah uses
social deixis. The use of social deixis can be seen of the using “Lord” in the
theme types of people for Al-Qur’an. The next theme is Allah’s power. In
this theme, social deixis occurs in four deictic words that are “Guardian-
Lord, Lord, Oft-Returning, and Most Merciful”. Then in the theme warning
from Allah to the children of Israel, there are ten deictic words those are
“Lord, Your Maker, Oft-Returning, Most Merciful, All Pervading, All
Knowing, Glory, My Lord, The All Hearing, and The All Knowing”.

Moreover, social deixis also can be found in the theme Ka’bah and
Kiblat for muslim. There are seven words which the deictic words are
“Lord, Recogniseth, Knoweth, Oft-Returning, Most Merciful, Most
Gracious, and Oft-Forgiving”. The next is social deixis in the theme that is
law in Islam. The writer found fifteen words in this theme. The deictic

words are including “Knoweth It Well, Knoweth, Oft-Forgiving, Most



55

Merciful, One Who Heareth, Knoweth All Things, Most Forbearing,
Heareth, Exalted in Power, Wise, Knows, Sees Well, Well Acquainted, Full
Knowledge, Careth, and Lord”.

Then in the theme Prophets and Allah’s power is found ten deictic
words. The deictic words are “The Living, The Self-Subsisting, Eternal,
Most High, The Supreme, Heareth, Knoweth, Lord, Mighty, and Wise”. The
last theme is wealth and the law. In this theme, the writer found twelve
words as social deixis that are “Careth, Knoweth, Lord, Free All Wants,
Most Forbearing, Seeth Well, Worthy of All Praise, Careth for All, Knoweth
All Things, Well Acquainted, Knoweth It Well, and Hath Power Over All
Things”. The example of using social deixis is from the verse OS. 2: (263)
Kind words and the covering of faults are better than charity followed by
injury. Allah is free of all wants, and He is Most-Forbearing.

Based on the explanation above, the writer concludes that social
deixis is mostly used in surah Al-Baqarah Translated by Abdullah Yusuf
Ali. The use of social deixis indicates social status and intimacy relative to

the people in the relation to Allah.

. Discourse deixis

Discourse deixis refers to such matters as the use of “7his” pointing
of future discourse elements. The use of discourse deixis is also referring to

certain text that contains the utterance as a signal and its relation to
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surrounding text. From the table in finding, it can be found that all the
theme in surah Al-Baqarah translated by Abdullah Yusuf Ali use discourse
deixis. The use of discourse deixis can be seen from the first theme that is
types of people for Al-Qur’an. In this theme, the writer found there are
three deictic words are used those are “Those, These, and That”. The second
theme is Allah’s power that is found one discourse deixis that is “Those”.
The third theme is warning from Allah to the children of Israel. In this
theme, the writer found three words of discourse deixis. The deictic is
represented by the words “Those, That, and This”. The fourth, discourse
deixis also occurs in the theme Ka’bah and Kiblat for muslim. In this
theme, the writer found two deictic words are represented by words “Those
and That”. The fifth theme is law in Islam which uses two words of
discourse deixis those are “Those and That”. The sixth theme is Prophets
and Allah’s power which is found a word “Those” as discourse deixis. The
last is the theme wealth and the law that is found two words od discourse
deixis those are “Those and That”. The example of using discourse such as
in the verse OS. 2: (230) “So if a husband divorces his wife [irrevocably],
He cannot, after that...”

2. Reference Meanings of Non-Person Deixis in Surah Al-Bagarah

Translated By Abdullah Yusuf Ali
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In this part, the writer shows the reference meaning of deixis types that
are used in every theme in surah Al-Baqarah translated by Abdullah Yusuf Ali.
The core purpose of this part is to answer the second question which has been
presented in chapter 1. Related to the problem statement of this research the
writer consults the theory from Levinson. According to Levinson, there are five
kinds of deixis and four of five deixis are non-person deixis those are place
deixis, time deixis, social deixis, and discourse deixis. The writer also found
this kind of non-person deixis in surah Al-Baqarah translated by Abdullah
Yusuf Ali.

a. Place Deixis
0S. 2: (38) We said: "Get ye down all from here; and if, as is sure, there
comes to you Guidance from me, whosoever follows My guidance, on them

shall be no fear, nor shall they grieve.

“...dwell thou and thy wife in the Garden...”

“Get ye down all from here...”

To assume the meaning of this reference here in QS 2 : (38), we
must comprehend the meaning of the location well. The deictic word is
here that there is an antecedent in the previous verse. The previous verse
state that [O Adam! dwell thou and thy wife in the Garden... (QS 2: 35)].
So, the deictic word here can be confirmed by looking back in the text. The

deictic word here in this verse is about the place where Adam and his wife
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lived before they were moved to the earth. This utterance is easy to analyze,
because the word is used to point Garden that is found in the previous
verse. The technique that we use is called place deixis. It means that, to
assume the reference we need to describe or named the location or locate
the word to the place.

Time Deixis

0S. 2: (56) “Then We raised you up after your death: Ye had the chance to
be grateful.”

To assume the reference meaning of the deictic word affer in this
verse, we must comprehend the deixis well. This deictic word is the
moment of utterance called coding time (CD) that we found from the
receiving time (RT). The coding time of after is the word that we
comprehend after reading Al-Qur’an. The moment when the utterance was
sent is that what we call receiving time. This word shows the time when the
moment of death will be happened to the people. Then Allah brought the
people be alive again. Furthermore, the people must be grateful to Allah.
From the pointing word of this verse, we found that the technique of time
deixis can be used to assume the meaning of reference in the utterance.

Social Deixis

QS. 2: (129) "Our Lord! send amongst them a Messenger of their
own, who shall rehearse Thy Signs to them and instruct them in

scripture and wisdom, and sanctify them: For Thou art the Exalted
in Might, the Wise."
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From the verse above, we found two words that refer to Allah:

"Qur Lord! send amongst them a Messenger of their own...

...For Thou art the Exalted in Might) the Wise,"

These words are easier to analyze. It is the direct sentence, so we
can find the reference from the same verse that pointing the meaning. If we
analyze the verse, we will assume that the words the Exalted in Might, and
the Wise are refers to Lord that is Allah. Those are because the meaning of
the characteristic are intended to Allah. All the deictic words reflect to
Allah as the reference that found from the realities of the utterance in this
verse. The realities describe that there is no the thing that has the higher
social than Allah. So, to assume the meaning reference of these deictic
words we can use the technique social deixis to find the social
characteristic.

d. Discourse Deixis
QS. 2: (230) So if a husband divorces his wife [irrevocably],
He cannot, after that, remarry her until after she has married
another husband and He has divorced her. In that case there is
no blame on either of them if they re-unite, provided they feel
that they can keep the limits ordained by Allah. Such are the

limits ordained by Allah, which He makes plain to those who
understand.
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We found the discourse deixis in this verse as a signal its relation to

surrounding the utterance:

“So if a husband divorces his wife [irrevocably], He cannot, after that...”

T

To assume the reference meaning of this deictic word that we must

comprehend the utterance well, so we will find that the word is referred to
the word divorces in the same verse. This word contains of discourse in the
utterance itself. Furthermore, the deictic word that means the divorcement
of a husband and his wife that described in the verse. The technique that we
use is called discourse deixis. It means that we can use discourse deixis to

assume the reference meaning of utterance.
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The use of that here as discourse deixis is always referring to certain
text that contains the utterance as a signal and its relation to surrounding
text. The certain text as a signal is the verse itself, and the meaning can be

inferred from the context of reference.



CHAPTER V
CONCLUSION AND SUGGESTION
This chapter consists of two sections which are conclusion and suggestion.
The conclusion is obtained based on the analysis of the research questions that are
stated in chapter one. Then, the writer gives the suggestion to provide information for
academic readers especially the next researchers who want to conduct in the similar
study or continue to analyze this study.
A. Conclusion
After analyzing the data, the writer has made final conclusion to explain
about deixis. There are four types of non-person deixis analyzed in surah Al-
Baqarah translated by Abdullah Yusuf Ali those are Place Deixis, Time Deixis,
Social Deixis, and Discourse Deixis. Place deixis occurs almost in every verse of
this surah, especially to point some location or situation from the surah. For time
deixis, it occurs in the verse to point to a time of event relative to the time of
utterance. Social deixis usually is used for mentioning the polite name of Allah in
glorifying. It occurs almost in all last verses. The last type is discourse deixis.
Discourse deixis is found in quarter of the surah Al-Baqarah.
Firstly the writer found the frequency of non-person deixis in this
translation that there are 452 data of non-person deixis found in surah Al-Baqarah
translated by Adullah Yusuf Ali which contain deixis based on Levinson’s

category. From the data, the writer found 121 data (26,77%) of place deixis, 91
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data (20,13%) of time deixis, 129 data (28,54%) of social deixis and 111 data
(24,56%) of discourse deixis of discourse deixis. Secondly, the writer found that
some data has the same reference such as Lord that always be referred to Allah,
and the others have different reference such as 7hose mostly referred to the
people but in the different setting and different meaning.

Most of place deixis in this surah means to know how the distance and
where the location when the utterance was uttered. It is referred by the use of
distance terms which are distal term “There, That”, proximal term “This, Here”,
projected term and specific location such as “Go, Bring, Take, Come”. The net is
the time deixis which is used in this surah refers to the information about when
the moment was happen. In this Al-Qur’an translation, the time deixis is
representated by such of pure time deictic words and specific time such as “Now,
Before, After” and also the verb tense that indicates the timing of an utterance
such as “Will, Placed”. Then most of social deictic words which are used in every
verse refer to Allah as the God and the Prophets such as Adam and Muhammad. It
means to show the social scale between the people and the God and also including
the relation social deixis. The last type is discourse deixis which uses deictic
words “This, That, Those, These”. It refers to certain discourse that contains the
utterance in the surah as a signal and the relation to surrounding verse.

In this research, place deixis, time deixis, social deixis, and discourse

deixis are non-person deixis types in the surah in this Al-Qur’an Translated by
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Abdullah Yusuf Ali. The writer found that the frequency of deixis used is close
one another. The writer concluded that the deixis is useful to describe the function
of place, time, demonstrative, lexical feature which is connecting the utterance
with relation of space and time. In answering the research questions, the writer
concluded that deixis meaning can be analyzed pragmatically to know how the
substantively meaning and how the effects of the use deixis for the whole verses.
Surah translation analysis is multi interpretative depending on the hearer or the
reader of this translation, because no all the context of the meaning is referred to
one specific setting and people. Hence, the deixis in this surah is really useful to
catch the reference meaning that include who, where and when the utterance is
uttered.
. Suggestion

After conducting this research, the writer would like to give some
suggestions especially for the students of English Tadris Study Program. Deixis is
important field to learn in order to know the purpose and the meaning of
references of utterances. By knowing the types of non-person deixis which are
place deixis, time deixis, social deixis and discourse deixis, it can help the hearer
or the reader understanding what the utterance means.

For other researchers who want to analyze in the same field, the first thing
that they have to do is deeply reading and understanding the translation of surah.

It is important to carefully understand the meaning of the translation because
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different people have the different interpretation about the meaning. Additionally,
the writer suggests for being carefully on the references of the deixis used in the
Al-Qur’an translation.

This research may be imperfect, but it will be useful if people are eager to
use as a reference or prior research. By using this research, the next researcher
can understand about the interpretation of deixis. For instance, the next researcher
can focus examining one of deixis types by using different object. It is also
challenging if the next researcher can connect the theory of deixis with the other
studies. For example, it can be connected to translation because the deixis usage
in other languages may be different based on the language system. Besides the
deixis, the next researchers can also conduct the same surah but different field

such as speech act or another field.
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Appendix 1
Surah Al-Baqarah Translated by Abdullah Yusuf Ali
e D a2 5l A oy
()&
1. Alif Ldm Mim
(¥) Ofiall 53 2 55 Y Lt iy
2. This is the Book; in it is guidance sure, without doubt, to those who fear Allah;
() O 348555 Lon 84121 ¢ 5y AT sl
3. Who believe in the Unseen, are steadfast in prayer, and spend out of what We have
provided for them;
(£) s ab 308505 B e O3 Loy ) O3 L a3 il
4. And who believe in the Revelation sent to thee, and sent before thy time, and [in
their hearts] have the assurance of the Hereafter.
() &sA0AT g AATT3i 52635 03 B le oLl
5. They are on [true] guidance, from their Lord, and it is these who will prosper.
(1) Cusha3i ¥ 258 31 a5 e 215 15568 Gall )
6. As to those who reject Faith, it is the same to them whether thou warn them or do
not warn them; they will not believe.
(V) ke St 241533 ga ool (e Senil e 5 a T BT 50
7. Allah hath set a seal on their hearts and on their hearing, and on their eyes is a veil;
great is the penalty they [incur].

(A) Cia3s b a3 3T 255y Uil O 0 el G305



8. Of the people there are some who say: "We believe in Allah and the Last Day;" but
they do not [really] believe.
(3) Cralin s agaedil Y) & 52345 Ly T shale (pall 5 il & s 28
9. Fain would they deceive Allah and those who believe, but they only deceive
themselves, and realise [it] not!
() O A8 Loy Bl e 2] 50 5 1 20038 (im % gy o 3
10. In their hearts is a disease; and Allah has increased their disease: And grievous is
the penalty they [incur], because they are false [to themselves].
(1)) Osalias (25 3 1506 (3T 3 150 Y 241 08 105
11. When it is said to them: "Make not mischief on the earth," they say: "Why, we
only Want to make peace!"
(V) G ¥ o805 & shudall b 223 9
12. Of a surety, they are the ones who make mischief, but they realise [it] not.

OF) Esalia ¥ €05 $LEAT 2 248 V% TELT fale TR Gail 1308 Gl (il L& T hals 21 38 1315
13. When it is said to them: "Believe as the others believe:" They say: "Shall we
believe as the fools believe?" Nay, of a surety they are the fools, but they do not
know.

(\z)@a,};m:,;nﬁ;;’&gﬁﬁjﬁj; s )5S 185 Uale 1506 1 giale ol 1 g 1313

14. When they meet those who believe, they say: "We believe;" but when they are
alone with their evil ones, they say: "We are really with you: We [were] only jesting."

(19) Orsiana pedile (3 ab3G5 s {5 g &l



15. Allah will throw back their mockery on them, and give them rope in their
trespasses; so they will wander like blind ones [To and fro].
(V1) Caia 1508 s aghyad canyy b (sl Alall 15531 8 i
16. These are they who have bartered Guidance for error: But their traffic is
profitless, and they have lost true direction,
OY) Gamads ¥ ciadls 8 268555 20 5k BT il al3a L el T8 130 850 Goall Uik 2l
17. Their similitude is that of a man who kindled a fire; when it lighted all around
him, Allah took away their light and left them in utter darkness. So they could not
see.
(M) Osmas Y gl it 23 2
18. Deaf, dumb, and blind, they will not return [to the path].
A5 sall 8 selsiall Ga adide o8 adaial Glads a5 2 55 Cualls 4 (L2l (p (il
(19) G AT,
19. Or [another similitude] is that of a rain-laden cloud from the sky: In it are zones
of darkness, and thunder and lightning: They press their fingers in their ears to keep
out the stunning thunder-clap, the while they are in terror of death. But Allah is ever
round the rejecters of Faith!
Bexaly CRA AT ela 33950 adle alll T35 4 13aa g el WA Sl Cakdy G301 3
(Y+) Desd 200 08 (e & (e il
20. The lightning all but snatches away their sight; every time the light [Helps] them,

they walk therein, and when the darkness grows on them, they stand still. And if



Allah willed, He could take away their faculty of hearing and seeing; for Allah hath
power over all things.

(Y1) &5 a&Tal 2808 (e 05 2818 (0T 2805 152 T i G
21. O ye people! Adore your Guardian-Lord, who created you and those who came

before you, that ye may have the chance to learn righteousness;

%<

s ST ) il 5l (e 2 7 418 2 oLt 0 O35 2L oty s a3V 240 s il

(YY) Gsalad g 5 130l

22. Who has made the earth your couch, and the heavens your canopy; and sent down

rain from the heavens; and brought forth therewith Fruits for your sustenance; then
set not up rivals unto Allah when ye know [the truth].

Ot 8 o) A ) 5d o Kelngs 15235 2l 3 3550 1518 Ui e W3 s i) 8 dide o5

(%)

23. And if ye are in doubt as to what We have revealed from time to time to Our

servant, then produce a Sura like thereunto; and call your witnesses or helpers [If
there are any] besides Allah, if your [doubts] are true.

(Y£) G i<h Eae i aalls il wd 5 il ST 808 1 s 1 ek a1 o8

24. But if ye cannot- and of a surety ye cannot- then fear the Fire whose fuel is men

and stones,- which is prepared for those who reject Faith.

(Y0) &AL e zh 573 5adad 21531 (e 20 5Tl 2 T 41 5008 (e 3 0T 13A 1408



25. But give glad tidings to those who believe and work righteousness, that their
portion is Gardens, beneath which rivers flow. Every time they are fed with fruits
therefrom, they say: "Why, this is what we were fed with before," for they are given
things in similitude; and they have therein companions pure [and holy]; and they
abide therein [for ever].
ol 5505 0m T AT ) pald 1 el L2188 38 Wb A s s D oy o 3525 Y 4 )
(Y7 ] W) 2 8 a5 9508 5 (g5 1 5 2 i Blia Vg 21 3151 T3 (o b 15 50
26. Allah disdains not to use the similitude of things, lowest as well as highest. Those
who believe know that it is truth from their Lord; but those who reject Faith say:
"What means Allah by this similitude?" By it He causes many to stray, and many He
leads into the right path; but He causes not to stray, except those who forsake [the
path],-
B A5 LT 3 Gl ot of B BT 5al 1o (sl 8ie 323 (e A 2 Gty (o
(YY) sl
27. Those who break Allah's Covenant after it is ratified, and who sunder what Allah
Has ordered to be joined, and do mischief on earth: These cause loss [only] to
themselves.
(YA) &35 43 8 28 8 i il Uil a5 1, 0,58 ik
28. How can ye reject the faith in Allah?- seeing that ye were without life, and He
gave you life; then will He cause you to die, and will again bring you to life; and

again to Him will ye return.



(79) B o0 08 b 5Tl fa e (b3 Ll ) 35 50T £ G 3T 3 6 &1 6l 3T 58
29. It is He Who hath created for you all things that are on earth; Moreover His
design comprehended the heavens, for He gave order and perfection to the seven
firmaments; and of all things He hath perfect knowledge.
fd A%y oLl Blitag Ud Al e Lo a2 1B RIS (=0T 8 Bels ) AL et 06 35

(F+) Osa5 Y L glel o) QB iy Jaa,
30. Behold, thy Lord said to the angels: "I will create a vicegerent on earth." They
said: "Wilt Thou place therein one who will make mischief therein and shed blood?-
whilst we do celebrate Thy praises and glorify Thy holy [name]?" He said: "I know
what ye know not."
(T)) Gaiim 258 ) oV 4R Sl gl 08 AU e 2 4 6K LT anle sl 5
31. And He taught Adam the names of all things; then He placed them before the
angels, and said: "Tell me the names of these if ye are right."
(7Y) asall el el cfiftide Y)W Ak ¥ aain i s
32. They said: "Glory to Thee, of knowledge We have none, save what Thou Hast
taught us: In truth it is Thou Who art perfect in knowledge and wisdom."
G5 L el oW1y ool 3l i gl o) &1 O 201 08 alandy sl Wleg a3 oty 0
(77) O S L
33. He said: "O Adam! Tell them their names." When he had told them, Allah said:
"Did I not tell you that I know the secrets of heaven and earth, and I know what ye

reveal and what ye conceal?"



(Y%) ST G G185 Ere PR Ol Y\ 353;;;3@5"\1, \}&\wuﬁa\}
34. And behold, We said to the angels: "Bow down to Adam" and they bowed down.
Not so Iblis: he refused and was haughty: He was of those who reject Faith.
Coaltall G U585 852500 638 Lo Yy s s 138 5 Leha S8 51 @l 355 el AT o Ul
(¥°)
35. We said: "O Adam! dwell thou and thy wife in the Garden; and eat of the
bountiful things therein as [where and when] ye will; but approach not this tree, or ye
run into harm and transgression."
e Sz a8 55 (and sz Tohal U5 U8 e wga 530 e il Lgiols
(7 &
36. Then did Satan make them slip from the [garden], and get them out of the state
[of felicity] in which they had been. We said: "Get ye down, all [ye people], with
enmity between yourselves. On earth will be your dwelling-place and your means of
livelihood - for a time."
(7Y) o Sl 5T 5 0 Sle B SRS &5 e g0le (AR
37. Then learnt Adam from his Lord words of inspiration, and his Lord Turned
towards him; for He is Oft-Returning, Most Merciful.
(TA) Osi5aa b V5 adle i Y colsh o opmd 5% ia ol e Boas URe AT Ul
38. We said: "Get ye down all from here; and if, as is sure, there comes to you

Guidance from me, whosoever follows My guidance, on them shall be no fear, nor

shall they grieve.



(T9) G sALa b 2a =) Cuazal LT Gl 1585 1,5 Gl
39. "But those who reject Faith and belie Our Signs, they shall be companions of the
Fire; they shall abide therein."
(£+) o 38 35 iy ol coagmy 315 el ol ians 1,540 el ) s
40. O Children of Israel! call to mind the [special] favour which I bestowed upon
you, and fulfil your covenant with Me as I fulfil My Covenant with you, and fear
none but Me.

(69 oot 5 S U e 5 §Y 5% S O 55586 Y 5 a&aa W taas 50 T Fskale 5
41. And believe in what I reveal, confirming the revelation which is with you, and be
not the first to reject Faith therein, nor sell My Signs for a small price; and fear Me,
and Me alone.

(£7) Grsald gl all 152885 Jlally Gall T 2B V5

42. And cover not Truth with falsehood, nor conceal the Truth when ye know [what it

is].

£ (£7) CaSToN g 1 58515 8585011 e 58 5Ll T a5

43. And be steadfast in prayer; practise regular charity; and bow down your heads
with those who bow down [in worship].

(£8) O stia3 STl &l 2l 5 &0l ¢y 30y ol Gl &5 540

44. Do ye enjoin right conduct on the people, and forget [To practise it] yourselves,

and yet ye study the Scripture? Will ye not understand?

(£°) Guaildl e Y\sﬁ.\ﬂb,_:\)%g&ml\) ally T s



45. Nay, seek [Allah's] help with patient perseverance and prayer: It is indeed hard,
except to those who bring a lowly spirit,-
(£7) Orsmals o) 2305 235 1AL 8 & i Call
46. Who bear in mind the certainty that they are to meet their Lord, and that they are
to return to Him.
(£Y) Cnalall e 28t 5 &l Euzadl alf Laans 15580 Ol 5 s
47. Children of Israel! call to mind the [special] favour which I bestowed upon you,
and that I preferred you to all other [for My Message].
(EA) Gos it 2b V5 008 Uk 830 Y 5 At ke O V5 U5 0l 0 (0 5333 Y Ui 158015
48. Then guard yourselves against a day when one soul shall not avail another nor
shall intercession be accepted for her, nor shall compensation be taken from her, nor
shall anyone be helped [from outside].
0 850 Ay a5 Rels &g Kelal O AR il 25l 2ipals 3608 Je 3 o22020 35
(£9) ke 255
49. And remember, We delivered you from the people of Pharaoh: They set you hard
tasks and punishments, slaughtered your sons and let your women-folk live; therein
was a tremendous trial from your Lord.
(0+) ol gy 38 28 Ols Woa 15 amtials 21 & 8 Y5
50. And remember We divided the sea for you and saved you and drowned Pharaoh's
people within your very sight.

(01) Esalda 2l 5 530 (pa JRall A0SF 5 A0 fmi 3 e 50 W15 315
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51. And remember We appointed forty nights for Moses, and in his absence ye took
the calf [for worship], and ye did grievous wrong.
(oV) &K a8 iy 5 (s e Ugie &
52. Even then We did forgive you; there was a chance for you to be grateful.
(oF) &5 280 (8515 i 2 e 35
53. And remember We gave Moses the Scripture and the Criterion [Between right

and wrong]: There was a chance for you to be guided aright.

3220

Al A A0S Ak 155 28 56 ) 1558 0301 0AT ol didl 280 258 23 sk 06 35
(0£) dn i T 5 40 B i 2K ) e
54. And remember Moses said to his people: "O my people! Ye have indeed wronged
yourselves by your worship of the calf: So turn [in repentance] to your Maker, and
slay yourselves [the wrong-doers]; that will be better for you in the sight of your
Maker." Then He turned towards you [in forgiveness]: For He is OftReturning, Most
Merciful.
(90) sl 2l 3 daaall 2881 5 505 AT (58 (A8 Sl a3 o (i sy G )5
55. And remember ye said: "O Moses! We shall never believe in thee until we see
Allah manifestly," but ye were dazed with thunder and lighting even as ye looked on
56. Then We raised you up after your death: Ye had the chance to be grateful.
pasail 158 (05 Ualla Loy 3855 W il (o 1508005015 Gall e W5 5 alaill aiile il

(oY) sl
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57. And We gave you the shade of clouds and sent down to you Manna and quails,
saying: "Eat of the good things We have provided for you:" [But they rebelled]; to us
they did no harm, but they harmed their own souls.
ks 0 50 e 1 e Gl 1R e 5 i i gl il Goal s 10457 U 35
(OA) Erindall &y i
58. And remember We said: "Enter this town, and eat of the plenty therein as ye
wish; but enter the gate with humility, in posture and in words, and We shall forgive
you your faults and increase [the portion of] those who do good."

(0 Cysiads T8 Ly oLl 132, Tl (ol e W38 a0 (18 ol e 38 Tl (il s
59. But the transgressors changed the word from that which had been given them; so
We sent on the transgressors a plague from heaven, for that they infringed [Our
command] repeatedly.
a0 oall U ale e 550 G ALl sl iy (ol Ul 03 (50 LALT 35

(V+) G (3T 81585 AT (335 e 15505 15l
60. And remember Moses prayed for water for his people; We said: "Strike the rock
with thy staff." Then gushed forth therefrom twelve springs. Each group knew its
own place for water. So eat and drink of the sustenance provided by Allah, and do no
evil nor mischief on the [face of the] earth.

1302

Lo 583 L5 Ll (o (o VT il L U 2 530 0055 U 306 S5 alada e utad o (o 5t &3 35

P

sele &g yia 2l G 220 G 1 iiae TohaTone gh ol 1 5h il o lamndl Qdtetiass Yae
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Ly alis el iy cedll &)l A0 ety ¢80 T8 il ST Ga ol 5 diezaaliy AT
(V) Gsa i Tsat
61. And remember ye said: "O Moses! we cannot endure one kind of food [always];
so beseech thy Lord for us to produce for us of what the earth groweth, -its pot-herbs,
and cucumbers, Its garlic, lentils, and onions." He said: "Will ye exchange the better
for the worse? Go ye down to any town, and ye shall find what ye want!" They were
covered with humiliation and misery; they drew on themselves the wrath of Allah.
This because they went on rejecting the Signs of Allah and slaying His Messengers
without just cause. This because they rebelled and went on transgressing.
e gh%a) 248 ALia ey YT 3lly A Gale G Guitally (s 5allly 150 (il 1 ale ¢l
(VY) Osi03%0 5 Vs gl Gi3a V52605
62. Those who believe [in the Qur'an], and those who follow the Jewish [scriptures],
and the Christians and the Sabians,- any who believe in Allah and the Last Day, and
work righteousness, shall have their reward with their Lord; on them shall be no fear,
nor shall they grieve.
(TF) &k 2l i W 1528015 B 5k o202 T T4 il 2K6 58 Uil 5 i B3AT 35
63. And remember We took your covenant and We raised above you [The towering
height] of Mount [Sinai] : [Saying]: "Hold firmly to what We have given you and

bring [ever] to remembrance what is therein: Perchance ye may fear Allah."

(V€) Gl a1 G A& it 5 2ol O (Jd Y RIS 35 (2 5
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64. But ye turned back thereafter: Had it not been for the Grace and Mercy of Allah
to you, ye had surely been among the lost.
(V0) (it 3358 158 & 20 Gl ol s 2 e T il iate 5
65. And well ye knew those amongst you who transgressed in the matter of the
Sabbath: We said to them: "Be ye apes, despised and rejected."
(V1) Eoial A 35 Lgdla oy 3 (i W S g
66. So We made it an example to their own time and to their posterity, and a lesson to
those who fear Allah.
(VV) Ol sl (om0 A1 O A 5521 0613 58 GhaT 150825 1,808 of J 5l i &) o 52 06 35
67. And remember Moses said to his people: "Allah commands that ye sacrifice a
heifer." They said: "Makest thou a laughing-stock of us?" He said: "Allah save me
from being an ignorant [fool]!"
Gs5a b LR o e 58 V5 G 6 Y 300 0 040 06T el o oty Wl 3110
(M)
68. They said: "Beseech on our behalf Thy Lord to make plain to us what [heifer] it
is!" He said; "He says: The heifer should be neither too old nor too young, but of
middling age. Now do what ye are commanded!"
(V9) Gl A5 5T A 41580 5 L) O 40 03 G Ul o oty Ul 37 118
69. They said: "Beseech on our behalf Thy Lord to make plain to us Her colour." He
said: "He says: A fawn-coloured heifer, pure and rich in tone, the admiration of

beholders!"
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(V) Oysigal &l el o) Uy Gile ans 56l &) oa oW o 5 Wl g1 408
70. They said: "Beseech on our behalf Thy Lord to make plain to us what she is: To
us are all heifers alike: We wish indeed for guidance, if Allah wills."
o A Toall el (1 T8 B ¥ R el 08 5 ST 588 3,05 ¥ 0 49 0 40 08
(YY) Gl T 538 g
71. He said: "He says: A heifer not trained to till the soil or water the fields; sound
and without blemish." They said: "Now hast thou brought the truth." Then they
offered her in sacrifice, but not with good-will.
(YY) 688 2 G &2 i e 850506 Ui 28 Y
72. Remember ye slew a man and fell into a dispute among yourselves as to the
crime: But Allah was to bring forth what ye did hide.
(VY & stind sl mile aimy i ol T 20 IR iy 5 5yl Ll
73. So We said: "Strike the [body] with a piece of the [heifer]." Thus Allah bringeth
the dead to life and showeth you His Signs: Perchance ye may understand.
W ke )5 eV Ade 5300 W s 5aal (e ()5 5508 Al 51 55508 (g8 Qb 315 (s K08 i
(V£) ool e i, 50 0T 5554 G oy U e 55040 A 22208 355
74. Thenceforth were your hearts hardened: They became like a rock and even worse
in hardness. For among rocks there are some from which rivers gush forth; others
there are which when split asunder send forth water; and others which sink for fear of
Allah. And Allah is not unmindful of what ye do.

(V0) Osli a5 8510 Lo i G 058000 85 A s & sl dia (3 8 OIS 385 20T shad of sl



15

75. Can ye [0 ye men of Faith] entertain the hope that they will believe in you?-
Seeing that a party of them heard the Word of Allah, and perverted it knowingly after
they understood it.
e 7y oL ALY e Gl 28 Ly 25 sl 1518 Cmag ) gidmss SIS 1305 Gale 1506 T 5kl (ol 1580 135
(V%) &l S,
76. Behold! when they meet the men of Faith, they say: "We believe": But when they
meet each other in private, they say: "Shall you tell them what Allah hath revealed to
you, that they may engage you in argument about it before your Lord?"- Do ye not
understand [their aim]?
(VYY) Gsiid s e e alaa &l G & 5alag W 5
77. Know they not that Allah knoweth what they conceal and what they reveal?
(YA) st ¥ g )5 el W) il 05085 ¥ 0 sl e
78. And there are among them illiterates, who know not the Book, but [see therein
their own] desires, and they do nothing but conjecture.
st it s gl BB Uy 1,50 AT e B 198 sl 8 sty QT 85 0 (s
(V4) Gosbes s o 8535
79. Then woe to those who write the Book with their own hands, and then say: "This
is from Allah," to traffic with it for miserable price!- Woe to them for what their
hands do write, and for the gain they make thereby.
YAl e ol d=ige & calds B e &1 e 2888 08 Sas%a GO V) 0T W o 10d;

(A+) G
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80. And they say: "The Fire shall not touch us but for a few numbered days:" Say:
"Have ye taken a promise from Allah, for He never breaks His promise? or is it that
ye say of Allah what ye do not know?"
(M) OALA b 2= 0 Gt it adiad @, culual s 2k a0
81. Nay, those who seek gain in evil, and are girt round by their sins,- they are
companions of the Fire: Therein shall they abide [For ever].
(AY) &AL b sl Cuazaf oyl coarzall e 515kl 6l
82. But those who have faith and work righteousness, they are companions of the
Garden: Therein shall they abide [For ever].
155 comnally iy ol a5 Ulaa) aall iy & ) O %5 Y Jaefold o e BT 35
(AY) Gysim il 5 amin U ) 20 5 268 4o 0T e 5 el T gl 5 Uiz i
83. And remember We took a covenant from the Children of Israel [to this effect]:
Worship none but Allah; treat with kindness your parents and kindred, and orphans
and those in need; speak fair to the people; be steadfast in prayer; and practise regular
charity. Then did ye turn back, except a few among you, and ye backslide [even
now|.
(M) &5 2l 5 281 2 28t 0 0l {4 A0 5 Relay () Rl Y 2K AT )5
84. And remember We took your covenant [to this effect]: Shed no blood amongst

you, nor turn out your own people from your homes: and this ye solemnly ratified,

and to this ye can bear witness.
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B o5 ol slly G el (5eli a o s i Wb (d 405 Rl ()l Vi AT
(Ae) Ooslasd e Jiy B a0l 30 ) 5500 Al o 5557030 s sl 3 538 V) st
85. After this it is ye, the same people, who slay among yourselves, and banish a
party of you from their homes; assist [Their enemies] against them, in guilt and
rancour; and if they come to you as captives, ye ransom them, though it was not
lawful for you to banish them. Then is it only a part of the Book that ye believe in,
and do ye reject the rest? but what is the reward for those among you who behave like
this but disgrace in this life?- and on the Day of Judgment they shall be consigned to
the most grievous penalty. For Allah is not unmindful of what ye do.
(M) Gosath 2 ¥ 5 Coliall e Caia SIE% 5T, AT & sl 15 calf i
86. These are the people who buy the life of this world at the price of the Hereafter:
their penalty shall not be lightened nor shall they be helped.
B R PR v FRE v S S QR B I S OPR v+ PR NP R L T
(AY) &5t Gy 85 28 1y 8 23R L0 G558 Y Ly O 50y Rala
87. We gave Moses the Book and followed him up with a succession of messengers;
We gave Jesus the son of Mary Clear [Signs] and strengthened him with the holy
spirit. Is it that whenever there comes to you a messenger with what ye yourselves
desire not, ye are puffed up with pride?- Some ye called impostors, and others ye
slay!

(M) Osba3 s Sl 2a &, 4 2 e 13 081
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88. They say, "Our hearts are the wrappings [which preserve Allah's Word: we need
no more]." Nay, Allah's curse is on them for their blasphemy: Little is it they believe
1508 s ahela e 15588 (ol e & ARG (38 e 5085 adie L Baian &l sie 3 SU5S hels W5
(A%) & o Gl Al 1 e
89. And when there comes to them a Book from Allah, confirming what is with
them,- although from of old they had prayed for victory against those without Faith,-
when there comes to them that which they [should] have recognised, they refuse to
believe in it but the curse of Allah is on those without Faith.
ARl be £l 0a Gle Bllad o BT O38 of U BT Ol Ty 108 of andl 5 150500 il
90. Miserable is the price for which they have sold their souls, in that they deny [the
revelation] which Allah has sent down, in insolent envy that Allah of His Grace
should send it to any of His servants He pleases: Thus have they drawn on themselves
Wrath upon Wrath. And humiliating is the punishment of those who reject Faith.
Ob e U acan GaTT 585786153 Ly (55805 Wle O30 Ly (a3 508 &1 050 Loy Tsbate 220 08 1305
) (3)) Casa3h a8 ) U8 0o AT S (5 28
91. When it is said to them, "Believe in what Allah Hath sent down, "they say, "We
believe in what was sent down to us:" yet they reject all besides, even if it be Truth
confirming what is with them. Say: "Why then have ye slain the prophets of Allah in
times gone by, if ye did indeed believe?"

o 2 Ge

(3Y) GsAls 2l 5 535 (a2l 20831 &ty (5 o2oels il
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92. There came to you Moses with clear [Signs]; yet ye worshipped the calf [Even]
after that, and ye did behave wrongfully.
ERIRw PRFOFSRT-E U JEPLR P £ PG P P IR QAR JPE BT Pt LR U
(A7) G54 A8 ) R By oo Sl Ly Q850 iy 211 58
93. And remember We took your covenant and We raised above you [the towering
height] of Mount [Sinai]: [Saying]: "Hold firmly to what We have given you, and
hearken [to the Law]": They said:" We hear, and we disobey:" And they had to drink
into their hearts [of the taint] of the calf because of their Faithlessness. Say: "Vile
indeed are the behests of your Faith if ye have any faith!"
(38) Gpaia gt o) Co3all 158 QAT o) n Aalld A i 35387 50 a2d 818 o) O
94. Say: "If the last Home, with Allah, be for you specially, and not for anyone else,
then seek ye for death, if ye are sincere."
(30) Cpalhalls Ale AT 5 il a8 Ly 150 8 3R
95. But they will never seek for death, on account of the [sins] which their hands have
sent on before them. and Allah is well-acquainted with the wrongdoers.
Ge 5235 b Ly & Gall 5 31 ahAal 3598000 0l e 8 e QAT Gaal afingls
(37) Sl Gy Faad S 55555 o 13
96. Thou wilt indeed find them, of all people, most greedy of life,-even more than the
idolaters: Each one of them wishes He could be given a life of a 7 thousand years:
But the grant of such life will not save him from [due] punishment. For Allah sees

well all that they do.
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(Y) a3l &5 585 3 5 459 i Ll a6 (3 1 T 035208 O il 1 S 0
97. Say: Whoever is an enemy to Gabriel-for he brings down the [revelation] to thy
heart by Allah's will, a confirmation of what went before, and guidance and glad
tidings for those who believe,-
(1A) GopT 38 T 8 (e G iy Al 3 iimdlas 5 135 (S 0a
98. Whoever is an enemy to Allah and His angels and messengers, to Gabriel and
Michael,- Lo! Allah is an enemy to those who reject Faith.
(39) {sedll V) 585 s Tts elile L) Gl
99. We have sent down to thee Manifest Signs [ayat]; and none reject them but those
who are perverse.
(Ve o) Oosta3i ¥ 2 1 Oiagia G 05 g2 1502 e
100. Is it not [the case] that every time they make a covenant, some party among
them throw it aside?- Nay, Most of them are faithless.
34318 a5 o5 il i RS 850 (ol (it (53 550 s U (330 T e 00 Oty hela W
(V) salan ¥
101. And when there came to them a messenger from Allah, confirming what was
with them, a party of the people of the Book threw away the Book of Allah behind
their backs, as if [it had been something] they did not know!

Lo S350 G ¢ 58 1558 bl B3 (e S8 o s'hiaie oll ol (ot 1 s 1,
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15 Y5 2b 5l L 0505 S0 3 ) 28T G % Gl b L3 %355 o DA G 1 4K s
(O Y) Gl Tl a2, 1558 W QA5 T3I8 G 55307 8040 L i el T5dle
102. They followed what the evil ones gave out [falsely] against the power of
Solomon: the blasphemers Were, not Solomon, but the evil ones, teaching men
Magic, and such things as came down at Babylon to the angels Harut and Marut. But
neither of these taught anyone [Such things] without saying: "We are only for trial; so
do not blaspheme." They learned from them the means to sow discord between man
and wife. But they could not thus harm anyone except by Allah's permission. And
they learned what harmed them, not what profited them. And they knew that the
buyers of [magic] would have no share in the happiness of the Hereafter. And vile
was the price for which they did sell their souls, if they but knew!
(0 +F) sl 15 3558 A e (a6 3815 T e w4 315
103. If they had kept their Faith and guarded themselves from evil, far better had
been the reward from their Lord, if they but knew!
(V+£) Al Siie G el a5 bl 140 85 el 5 150588 ¥ Tkale (il
104. O ye of Faith! Say not [to the Messenger] words of ambiguous import, but
words of respect; and hearken [to him]: To those without Faith is a grievous
punishment.
oo KA 5y Gy AT 555 03 A B adile U39 o S all V5 il AT B 155 6l 35

() +0) audiadl Jiadll 53 &l 5%0s
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105. It is never the wish of those without Faith among the People of the Book, nor of
the Pagans, that anything good should come down to you from your Lord. But Allah
will choose for His special Mercy whom He will - for Allah is Lord of grace
abounding.

(0+7) S 2 0K e T O et it 511k iy s Lot 51005 e B o
106. None of Our revelations do We abrogate or cause to be forgotten, but We
substitute something better or similar: Knowest thou not that Allah Hath power over
all things?

(VY e V5 045 0m il 055 03 ol Ly a9y ol el il a3 & & 23 g
107. Knowest thou not that to Allah belongeth the dominion of the heavens and the
earth? And besides Him ye have neither patron nor helper.

O+ A) Jtadl 150 8 38 (Tl 52T 35 a8 n (o 50 Ol S &1 05 1528 of &% S5 4
108. Would ye question your Messenger as Moses was questioned of old? but
whoever changeth from Faith to Unbelief, Hath strayed without doubt from the even
way.

152 Al g (0 e 325 (2 il e G2 1t 1 i) 5 (2 &0 5% 1 T B (3 B 3

(V0 9) Db 50 O (e T 8%l AT o i T80
109. Quite a number of the People of the Book wish they could Turn you [people]
back to infidelity after ye have believed, from selfish envy, after the Truth hath
become Manifest unto them: But forgive and overlook, Till Allah accomplish His

purpose; for Allah Hath power over all things.
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(V) +) St 512585 Ly B 00 e 55005 22 (0 Rk 1 o208 La % 12 5011 s 5 512 52815
110. And be steadfast in prayer and regular in charity: And whatever good ye send
forth for your souls before you, ye shall find it with Allah: for Allah sees Well all that
ye do.

() Gfaia dide ) aiath 51 i il allits yoal 31155 B8 o V) AT 043 (1 1405
111. And they say: "None shall enter Paradise unless he be a Jew or a Christian."
Those are their [vain] desires. Say: "Produce your proof if ye are truthful."

(V1Y) G533 b Vs gl 35 Y5555 e *4 530 i 585 i AL o L

112. Nay,-whoever submits His whole self to Allah and is a doer of good,- He will
get his reward with his Lord; on such shall be no fear, nor shall they grieve.

08 SRS s 2h 5 30,8 e S il il o el 028 e g3l il o

(VF) GrsAliag 48 1508 g Al 553 s 825 Al gl 38 (e (y5a ¥ Gl

113. The Jews say: "The Christians have naught [to stand] upon; and the Christians

say: "The Jews have naught [To stand] upon." Yet they [Profess to] study the [same]

Book. Like unto their word is what those say who know not; but Allah will judge

between them in their quarrel on the Day of Judgment.

Tda V) Gl of a8 08 G A58 (8 ety AT U 8 of i aalia gin e bl g

(V) €) Bskae Calie 50331 8 gl & 5a LT b 4]

114. And who is more unjust than he who forbids that in places for the worship of

Allah, Allah's name should be celebrated?-whose zeal is [in fact] to ruin them? It was
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not fitting that such should themselves enter them except in fear. For them there is

nothing but disgrace in this world, and in the world to come, an exceeding torment.
(1)) e gl &1 4T A% 5 g8 158 Lala s jaally (5 2l o

115. To Allah belong the east and the West: Whithersoever ye turn, there is the

presence of Allah. For Allah is all-Pervading, all-Knowing.

PRI

(V11 &5t *a 8% T 5 ol gl 3 e i sl i 2257 s
116. They say: "Allah hath begotten a son" :Glory be to Him.-Nay, to Him belongs
all that is in the heavens and on earth: everything renders worship to Him.
(V) &8 o4 58 Wl Vel (ad 13) 577y 59T el 5l s
117. To Him is due the primal origin of the heavens and the earth: When He decreeth
a matter, He saith to it: "Be," and it is.
U5 350 i )8 O el e ol 08 U Rte T 51 60 K5 V3 085 Y ol 05
(NA) &5 238 i
118. Say those without knowledge: "Why speaketh not Allah unto us? or why cometh
not unto us a Sign?" So said the people before them words of similar import. Their
hearts are alike. We have indeed made clear the Signs unto any people who hold
firmly to Faith [in their hearts].
(V) 2) maall dazal Be B V515305 1 5 Gall sl 5 )
119. Verily We have sent thee in truth as a bearer of glad tidings and a warner: But of

thee no question shall be asked of the Companions of the Blazing Fire.
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120. Never will the Jews or the Christians be satisfied with thee unless thou follow
their form of religion. Say: "The Guidance of Allah,-that is the [only] Guidance."
Wert thou to follow their desires after the knowledge which hath reached thee, then
wouldst thou find neither Protector nor helper against Allah.
(VY)) O omlall b AT 5, 585 (a s, & she i S5l a5l (a4l sl e ol
121. Those to whom We have sent the Book study it as it should be studied: They are
the ones that believe therein: Those who reject faith therein,- the loss is their own.
(VYY) Canaliall o 2808 15 o Sl ol i 152837 el 52y s
122. O Children of Israel! call to mind the special favour which I bestowed upon you,
and that I preferred you to all others [for My Message].
B (VYT) Gisiimt b V5 Halis GaEE ¥ 5 U5 Uk (0 V5 U5 ol 0 i 5338 Y G 15
123. Then guard yourselves against a-Day when one soul shall not avail another, nor
shall compensation be accepted from her nor shall intercession profit her nor shall
anyone be helped [from outside].
Onel il (s3g2 005 ¥ OE55% my DB T (M dllels ) OB E4E08 Sualy il sl o) T 315
() Y £)
124. And remember that Abraham was tried by his Lord with certain commands,

which he fulfilled: He said: "I will make thee an Imam to the Nations." He pleaded:
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"And also [Imams] from my offspring!" He answered: "But My Promise is not within
the reach of evil-doers."
G Ve ol Q3 sl ) g 5%, m sl 1) i o 158815 1l 0 St ol s )
(VY0) 35801 a2 3l (iall 5 (pailal
125. Remember We made the House a place of assembly for men and a place of
safety; and take ye the station of Abraham as a place of prayer; and We covenanted
with Abraham and Isma'il, that they should sanctify My House for those who
compass it round, or use it as a retreat, or bow, or prostrate themselves [therein in
prayer].
a3 QBT o 5ll5 B i Gale G i a1 G *40aT 35315 Uale 1 13 Ja3T Gy a5 06 315
(VY1) el G501 lte )28 Szl 25 S8 “asials
126. And remember Abraham said: "My Lord, make this a City of Peace, and feed its
people with fruits,-such of them as believe in Allah and the Last Day." He said:
"[Yea], and such as reject Faith,-for a while will I grant them their pleasure, but will
soon drive them to the torment of Fire,- an evil destination [indeed]!"
(VYY) adall gaalull il ST (5 U5 Jen el 5 cill (e S 5811 2201 530 487 315
127. And remember Abraham and Isma'il raised the foundations of the House [With
this prayer]: "Our Lord! Accept [this service] from us: For Thou art the AllHearing,

the All-knowing.

(VYA a5l S A Gl STl s Gj}iéﬁmi’,’ ¢ 5zl \_\.\.\)3 e Al (fall Gleals &),
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128. "Our Lord! make of us Muslims, bowing to Thy [Will], and of our progeny a
people Muslim, bowing to Thy [will]; and show us our place for the celebration of
[due] rites; and turn unto us [in Mercy]; for Thou art the Oft-Returning, Most
Merciful.

(VY9 asall 5 all el 6% & 5 T&aTy el agaled s atugls adle 14l 2% Y 5l 2 a5 U5
129. "Our Lord! send amongst them a Messenger of their own, who shall rehearse
Thy Signs to them and instruct them in scripture and wisdom, and sanctify them: For
Thou art the Exalted in Might, the Wise."

(V7 +) Conbiall Gl 85851 3 400 TN 8 Aozl 540 i 0 ) sl 3l i 2 G 35 0005
130. And who turns away from the religion of Abraham but such as debase their souls
with folly? Him We chose and rendered pure in this world: And he will be in the
Hereafter in the ranks of the Righteous.

(VYY) Cpaliall o) Gzl QERILI 28540 06 )
131. Behold! his Lord said to him: "Bow [thy will to Me]:" He said: "I bow [my will]
to the Lord and Cherisher of the Universe."
(V7Y Qs ol 5 V) & 525 308 Gall 280 (il T () (ot o s s a3 gy 233
132. And this was the legacy that Abraham left to his sons, and so did Jacob; "Oh my
sons! Allah hath chosen the Faith for you; then die not except in the Faith of Islam."
i Alle 2l ) X3 118 (sm (e (5353 L 4l OB Y &ugall gl Himd Y el 2K

(VY (salien *40 3355 a5 G) 3% 5 Jenlald 5
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133. Were ye witnesses when death appeared before Jacob? Behold, he said to his
sons: "What will ye worship after me?" They said: "We shall worship Thy god and
the god of thy fathers, of Abraham, Isma'il and Isaac,- the one [True] Allah: To Him
we bow [in Islam]."
O78) & sbaas 108 e o knd ¥ s 1 &15 Eas L pieds 6 4 ol
134. That was a people that hath passed away. They shall reap the fruit of what they
did, and ye of what ye do! Of their merits there is no question in your case!
(170) &S Saall n (IS La g Tasia sl o) B 0 89 50555 05 5l 51 100 158 1,055
135. They say: "Become Jews or Christians if ye would be guided [To salvation]."
Say thou: "Nay! [I would rather] the Religion of Abraham the True, and he joined not
gods with Allah."
(st sl s LTy Cosias ety Ol s i3 ol Ol Ly W) O Gy A Gale 1518
(V71) &sakod A (235 2688 32 5 538 Y 635 om0 151 e Lo 5
136. Say ye: "We believe in Allah, and the revelation given to us, and to Abraham,
Isma'il, Isaac, Jacob, and the Tribes, and that given to Moses and Jesus, and that
given to [all] prophets from their Lord: We make no difference between one and
another of them: And we bow to Allah [in Islam]."
OFV) alall aclll 54 5%00 22 RLETYEL 8 2 Wi 15158 o) 51 s iy ale G iy T skale (6
137. So if they believe as ye believe, they are indeed on the right path; but if they turn
back, it is they who are in schism; but Allah will suffice thee as against them, and He

is the All-Hearing, the All-Knowing.
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('7A) 5o 4l (255850 s (] 05 B s
138. [Our religion is] the Baptism of Allah: And who can baptize better than Allah?
And it is He Whom we worship.
(V7) &stalin A0 (255 a8ba o815 e U5 a5 185 b 5 i 3 A0 O
139. Say: Will ye dispute with us about Allah, seeing that He is our Lord and your
Lord; that we are responsible for our doings and ye for yours; and that We are sincere
[in our faith] in Him?
Ak a5 o 2l aiile O sraal 311350 158 BTy Coglasy (38 5 il 5 a3 O) sl
(V&) {slari Ge Jiay 2T gl G “saie 5353 28 i
140. Or do ye say that Abraham, Isma'il Isaac, Jacob and the Tribes were Jews or
Christians? Say: Do ye know better than Allah? Ah! who is more unjust than those
who conceal the testimony they have from Allah? but Allah is not unmindful of what
ye do!
£ 6)) Gslsa 8 Ge Q}Eﬁﬁjﬁﬁ&eﬁjmu@ﬁkﬁhmﬁ
141. That was a people that hath passed away. They shall reap the fruit of what they
did, and ye of what ye do! Of their merits there is no question in your case:
S H e i Losally Gl & e 148 T 2l ce 285 L Gl G sl i
() £Y) il Lijea
142. The fools among the people will say: "What hath turned them from the Qibla to
which they were used?" Say: To Allah belong both east and West: He guideth whom

He will to a Way that is straight.
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143. Thus, have We made of you an Ummat justly balanced, that ye might be
witnesses over the nations, and the Messenger a witness over yourselves; and We
appointed the Qibla to which thou wast used, only to test those who followed the
Messenger from those who would turn on their heels [From the Faith]. Indeed it was
[A change] momentous, except to those guided by Allah. And never would Allah
Make your faith of no effect. For Allah is to all people Most surely full of kindness,

Most Merciful.
5 A e s S all aatall Sl Sl 5 058 Lo s A G ST 3 83y 6 5 8
(VE8) Gslang e Jiiy BT s oo ST AT & salial sl 5 ol 5% 5Lt 26 45
144. We see the turning of thy face [for guidance to the heavens: now Shall We turn
thee to a Qibla that shall please thee. Turn then Thy face in the direction of the sacred
Mosque: Wherever ye are, turn your faces in that direction. The people of the Book
know well that that is the truth from their Lord. Nor is Allah unmindful of what they

do.

Oy Tpmad ALl aflmn Loy L8 Al G Loy BEES 1ot s e 0K il 1480 ol e (g
() £0) Gualall Gl 13 AL (e Slala W 32 (3 shaT a1 ol
145. Even if thou wert to bring to the people of the Book all the Signs [together], they

would not follow Thy Qibla; nor art thou going to follow their Qibla; nor indeed will
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they follow each other's Qibla. If thou after the knowledge hath reached thee, Wert to
follow their [vain] desires,-then wert thou Indeed [clearly] in the wrong.
(V£7) Osalia gb 5 Gall &) 2801 2t i ) 2oLl &5 a0 LS A o il agriie ool
146. The people of the Book know this as they know their own sons; but some of
them conceal the truth which they themselves know.
(V€Y) Ga Rall o 5 K6 5 (o SaTl
147. The Truth is from thy Lord; so be not at all in doubt.

() £A) Susd 205 8 e AT &) Bas 0T &, 3 T80 G il T Rt a5 4as 5 005
148. To each is a goal to which Allah turns him; then strive together [as in a race]
Towards all that is good. Wheresoever ye are, Allah will bring you Together. For
Allah Hath power over all things.

(1£9) Osbasd e Jitay B0 5805 G BB 430551080 aa il Shat S35 058 @858 s (s
149. From whencesoever Thou startest forth, turn Thy face in the direction of the
sacred Mosque; that is indeed the truth from the Lord. And Allah is not unmindful of
what ye do.

U 6K YAl e s 2in 45 1058 AR L Eans ATl szl Sk dledy 05 @208 E8a s
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150. So from whencesoever Thou startest forth, turn Thy face in the direction of the
sacred Mosque; and wheresoever ye are, Turn your face thither: that there be no

ground of dispute against you among the people, except those of them that are bent



32

on wickedness; so fear them not, but fear Me; and that I may complete My favours on
you, and ye May [consent to] be guided;
158585 A s ol Aamally il pmdlads an 305 Latle &0 1506 pmia Y gt admd Ul LS
(V2)) &saks
151. A similar [favour have ye already received] in that We have sent among you a
Messenger of your own, rehearsing to you Our Signs, and sanctifying you, and
instructing you in Scripture and Wisdom, and in new knowledge.
(10) s Hi&E V5 155y %N (3, 2&36
152. Then do ye remember Me; I will remember you. Be grateful to Me, and reject
not Faith.
(107 Gl g A 5yl el e 1 e ol
153. O ye who believe! seek help with patient perseverance and prayer; for Allah is
with those who patiently persevere.
(10) &50n8 ¥ 05 Rl sl A Qa3 (8 0l 505 5
154. And say not of those who are slain in the way of Allah: "They are dead." Nay,
they are living, though ye perceive [it] not.
(120) Gl it 5%l 5l 5 (uli¥T5 Ji5aYT (2 (a5 ¢ 54015 a3l (2 2o &8585
155. Be sure we shall test you with something of fear and hunger, some loss in goods

or lives or the fruits [of your toil], but give glad tidings to those who patiently

persevere,

Y0 Gy shal 5 4d) Gl s b Ul 15068 diaad Agfacal T3 ol
OsealHall b g an U uas agiilal 1) O
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156. Who say, when afflicted with calamity: "To Allah We belong, and to Him is our
return":-
(10V) &5l 2 A3k 55 5435 o &l i e Al
157. They are those on whom [Descend] blessings from Allah, and Mercy, and they
are the ones that receive guidance.
N 1A 3k s Tagy st of adle #UA b el i el 2a BT e e 553015 Ll &)
(YoA) ade 5SLE &
158. Behold! Safa and Marwa are among the Symbols of Allah. So if those who visit
the House in the Season or at other times, should compass them round, it is no sin in
them. And if any one obeyeth his own impulse to good,- be sure that Allah is He Who

recogniseth and knoweth.
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(Ye9)
159. Those who conceal the clear [Signs] We have sent down, and the Guidance,
after We have made it clear for the people in the Book,-on them shall be Allah's
curse, and the curse of those entitled to curse,-
O ~)%ﬁ‘f@\j§ﬁlﬁj%§ib & il éﬁﬁg’iﬂ)ﬁ;ﬂ}ﬂ;ﬁji};& ol o)
160. Except those who repent and make amends and openly declare [the Truth]: To
them I turn; for I am Oft-returning, Most Merciful.

(V1)) el Gl 5 &L 5 A A 2,3l d;d;\ K 2515 150 gl &)
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161. Those who reject Faith, and die rejecting,- on them is Allah's curse, and the
curse of angels, and of all mankind,
(V) Gaokath b V3 il gfe Cadd) Y (uals
162. They will abide therein: Their penalty will not be lightened, nor will respite be
their [lot].
(V17) a5 Gaa 5l 5 V) ad) Y2520 &4t
163. And your Allah is One Allah: There is no god but He, Most Gracious, Most
Merciful.
1030 Gy Gl g Ly AT 3 s 35 Ty Heiils R Callidls o83 o 3l 38 3 &y
G ARl ALy ol iy j2aip A 0o (e L Gy U3 S G 39T 45 LAA 35 (e SLaLT e
(O 8) st 380 E¥ VT oLl
164. Behold! in the creation of the heavens and the earth; in the alternation of the
night and the day; in the sailing of the ships through the ocean for the profit of
mankind; in the rain which Allah Sends down from the skies, and the life which He
gives therewith to an earth that is dead; in the beasts of all kinds that He scatters
through the earth; in the change of the winds, and the clouds which they Trail like
their slaves between the sky and the earth;- [Here] indeed are Signs for a people that
are wise.
3 1Al alf (522 3158 GRSl Tskale ol AT oS8 25 it N AT (153 (00 3355 0a I e
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165. Yet there are men who take [for worship] others besides Allah, as equal [with
Allah]: They love them as they should love Allah. But those of Faith are overflowing
in their love for Allah. If only the unrighteous could see, behold, they would see the
penalty: that to Allah belongs all power, and Allah will strongly enforce the penalty.
(V1) ST 2y Eaadais Qi 15155 1 pail Gall G 1o (i 583
166. Then would those who are followed clear themselves of those who follow
[them] : They would see the penalty, and all relations between them would be cut off.
o Loygdle o s alael 4 g ) UK T8 58 W 2k 1588 558 W G 31 Tl (il 05
(V1Y) S G G 1Ay
167. And those who followed would say: "If only We had one more chance, We
would clear ourselves of them, as they have cleared themselves of us." Thus will
Allah show them [The fruits of] their deeds as [nothing but] regrets. Nor will there be
a way for them out of the Fire.
(O VA) Gd S 28170 Sl el 5l T W5 Gl S T 6 e T i S
168. O ye people! Eat of what is on earth, Lawful and good; and do not follow the
footsteps of the evil one, for he is to you an avowed enemy.
(V1) ol Y L &l e 5056 ol oLasdll ¢ sl es)ﬁb L&)
169. For he commands you what is evil and shameful, and that ye should say of Allah
that of which ye have no knowledge.
RS PR GRS AN 25l G835 ade hJ&.“LA@MdJ\;&L&AMd)J\LA\}.u\?QJdﬁ 133
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170. When it is said to them: "Follow what Allah hath revealed:" They say: "Nay! we
shall follow the ways of our fathers." What! even though their fathers Were void of
wisdom and guidance?
(VV)) Osling ¥ 8 (2 2R 2a iy Hle s V) gl ¥ L o o3l i T 0 Gl U
171. The parable of those who reject Faith is as if one were to shout Like a goat-herd,
to things that listen to nothing but calls and cries: Deaf, dumb, and blind, they are
void of wisdom.
(VYY) G5t 89 i o) 12005 0855 o gl s sl 15kals (il 005
172. O ye who believe! Eat of the good things that We have provided for you, and be
grateful to Allah, if it is Him ye worship.
e &) Y6 e V3 U e shial oDl il w Oal Ly sl sl 2015 25l pdle 38 W
OYY) a5 Hoae A
173. He hath only forbidden you dead meat, and blood, and the flesh of swine, and
that on which any other name hath been invoked besides that of Allah. But if one is
forced by necessity, without wilful disobedience, nor transgressing due limits,- then is
he guiltless. For Allah is Oft-forgiving Most Merciful.
V3 S0 Y aesh 8 oD L el S0 & 655 aieall G AT 05 G 048 ol &)
(V) 2l Side 2315 2¢20 5 V5 Al 2 5 A ggales
174. Those who conceal Allah's revelations in the Book, and purchase for them a

miserable profit,- they swallow into themselves naught but Fire; Allah will not
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address them on the Day of Resurrection. Nor purify them: Grievous will be their
penalty.
(VVo) ST e 2 el Tas Sl sl s saglly ATEall 15 550 falf s
175. They are the ones who buy Error in place of Guidance and Torment in place of
Forgiveness. Ah! what boldness [They show] for the Fire!
(1Y) 2exd 3 (ol il 3 TABRT Gl &) 57Ty il 0% 1 2
176. [Their doom is] because Allah sent down the Book in truth but those who seek
causes of dispute in the Book are in a schism Far [from the purpose].
Sy denflally AT o35 A e G ST B8y Rl 50l 08 a8 35 T ol 5 o
8 5lLall Al81 5 BT 5 il 5 Jull (315 Sially ooatfally oaoall s 53 e Jall e 5 Gl
4 e (ol AU G 152l Sl 3 G pitall 59 02 13) 2asny (585015 552230 92 5
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177. Tt is not righteousness that ye turn your faces Towards east or West; but it is
righteousness- to believe in Allah and the Last Day, and the Angels, and the Book,
and the Messengers; to spend of your substance, out of love for Him, for your kin, for
orphans, for the needy, for the wayfarer, for those who ask, and for the ransom of
slaves; to be steadfast in prayer, and practice regular charity; to fulfil the contracts
which ye have made; and to be firm and patient, in pain [or suffering] and adversity,

and throughout all periods of panic. Such are the people of truth, the Allah-fearing.
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178. O ye who believe! the law of equality is prescribed to you in cases of murder:
the free for the free, the slave for the slave, the woman for the woman. But if any
remission is made by the brother of the slain, then grant any reasonable demand, and
compensate him with handsome gratitude, this is a concession and a Mercy from your
Lord. After this whoever exceeds the limits shall be in grave penalty.
(VY9) G pd T 13l E i alicall 5 115
179. In the Law of Equality there is [saving of] Life to you, o ye men of
understanding; that ye may restrain yourselves.
Gl e s iy saally (3T cpalsl Bl 1558 &5 o) Esall @&l jims 1) Rile (i
(OA)
180. It is prescribed, when death approaches any of you, if he leave any goods that he
make a bequest to parents and next of kin, according to reasonable usage; this is due
from the Allah-fearing.
OAY) Al goate &1 ) %40 b Gl e 48 Tld "t Laag *AT% (e
181. If anyone changes the bequest after hearing it, the guilt shall be on those who
make the change. For Allah hears and knows [All things].

(VAY) had 55t i () ile &) 38 25 Alials W) 5 Gis (pa sh (e GlA B0
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182. But if anyone fears partiality or wrong-doing on the part of the testator, and
makes peace between [The parties concerned], there is no wrong in him: For Allah is
Oft-forgiving, Most Merciful.
(VAT {58 2800 2 (o (il o b LS plocall ale a1 ale (il i
183. O ye who believe! Fasting is prescribed to you as it was prescribed to those
before you, that ye may [learn] self-restraint,-
O e e 4558740 i Al e 381 o B i e 3L 2 o800 S b
(VA£) &5aB8 g ofaead i 1o g2l o3°40 58 5481558 ¢ 508
184. [Fasting] for a fixed number of days; but if any of you is ill, or on a journey, the
prescribed number [Should be made up] from days later. For those who can do it
[With hardship], is a ransom, the feeding of one that is indigent. But he that will give
more, of his own free will,- it is better for him. And it is better for you that ye fast, if
ye only knew.
oasRalah il R as @ TS sl s et G 6 (e T 4 Ol ol fliaay
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185. Ramadhan is the [month] in which was sent down the Qur'an, as a guide to
mankind, also clear [Signs] for guidance and judgment [Between right and wrong].
So every one of you who is present [at his home] during that month should spend it in
fasting, but if any one is ill, or on a journey, the prescribed period [Should be made

up] by days later. Allah intends every facility for you; He does not want to put to
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difficulties. [He wants you] to complete the prescribed period, and to glorify Him in
that He has guided you; and perchance ye shall be grateful.
OV AT) Gsha s ailad o T skaiils 1 sbaizalimen 1y gl 5523 Cual®y S8 e sabe ol 1y
186. When My servants ask thee concerning Me, I am indeed close [to them]: I listen
to the prayer of every suppliant when he calleth on Me: Let them also, with a will,
Listen to My call, and believe in Me: That they may walk in the right way.
il pmidl (505 2 2 AT e T4l B il 281 Gl 88 B ) &3l Ll A0 5 Ol
Ge ST LTl &3 i s 155 15005 80 AT G W 155 Gh s (el e a&ile
BRI BCPCERE T PP | IR W it R W NEReA] & aall 15 £ 2801 (e 2527 Ll
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187. Permitted to you, on the night of the fasts, is the approach to your wives. They
are your garments and ye are their garments. Allah knoweth what ye used to do
secretly among yourselves; but He turned to you and forgave you; so now associate
with them, and seek what Allah Hath ordained for you, and eat and drink, until the
white thread of dawn appear to you distinct from its black thread; then complete your
fast Till the night appears; but do not associate with your wives while ye are in retreat
in the mosques. Those are Limits [set by] Allah: Approach not nigh thereto. Thus
doth Allah make clear His Signs to men: that they may learn self- restraint.
5 25 Al 8 15 8 T A D Ty Ll il i 15 16
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188. And do not eat up your property among yourselves for vanities, nor use it as bait
for the judges, with intent that ye may eat up wrongfully and knowingly a little of
[other] people's property.
i o oll 05 18 e e st TS o 501 Gl BTy QN Cadina oo JREYT e alislig
(VAR &AL 22T T 1 5887 5l 531 (o gl 1 5815

189. They ask thee concerning the New Moons. Say: They are but signs to mark fixed
periods of time in [the affairs of] men, and for Pilgrimage. It is no virtue if ye enter
your houses from the back: It is virtue if ye fear Allah. Enter houses through the
proper doors: And fear Allah: That ye may prosper.

(V8 +) Cofall ond ¥ 07 8958505 5 286 5035 0ol T e 31,5008 5
190. Fight in the cause of Allah those who fight you, but do not transgress limits; for
Allah loveth not transgressors.

3822
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191. And slay them wherever ye catch them, and turn them out from where they have
Turned you out; for tumult and oppression are worse than slaughter; but fight them
not at the Sacred Mosque, unless they [first] fight you there; but if they fight you, slay
them. Such is the reward of those who suppress faith.
(14%) k5 35 41 43 1557 o
192. But if they cease, Allah is Oft-forgiving, Most Merciful.

(V47) palall e ) (5t 36150 (850 Sl o K5 5 06 Y s b Sl
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193. And fight them on until there is no more Tumult or oppression, and there prevail
justice and faith in Allah; but if they cease, Let there be no hostility except to those
who practise oppression.
A1 1550 ovie Tl Jiey adle 1,020 le (6N T (jad Craliad EuaATT5 oAl 22l 21 0all
(V4 ¢8) Gaiall aa &l & 1348275
194. The prohibited month for the prohibited month,- and so for all things
prohibited,- there is the law of equality. If then any one transgresses the prohibition
against you, Transgress ye likewise against him. But fear Allah, and know that Allah
is with those who restrain themselves.
(190) Coainsdall Lund i 61 50l AIAN ) &y 58 V5 1 s 3 1 sl 5
195. And spend of your substance in the cause of Allah, and make not your own
hands contribute to [your] destruction; but do good; for Allah loveth those who do
good.
& oab®ilan engll i a2l 5 T A28 Y 55001 (e 50T U Zemdl (8% 5 524015 5111 5
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196. And complete the Hajj or 'umra in the service of Allah. But if ye are prevented
[From completing it], send an offering for sacrifice, such as ye may find, and do not
shave your heads until the offering reaches the place of sacrifice. And if any of you is

ill, or has an ailment in his scalp, [Necessitating shaving], [He should] in
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compensation either fast, or feed the poor, or offer sacrifice; and when ye are in
peaceful conditions [again], if any one wishes to continue the 'umra on to the hajj, He
must make an offering, such as he can afford, but if he cannot afford it, He should
fast three days during the hajj and seven days on his return, Making ten days in all.
This is for those whose household is not in [the precincts of] the Sacred Mosque. And
fear Allah, and know that Allah Is strict in punishment.
Ak YR G Tl g Ball 8 O1s V5 (3508 W5 0 S8 Fall G iah b Tiashas 5 sl
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197. For Hajj are the months well known. If any one undertakes that duty therein, Let
there be no obscenity, nor wickedness, nor wrangling in the Hajj. And whatever good
ye do, [be sure] Allah knoweth it. And take a provision [With you] for the journey,
but the best of provisions is right conduct. So fear Me, o ye that are wise.
oAl el we & 15500 Cuine Ga el T8 5y on S AR O P il o
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198. It is no crime in you if ye seek of the bounty of your Lord [during pilgrimage].
Then when ye pour down from [Mount] Arafat, celebrate the praises of Allah at the
Sacred Monument, and celebrate His praises as He has directed you, even though,
before this, ye went astray.
(V29) a5 bt A G ST 1558800 5 el (aldl Eia Bha | gLl £
199. Then pass on at a quick pace from the place whence it is usual for the multitude

so to do, and ask for Allah's forgiveness. For Allah is Oft-forgiving, Most Merciful.
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200. So when ye have accomplished your holy rites, celebrate the praises of Allah, as
ye used to celebrate the praises of your fathers,- yea, with far more Heart and soul.
There are men who say: "Our Lord! Give us [Thy bounties] in this world!" but they
will have no portion in the Hereafter.
(Y1) AT e Gy At 5 5a 8T Lo A AT 3 e 185 O sk (0 b
201. And there are men who say: "Our Lord! Give us good in this world and good in
the Hereafter, and defend us from the torment of the Fire!"
(YY) cotanll s 500 50159 5308 Lan S 2 AT
202. To these will be allotted what they have earned; and Allah is quick in account.
al 1508 pawle ) e A6 o adle &) S8 g b JRad e Tl s gl o & 1,280
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203. Celebrate the praises of Allah during the Appointed Days. But if any one hastens
to leave in two days, there is no blame on him, and if any one stays on, there is no
blame on him, if his aim is to do right. Then fear Allah, and know that ye will surely
be gathered unto Him.
(Y 8) liadll A gh 52l 8 L e 0 25 LT 5 Tl 3 0 38 liaid oy T Ca
204. There is the type of man whose speech about this world's life May dazzle thee,
and he calls Allah to witness about what is in his heart; yet is he the most contentious

of enemies.
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205. When he turns his back, His aim everywhere is to spread mischief through the
earth and destroy crops and cattle. But Allah loveth not mischief.
(Y1) Sl Gl 5780 a *Aad T 6 5.0 8T A 3T 40 08 13 5
206. When it is said to him, "Fear Allah", He is led by arrogance to [more] crime.
Enough for him is Hell;-An evil bed indeed [To lie on]!
(Y + V) aladly &a e 50T 5800 cilin Ha 2Ll A0S (5 575 0y QT (pa
207. And there is the type of man who gives his life to earn the pleasure of Allah:
And Allah is full of kindness to [His] devotees.
(Yo A) st B 2l 0 paiall sl a5 Bl ol 3 1,047 1 kel il
208. O ye who believe! Enter into Islam whole-heartedly; and follow not the
footsteps of the evil one; for he is to you an avowed enemy.
(Y ) 2e=a Gse A0 G T5ale( Sl 223818 e s fa Al
209. If ye backslide after the clear [Signs] have come to you, then know that Allah is
Exalted in Power, Wise.
(1)) 25831 &80 A 55T (o s Al Ball Ll 2 O o 1 gl of ¥ 00550 0
210. Will they wait until Allah comes to them in canopies of clouds, with angels [in
His train] and the question is [thus] settled? but to Allah do all questions go back [for
decision].
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211. Ask the Children of Israel how many clear [Signs] We have sent them. But if

any one, after Allah's favour has come to him, substitutes [something else], Allah is

strict in punishment.

Ui 0 (350 @Al a5 28 58T Gali5 A shate Gl (e 6553005 AT & el 1558 Gl 6535
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212. The life of this world is alluring to those who reject faith, and they scoff at those

who believe. But the righteous will be above them on the Day of Resurrection; for

Allah bestows His abundance without measure on whom He will.
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213. Mankind was one single nation, and Allah sent Messengers with glad tidings and
warnings; and with them He sent the Book in truth, to judge between people in
matters wherein they differed; but the People of the Book, after the clear Signs came
to them, did not differ among themselves, except through selfish contumacy. Allah by
His Grace Guided the believers to the Truth, concerning that wherein they differed.
For Allah guided whom He will to a path that is straight.
Oss a1 5055 4i5tally (Ll g squs o T3la Gl e &0l Lal 1,45 o Zaa 4l
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214. Or do ye think that ye shall enter the Garden [of bliss] without such [trials] as

came to those who passed away before you? they encountered suffering and
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adversity, and were so shaken in spirit that even the Messenger and those of faith who
were with him cried: "When [will come] the help of Allah?" Ah! Verily, the help of
Allah is [always] near!
Cro T sladh Loy Ul oy cpSiaally ol Gy 88T calisls i Ba Rl T 87 s 130 i bt
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215. They ask thee what they should spend [In charity]. Say: Whatever ye spend that
is good, is for parents and kindred and orphans and those in want and for wayfarers.
And whatever ye do that is good, -Allah knoweth it well.
A58 55 a5 U 1 shad of e 32T A 5a 5 W T5h 56 o e TS K b5 Ol iile (o
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216. Fighting is prescribed for you, and ye dislike it. But it is possible that ye dislike
a thing which is good for you, and that ye love a thing which is bad for you. But
Allah knoweth, and ye know not.
Al 215305 o adl aazalls & S 5 A s e Aa 58 48 08 0898 08 o1 58T 2 ce ol iy
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217. They ask thee concerning fighting in the Prohibited Month. Say: "Fighting
therein is a grave [offence]; but graver is it in the sight of Allah to prevent access to

the path of Allah, to deny Him, to prevent access to the Sacred Mosque, and drive out

its members." Tumult and oppression are worse than slaughter. Nor will they cease



48

fighting you until they turn you back from your faith if they can. And if any of you
Turn back from their faith and die in unbelief, their works will bear no fruit in this
life and in the Hereafter; they will be companions of the Fire and will abide therein.
(TVA) din5 St S50 a2 005855 A3l A e (315055 15580 Gonlfy Tfale (ol &)
218. Those who believed and those who suffered exile and fought [and strove and
struggled] in the path of Allah,- they have the hope of the Mercy of Allah: And Allah
is Oft-forgiving, Most Merciful.
Gyt 130 OO 5105 5 Hagall pe 52 Lol 5 Wl itiny B ) Lagad 085 udally Haall oo iy
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219. They ask thee concerning wine and gambling. Say: "In them is great sin, and
some profit, for men; but the sin is greater than the profit." They ask thee how much
they are to spend; Say: "What is beyond your needs." Thus doth Allah Make clear to
you His Signs: In order that ye may consider
Ge el alag G5 &0 5A0 2 SIAE )35 & Eola) Rl e b sings el AT L
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220. [Their bearings] on this life and the Hereafter. They ask thee concerning
orphans. Say: "The best thing to do is what is for their good; if ye mix their affairs
with yours, they are your brethren; but Allah knows the man who means mischief
from the man who means good. And if Allah had wished, He could have put you into

difficulties: He is indeed Exalted in Power, Wise."
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221. Do not marry unbelieving women [idolaters], until they believe: A slave woman
who believes is better than an unbelieving woman, even though she allures you. Nor
marry [your girls] to unbelievers until they believe: A man slave who believes is
better than an unbeliever, even though he allures you. Unbelievers do [but] beckon
you to the Fire. But Allah beckons by His Grace to the Garden [of bliss] and
forgiveness, and makes His Signs clear to mankind: That they may celebrate His
praise.
Gb s (300 1367 ek 8 G 08 Y 5Tl 3 Ll 1 526 63 5 Ol o il
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222. They ask thee concerning women's courses. Say: They are a hurt and a pollution:
So keep away from women in their courses, and do not approach them until they are
clean. But when they have purified themselves, ye may approach them in any
manner, time, or place ordained for you by Allah. For Allah loves those who turn to
Him constantly and He loves those who keep themselves pure and clean.
(YYT) e all 5% A 2l T5ale Ty A 18015580k T 01 28050 T8 &1 80 s 5l
223. Your wives are as a tilth unto you; so approach your tilth when or how ye will;

but do some good act for your souls beforehand; and fear Allah. And know that ye
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are to meet Him [in the Hereafter], and give [these] good tidings to those who
believe.
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224. And make not Allah's [name] an excuse in your oaths against doing good, or
acting rightly, or making peace between persons; for Allah is One Who heareth and
knoweth all things.
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225. Allah will not call you to account for thoughtlessness in your oaths, but for the
intention in your hearts; and He is Oft-forgiving, Most Forbearing.
(YY) o 5t 1 08 5618 syl 45 (5l id e Gl i
226. For those who take an oath for abstention from their wives, a waiting for four
months is ordained; if then they return, Allah is Oft-forgiving, Most Merciful.
(YYV) ile goate &1 (8 Gl a5 G5
227. But if their intention is firm for divorce, Allah heareth and knoweth all things.
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228. Divorced women shall wait concerning themselves for three monthly periods.
Nor is it lawful for them to hide what Allah Hath created in their wombs, if they have
faith in Allah and the Last Day. And their husbands have the better right to take them

back in that period, if they wish for reconciliation. And women shall have rights
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similar to the rights against them, according to what is equitable; but men have a
degree [of advantage] over them. And Allah is Exalted in Power, Wise.
1885 of Y1 15 5 e Van 1,540 of 2l 8a3 V3 B0ty 2 31 oy Lali 50 (I
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229. A divorce is only permissible twice: after that, the parties should either hold
Together on equitable terms, or separate with kindness. It is not lawful for you,
[Men], to take back any of your gifts [from your wives], except when both parties
fear that they would be unable to keep the limits ordained by Allah. If ye [judges] do
indeed fear that they would be unable to keep the limits ordained by Allah, there is no
blame on either of them if she give something for her freedom. These are the limits
ordained by Allah; so do not transgress them if any do transgress the limits ordained
by Allah, such persons wrong [Themselves as well as others].
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230. So if a husband divorces his wife [irrevocably], He cannot, after that, remarry
her until after she has married another husband and He has divorced her. In that case
there is no blame on either of them if they re-unite, provided they feel that they can
keep the limits ordained by Allah. Such are the limits ordained by Allah, which He

makes plain to those who understand.
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231. When ye divorce women, and they fulfil the term of their ['I[ddat], either take
them back on equitable terms or set them free on equitable terms; but do not take
them back to injure them, [or] to take undue advantage; if any one does that; He
wrongs his own soul. Do not treat Allah's Signs as a jest, but solemnly rehearse
Allah's favours on you, and the fact that He sent down to you the Book and Wisdom,
for your instruction. And fear Allah, and know that Allah is well acquainted with all
things.
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232. When ye divorce women, and they fulfil the term of their ['[ddat], do not prevent
them from marrying their [former] husbands, if they mutually agree on equitable
terms. This instruction is for all amongst you, who believe in Allah and the Last Day.
That is [the course Making for] most virtue and purity amongst you and Allah knows,
and ye know not.
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233. The mothers shall give such to their offspring for two whole years, if the father
desires to complete the term. But he shall bear the cost of their food and clothing on
equitable terms. No soul shall have a burden laid on it greater than it can bear. No
mother shall be Treated unfairly on account of her child. Nor father on account of his
child, an heir shall be chargeable in the same way. If they both decide on weaning, by
mutual consent, and after due consultation, there is no blame on them. If ye decide on
a foster-mother for your offspring, there is no blame on you, provided ye pay [the
mother] what ye offered, on equitable terms. But fear Allah and know that Allah sees
well what ye do.
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234. If any of you die and leave widows behind, they shall wait concerning
themselves four months and ten days: When they have fulfilled their term, there is no
blame on you if they dispose of themselves in a just and reasonable manner. And
Allah is well acquainted with what ye do.
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235. There is no blame on you if ye make an offer of betrothal or hold it in your

hearts. Allah knows that ye cherish them in your hearts: But do not make a secret

contract with them except in terms Honourable, nor resolve on the tie of marriage till
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the term prescribed is fulfilled. And know that Allah Knoweth what is in your hearts,
and take heed of Him; and know that Allah is Oft-forgiving, Most Forbearing.
AT e 558 sl e B gy i 8 Gl s 5 51 (518 2 a sl L o) &Gl 4 Y
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236. There is no blame on you if ye divorce women before consummation or the
fixation of their dower; but bestow on them [A suitable gift], the wealthy according to
his means, and the poor according to his means;- A gift of a reasonable amount is due
from those who wish to do the right thing.
s sl T30 31 o5t o 91 A8 Lo i Ay 3 (41 208 385 b 58 o B (e b 521D 5
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237. And if ye divorce them before consummation, but after the fixation of a dower
for them, then the half of the dower [Is due to them], unless they remit it or [the man's
half] is remitted by him in whose hands is the marriage tie; and the remission [of the
man's half] is the nearest to righteousness. And do not forget Liberality between
yourselves. For Allah sees well all that ye do.
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238. Guard strictly your [habit of] prayers, especially the Middle Prayer; and stand
before Allah in a devout [frame of mind].
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239. If ye fear [an enemy], pray on foot, or riding, [as may be most convenient], but
when ye are in security, celebrate Allah's praises in the manner He has taught you,
which ye knew not [before].
FU8 S GR0A HEEIOA) 5 ATl I B aeal33Y Hay W53 Ga5%5 aae G alls
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240. Those of you who die and leave widows should bequeath for their widows a
year's maintenance and residence; but if they leave [The residence], there is no blame
on you for what they do with themselves, provided it is reasonable. And Allah is
Exalted in Power, Wise.
(7£1) il e Baa, Jaally % caallaal
241. For divorced women Maintenance [should be provided] on a reasonable [scale].
This is a duty on the righteous.
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242. Thus doth Allah Make clear His Signs to you: In order that ye may understand.
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243. Didst thou not Turn by vision to those who abandoned their homes, though they
were thousands [In number], for fear of death? Allah said to them: "Die": Then He
restored them to life. For Allah is full of bounty to mankind, but Most of them are

ungrateful.
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244. Then fight in the cause of Allah, and know that Allah Heareth and knoweth all
things.
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245. Who is he that will loan to Allah a beautiful loan, which Allah will double unto
his credit and multiply many times? It is Allah that giveth [you] Want or plenty, and
to Him shall be your return.
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246. Hast thou not Turned thy vision to the Chiefs of the Children of Israel after [the
time of] Moses? they said to a prophet [That was] among them: "Appoint for us a
king, that we May fight in the cause of Allah." He said: "Is it not possible, if ye were
commanded to fight, that that ye will not fight?" They said: "How could we refuse to
fight in the cause of Allah, seeing that we were turned out of our homes and our
families?" but when they were commanded to fight, they turned back, except a small
band among them. But Allah Has full knowledge of those who do wrong.
&g aly e Gl AT fads e ST A1 ()& 31 15060 & i 2l Gan 38 A ) 2éds 26 05
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247. Their Prophet said to them: "Allah hath appointed Talut as king over you." They

said: "How can he exercise authority over us when we are better fitted than he to
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exercise authority, and he is not even gifted, with wealth in abundance?" He said:
"Allah hath Chosen him above you, and hath gifted him abundantly with knowledge
and bodily prowess: Allah Granteth His authority to whom He pleaseth. Allah careth
for all, and He knoweth all things."
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248. And [further] their Prophet said to them: "A Sign of his authority is that there
shall come to you the Ark of the covenant, with [an assurance] therein of security
from your Lord, and the relics left by the family of Moses and the family of Aaron,
carried by angels. In this is a symbol for you if ye indeed have faith."
0 ) e a6 Ak A a5 e 8 A o a8 Dy ol BT ) 06 35541 &l b U
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249. When Talut set forth with the armies, he said: "Allah will test you at the stream:
if any drinks of its water, He goes not with my army: Only those who taste not of it
go with me: A mere sip out of the hand is excused." but they all drank of it, except a
few. When they crossed the river,- He and the faithful ones with him,- they said:
"This day We cannot cope with Goliath and his forces." but those who were
convinced that they must meet Allah, said: "How oft, by Allah's will, Hath a small
force vanquished a big one? Allah is with those who steadfastly persevere."
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250. When they advanced to meet Goliath and his forces, they prayed: "Our Lord!

Pour out constancy on us and make our steps firm: Help us against those that reject
faith."
piiand AT AT &80 Y 315 % U il 5 Aaznall g GIRATT A 412 5 glla 510 (5 AT (0 b 5254
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251. By Allah's will they routed them; and David slew Goliath; and Allah gave him
power and wisdom and taught him whatever [else] He willed. And did not Allah
Check one set of people by means of another, the earth would indeed be full of
mischief: But Allah is full of bounty to all the worlds.
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252. These are the Signs of Allah: we rehearse them to thee in truth: verily Thou art
one of the messengers.
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253. Those messengers We endowed with gifts, some above others: To one of them
Allah spoke; others He raised to degrees [of honour]; to Jesus the son of Mary We
gave clear [Signs], and strengthened him with the holy spirit. If Allah had so willed,
succeeding generations would not have fought among each other, after clear [Signs]

had come to them, but they [chose] to wrangle, some believing and others rejecting.
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If Allah had so willed, they would not have fought each other; but Allah Fulfilleth
His plan.
ORI 2h s s Rain ¥ 5 31 Y5 a8 g Y 23 ol of 08 0 o855 G i e 0T
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254. O ye who believe! Spend out of [the bounties] We have provided for you, before
the Day comes when no bargaining [Will avail], nor friendship nor intercession.
Those who reject Faith they are the wrong-doers.
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255. Allah! There is no god but He,-the Living, the Self-subsisting, Eternal. No
slumber can seize Him nor sleep. His are all things in the heavens and on earth. Who
is there can intercede in His presence except as He permitteth? He knoweth what
[appeareth to His creatures as] before or after or behind them. Nor shall they compass
aught of His knowledge except as He willeth. His Throne doth extend over the
heavens and the earth, and He feeleth no fatigue in guarding and preserving them for
He is the Most High, the Supreme [in glory].
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256. Let there be no compulsion in religion: Truth stands out clear from Error:
whoever rejects evil and believes in Allah hath grasped the most trustworthy hand-
hold, that never breaks. And Allah heareth and knoweth all things.
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257. Allah is the Protector of those who have faith: from the depths of darkness He
will lead them forth into light. Of those who reject faith the patrons are the evil ones:
from light they will lead them forth into the depths of darkness. They will be
companions of the fire, to dwell therein [For ever].
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258. Hast thou not Turned thy vision to one who disputed with Abraham About his
Lord, because Allah had granted him power? Abraham said: "My Lord is He Who
Giveth life and death." He said: "I give life and death". Said Abraham: "But it is
Allah that causeth the sun to rise from the east: Do thou then cause him to rise from
the West." Thus was he confounded who [in arrogance] rejected faith. Nor doth Allah
Give guidance to a people unjust.
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259. Or [take] the similitude of one who passed by a hamlet, all in ruins to its roofs.
He said: "Oh! how shall Allah bring it [ever] to life, after [this] its death?" but Allah
caused him to die for a hundred years, then raised him up [again]. He said: "How
long didst thou tarry [thus]?" He said: [Perhaps] a day or part of a day." He said:
"Nay, thou hast tarried thus a hundred years; but look at thy food and thy drink; they
show no signs of age; and look at thy donkey: And that We may make of thee a sign
unto the people, Look further at the bones, how We bring them together and clothe
them with flesh." When this was shown clearly to him, he said: "I know that Allah

hath power over all things."
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260. When Abraham said: "Show me, Lord, how You will raise the dead," He
replied: "Have you no faith?" He said "Yes, but just to reassure my heart." Allah said,
"Take four birds, draw them to you, and cut their bodies to pieces. Scatter them over
the mountain-tops, then call them back. They will come swiftly to you. Know that
Allah is Mighty, Wise."

g oyal Canlmd f 808 A0 AR OR 9 O s Gl 408 (i A e 3 2530 s Gl Ok

(H\);,g;y\,:zz‘\;



62

261. The parable of those who spend their substance in the way of Allah is that of a
grain of corn: it groweth seven ears, and each ear Hath a hundred grains. Allah giveth
manifold increase to whom He pleaseth: And Allah careth for all and He knoweth all
things.
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262. Those who spend their substance in the cause of Allah, and follow not up their
gifts with reminders of their generosity or with injury,-for them their reward is with
their Lord: on them shall be no fear, nor shall they grieve.
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263. Kind words and the covering of faults are better than charity followed by injury.
Allah is free of all wants, and He is Most-Forbearing.
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264. O ye who believe! cancel not your charity by reminders of your generosity or by
injury,- like those who spend their substance to be seen of men, but believe neither in
Allah nor in the Last Day. They are in parable like a hard, barren rock, on which is a
little soil: on it falls heavy rain, which leaves it [Just] a bare stone. They will be able
to do nothing with aught they have earned. And Allah guideth not those who reject

faith.
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265. And the likeness of those who spend their substance, seeking to please Allah and
to strengthen their souls, is as a garden, high and fertile: heavy rain falls on it but
makes it yield a double increase of harvest, and if it receives not Heavy rain, light

moisture sufficeth it. Allah seeth well whatever ye do.
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266. Does any of you wish that he should have a garden with date-palms and vines
and streams flowing underneath, and all kinds of fruit, while he is stricken with old
age, and his children are not strong [enough to look after themselves]- that it should
be caught in a whirlwind, with fire therein, and be burnt up? Thus doth Allah make
clear to you [His] Signs; that ye may consider.
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267. O ye who believe! Give of the good things which ye have [honourably] earned,
and of the fruits of the earth which We have produced for you, and do not even aim at
getting anything which is bad, in order that out of it ye may give away something,
when ye yourselves would not receive it except with closed eyes. And know that

Allah is Free of all wants, and worthy of all praise.
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268. The Evil one threatens you with poverty and bids you to conduct unseemly.
Allah promiseth you His forgiveness and bounties. And Allah careth for all and He
knoweth all things.
(718 T30 ) 22k st hies 158 o) 38 Al 3 581 0 Lamall 3%
269. He granteth wisdom to whom He pleaseth; and he to whom wisdom is granted
receiveth indeed a benefit overflowing; but none will grasp the Message but men of
understanding.
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270. And whatever ye spend in charity or devotion, be sure Allah knows it all. But
the wrong-doers have no helpers.
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271. If ye disclose [acts of] charity, even so it is well, but if ye conceal them, and
make them reach those [really] in need, that is best for you: It will remove from you
some of your [stains of] evil. And Allah is well acquainted with what ye do.
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272. Tt is not required of thee [O Messenger], to set them on the right path, but Allah
sets on the right path whom He pleaseth. Whatever of good ye give benefits your own

souls, and ye shall only do so seeking the "Face" of Allah. Whatever good ye give,

shall be rendered back to you, and ye shall not Be dealt with unjustly.
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273. [Charity is] for those in need, who, in Allah's cause are restricted [from travel],
and cannot move about in the land, seeking [For trade or work]: the ignorant man
thinks, because of their modesty, that they are free from want. Thou shalt know them
by their [Unfailing] mark: They beg not importunately from all the sundry. And
whatever of good ye give, be assured Allah knoweth it well.
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274. Those who [in charity] spend of their goods by night and by day, in secret and in
public, have their reward with their Lord: on them shall be no fear, nor shall they

grieve.
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275. Those who devour usury will not stand except as stand one whom the Evil one
by his touch Hath driven to madness. That is because they say: "Trade is like usury,"
but Allah hath permitted trade and forbidden usury. Those who after receiving
direction from their Lord, desist, shall be pardoned for the past; their case is for Allah
[to judge]; but those who repeat [The offence] are companions of the Fire: They will
abide therein [for ever].
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276. Allah will deprive usury of all blessing, but will give increase for deeds of
charity: For He loveth not creatures ungrateful and wicked.
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277. Those who believe, and do deeds of righteousness, and establish regular prayers
and regular charity, will have their reward with their Lord: on them shall be no fear,
nor shall they grieve.
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278. O ye who believe! Fear Allah, and give up what remains of your demand for
usury, if ye are indeed believers.
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279. If ye do it not, Take notice of war from Allah and His Messenger: But if ye turn
back, ye shall have your capital sums: Deal not unjustly, and ye shall not be dealt
with unjustly.
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280. If the debtor is in a difficulty, grant him time Till it is easy for him to repay. But
if ye remit it by way of charity, that is best for you if ye only knew.
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281. And fear the Day when ye shall be brought back to Allah. Then shall every soul

be paid what it earned, and none shall be dealt with unjustly.
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282. O ye who believe! When ye deal with each other, in transactions involving
future obligations in a fixed period of time, reduce them to writing Let a scribe write
down faithfully as between the parties: let not the scribe refuse to write: as Allah Has
taught him, so let him write. Let him who incurs the liability dictate, but let him fear
His Lord Allah, and not diminish aught of what he owes. If they party liable is
mentally deficient, or weak, or unable Himself to dictate, Let his guardian dictate
faithfully, and get two witnesses, out of your own men, and if there are not two men,
then a man and two women, such as ye choose, for witnesses, so that if one of them
errs, the other can remind her. The witnesses should not refuse when they are called
on [For evidence]. Disdain not to reduce to writing [your contract] for a future period,
whether it be small or big: it is juster in the sight of Allah, More suitable as evidence,
and more convenient to prevent doubts among yourselves but if it be a transaction
which ye carry out on the spot among yourselves, there is no blame on you if ye

reduce it not to writing. But take witness whenever ye make a commercial contract;
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and let neither scribe nor witness suffer harm. If ye do [such harm], it would be
wickedness in you. So fear Allah; For it is Good that teaches you. And Allah is well
acquainted with all things. If ye are on a journey, and cannot find a scribe, a pledge
with possession [may serve the purpose]. And if one of you deposits a thing on trust
with another, let the trustee [faithfully] discharge his trust, and let him Fear his Lord
conceal not evidence; for whoever conceals it, - his heart is tainted with sin. And
Allah knoweth all that ye do.
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283. If ye are on a journey, and cannot find a scribe, a pledge with possession [may
serve the purpose]. And if one of you deposits a thing on trust with another, Let the
trustee [Faithfully] discharge His trust, and let him fear his Lord. Conceal not
evidence; for whoever conceals it,- His heart is tainted with sin. And Allah Knoweth
all that ye do.
Sl L al KR oy sd 6800 5 il G L 1 5T 3T b s i b e
(YA£) Susd 35 0o e 5780 o
284. To Allah belongeth all that is in the heavens and on earth. Whether ye show
what is in your minds or conceal it, Allah Calleth you to account for it. He forgiveth

whom He pleaseth, and punisheth whom He pleaseth, for Allah hath power over all

things.
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285. The Messenger believeth in what hath been revealed to him from his Lord, as do
the men of faith. Each one [of them] believeth in Allah, His angels, His books, and
His messengers. "We make no distinction [they say] between one and another of His
messengers." And they say: "We hear, and we obey: [We seek] Thy forgiveness, our
Lord, and to Thee is the end of all journeys."
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286. On no soul doth Allah Place a burden greater than it can bear. It gets every good
that it earns, and it suffers every ill that it earns. [Pray:] "Our Lord! Condemn us not
if we forget or fall into error; our Lord! Lay not on us a burden Like that which Thou
didst lay on those before us; Our Lord! Lay not on us a burden greater than we have
strength to bear. Blot out our sins, and grant us forgiveness. Have mercy on us. Thou

art our Protector; Help wus against those who stand against faith.



Appendix I1
The Corpus of Data Collected of Surah Al-Baqarah Translated By
Abdullah Yusuf Ali
Form of Technique of non-!)erson deixis analysis Deicitic
Utterance Deixis Indicators Reference Reason
Place | Time | Social Discourse

QS. 2 : (1) Alif Lam Mim - - - - - - -
QS. 2: (2) This is the Book; in | This 4 4 This refers to the book
it is guidance sure, without (a singular proximal
doubt, to those who fear Allah; term)

Those v v Those refers to the

people who fear Allah
QS. 2: (3) Who believe in the | The v v The Unseen refers to
Unseen, are steadfast in prayer, | Unseen Allah (another name of
and spend out of what We have Allah)
provided for them;
QS. 2: (4) And who believe in | Before v v Before refers to
the Revelation sent to thee, and temporal deixis
sent before thy time, and [in expressions to show the
their hearts] have the assurance time of the revelation
of the Hereafter. before Al-Qur’an.
QS. 2: (5) They are on [true] | Lord 4 4 Lord refers to Allah as a
guidance, from their Lord, and polite pronoun of Allah
it is these who will prosper. These v 4 These refers to the
prosperous people

QS. 2: (6) As to those who | Those v 4 Those refers to the
reject Faith, it is the same to people that disbelieve in
them whether thou warn them Allah
or do not warn them; they will
not believe.
QS. 2: (7) Allah hath set a seal - - - - - - -
on their hearts and on their




hearing, and on their eyes is a
veil; great is the penalty they
[incur].

QS. 2: (8) Of the people there
are some who say: "We believe
in Allah and the last day;" but
they do not [really] believe.

The last
day

The last day refers to the
temporal time of what
the people believe as the
faith

QS. 2: (9) Fain would they
deceive Allah and those who
believe, but they only deceive
themselves, and realise [it] not!

Those

Those refers to the
people who believe in
Allah

QS. 2: (10) In their hearts is a
disease; and Allah has increased
their disease: And grievous is
the penalty they [incur], because
they are false [to themselves].

QS. 2: (11) When it is said to
them: "Make not mischief on
the earth," they say: "Why, we
only Want to make peace!"

QS. 2: (12) Of a surety, they are
the ones who make mischief,
but they realise [it] not.

The Ones

The ones refers to the
people who make
mischief

QS. 2: (13) When it is said to
them: "Believe as the others
believe:" They say: "Shall we
believe as the fools believe?"
Nay, of a surety they are the
fools, but they do not know.




QS. 2: (14) When they meet
those who believe, they say:
"We believe;" but when they are
alone with their evil ones, they
say: "We are really with you:
We [were] only jesting."

Those

Those refers to the
people who believe in
Allah

QS. 2: (15) Allah will throw
back their mockery on them,
and give them rope in their
trespasses; so they will wander
like blind ones [To and fro].

QS. 2: (16) These are they who
have bartered Guidance for
error: But their traffic is
profitless, and they have lost
true direction,

These

These refers to the
people that never
believe in the guidance
of Allah

QS. 2: (17) Their similitude is
that of a man who kindled a
fire; when it lighted all around
him, Allah took away their light
and left them in utter darkness.
So they could not see.

That

That refers to the people
who lost the guidance

QS. 2: (18) Deaf, dumb, and
blind, they will not return [to
the path].

QS. 2: (19) Or [another
similitude] is that of a rain-
laden cloud from the sky: In it
are zones of darkness, and

That

That refers to the people
who lost the guidance




thunder and lightning: They
press their fingers in their ears
to keep out the stunning
thunder-clap, the while they are
in terror of death. But Allah is
ever round the rejecters of
Faith!

QS. 2: (20) The lightning all but
snatches away their sight; every
time the light [Helps] them,
they walk therein, and when the
darkness grows on them, they
stand still. And if Allah willed,
He could take away their faculty
of hearing and seeing; for Allah
hath power over all things.

QS. 2: (21) O ye people! Adore
your  Guardian-Lord, who
created you and those who
came before you, that ye may
have the chance to learn
righteousness;

QS. 2: (22) Who has made the
earth your couch, and the
heavens your canopy; and sent
down rain from the heavens;
and brought forth there with

Every Every time refers to the

time temporal time of
lightning in the
disbelieve sight

Guardian Guardian-Lord refers to

-Lord Allah as the creator of
people

Those Those refers to the
people who came before

Before Before refers to the the
time when the people
were created by Allah

There There as location
expression to refer the
earth as the place of the
people

Then Then refers to the




Fruits for your sustenance; then

temporal time what

set not up rivals unto Allah people should not do
when ye know [the truth].

QS. 2: (23) And if ye are in | Time to Time to time refers to
doubt as to what We have | time the time in revealing Al-
revealed from time to time to Qur’an

Our servant, then produce a | Then Then refers to the

Sura like thereunto; and call temporal time what
your witnesses or helpers [If people cannot do

there are any] besides Allah, if

your [doubts] are true.

QS. 2: (24) But if ye cannot- | Then Then refers to the

and of a surety ye cannot- then temporal time what
fear the Fire whose fuel is men people should fear of
and stones,- which is prepared | Those Those refers to the

for those who reject Faith. people who reject faith
QS. 2: (25) But give glad | Those Those refers to the
tidings to those who believe and people who has faith
work righteousness, that their | Every Every time refers to the
portion is Gardens, beneath | time time when the people
which rivers flow. Every time will get if they have
they are fed with fruits faith

therefrom, they say: "Why, this | This This as the proximal

is what we were fed with form of gestural place
before," for they are given deixis that refers to the
things in similitude; and they fruits that the people
have therein companions pure were fed in Gardens.
[and holy]; and they abide | Before Before refers to the past

therein [forever].

of the people who were




fed by fruits

QS. 2: (26) Allah disdains not to | Those Those refers to the

use the similitude of things, people who believe in

lowest as well as highest. Those Allah

who believe know that it is truth | Lord Lord refers to Allah as a

from their Lord; but those who polite pronoun of Allah

reject Faith say: "What means | Those Those refers to the

Allah by this similitude?" By it people who reject the

He causes many to stray, and faith

many He leads into the right | This This as the symbolic

path; but He causes not to stray, place deixis that refers

except those who forsake [the to the condition when

path],- the people reject the
faith of the guidance

Those Those refers to the

people who reject the
guidance of Allah and
leave the right path

QS. 2: (27) Those who break | Those Those refers to the

Allah's Covenant after it is people who break the

ratified, and who sunder what covenant

Allah Has ordered to be joined, | After After refers to the time

and do mischief on earth: These when the covenant was

cause loss [only] to themselves. ratified

These These refers to the

people who break the
covenant and will be the
loser

QS. 2: (28) How can ye reject | Then Then refers to the time




the faith in Allah?- seeing that
ye were without life, and He
gave you life; then will He
cause you to die, and will again
bring you to life; and again to
Him will ye return.

after the lifetime

Bring

Bring refers to the life
condition after the death

QS. 2: (29) It is He Who hath
created for you all things that
are on earth; Moreover His
design  comprehended  the
heavens, for He gave order and
perfection to the seven
firmaments; and of all things He
hath perfect knowledge.

QS. 2: (30) Behold, thy Lord
said to the angels: "I will create
a vicegerent on earth." They
said: "Wilt Thou place therein
one who will make mischief
therein and shed blood?- whilst
we do celebrate Thy praises and
glorify Thy holy [name]?" He
said: "I know what ye know
not."

Lord

Lord refers to Allah

QS. 2: (31) And He taught
Adam the names of all things;
then He placed them before the
angels, and said: "Tell me the
names of these if ye are right."

Then

Then refers to the
temporal time when
Allah asked the Angels
about the names of the
things




Before

Before refers to the time
when Allah taught
Adam

These

These refers to the
names of all things that
Allah taught to Adam

QS. 2: (32) They said: "Glory to
Thee, of knowledge We have
none, save what Thou Hast
taught us: In truth it is Thou
Who art perfect in knowledge
and wisdom."

QS. 2: (33) He said: "O Adam!
Tell them their names." When
he had told them, Allah said:
"Did I not tell you that i know
the secrets of heaven and earth,
and I know what ye reveal and
what ye conceal?"

QS. 2: (34) And behold, We
said to the angels: "Bow down
to Adam" and they bowed
down. Not so Iblis: he refused
and was haughty: He was of
those who reject Faith.

Those

Those refers to the
people who was haughty
and reject faith

QS. 2: (35) We said: "O Adam!
dwell thou and thy wife in the
Garden; and eat of the

bountiful things therein as

This

This as a demonstrative
adjective of proximal
term that refers to a
harm tree in the Garden




[where and when] ye will; but
approach not this tree, or ye run
into harm and transgression."

QS. 2: (36) Then did Satan
make them slip from the
[garden], and get them out of
the state [of felicity] in which
they had been. We said: "Get ye
down, all [ye people], with
enmity between yourselves. On
earth will be your dwelling-
place and your means of
livelihood - for a time."

QS. 2: (37) Then learnt Adam
from his Lord words of
inspiration, and his Lord Turned
towards him; for He is Oft-
returning, Most merciful.

QS. 2: (38) We said: "Get ye
down all from here; and if, as is
sure, there comes to you
Guidance from me, whosoever
follows My guidance, on them
shall be no fear, nor shall they

Then Then refers to the
temporal time when
Adam and his wife
broke the rule because
of Satan

Then Then refers to temporal
time to show the time
when Adam learnt from
everything from Allah
after move to the earth

Lord Lord refers to Allah

Oft- Oft-returning refers to

returning Allah

Most Most merciful refers to

merciful Allah

Here Here refers to the
Garden where Adam
lived in

There There refers to the

specific location of
Adam in the earth
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grieve.

Comes

Comes refers the
guidance for Adam after
he moved to the earth

QS. 2: (39) "But those who
reject Faith and belie Our Signs,
they shall be companions of the
Fire; they shall abide therein."

Those

Those refers to the
people who reject the
faith

QS. 2: (40) O Children of
Israel! call to mind the [special]
favour which I bestowed upon
you, and fulfil your covenant
with Me as I fulfil My Covenant
with you, and fear none but Me.

QS. 2: (41) And believe in what
I  reveal, confirming the
revelation which is with you,
and be not the first to reject
Faith therein, nor sell My Signs
for a small price; and fear Me,
and Me alone.

QS. 2: (42) And cover not Truth
with falsehood, nor conceal the
Truth when ye know [what it
is].

QS. 2: (43) And be steadfast in
prayer; practise regular charity;
and bow down your heads with
those who bow down [in
worship].

Those

Those refers to the
people who practice
what Allah commanded
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QS. 2: (44) Do ye enjoin right
conduct on the people, and
forget [To  practise  it]
yourselves, and yet ye study the
Scripture?  Will ye  not
understand?

QS. 2: (45) Nay, seek [Allah's]
help with patient perseverance
and prayer: It is indeed hard,
except to those who bring a
lowly spirit,-

QS. 2: (46) Who bear in mind
the certainty that they are to
meet their Lord, and that they
are to return to Him.

QS. 2: (47) Children of Israel!
call to mind the [special] favour
which I bestowed upon you, and
that 1 preferred you to all other
[for My Message].

QS. 2: (48) Then guard
yourselves against a day when
one soul shall not avail another
nor shall intercession be
accepted for her, nor shall
compensation be taken from
her, nor shall anyone be helped
[from outside].

QS. 2: (49) And remember, We

Those v Those refers to the
people who have a
deeply faith

Bring 4 Bring refers to a deeply
faith of the people

Lord 4 Lord refers to Allah

A day 4 A day refers to the
judgement day

Lord v Lord refers to Allah
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delivered you from the people
of Pharaoh: They set you hard
tasks and punishments,
slaughtered your sons and let
your women-folk live; therein
was a tremendous trial from
your Lord.

QS. 2: (50) And remember We
divided the sea for you and
saved you and drowned
Pharaoh's people within your
very sight.

QS. 2: (51) And remember We | Nights Nights refers to the

appointed forty mights for temporal time when

Moses, and in his absence ye Moses must leave the

took the calf [for worship], and children of Israil

ye did grievous wrong. Took Took refers to what the
children of Israil do of
pray for

QS. 2: (52) Even then We did | Then Then refers to the

forgive you; there was a chance temporal time when

for you to be grateful. Allah forgave the
children of Israil

QS. 2: (53) And remember We | - -

gave Moses the Scripture and

the Criterion [Between right and

wrong]: There was a chance for

you to be guided aright.

QS. 2: (54) And remember | Your Your Maker refers to
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Moses said to his people: "O my | Maker Allah
people! Ye have indeed | That That as the
wronged yourselves by your demonstrative adjective
worship of the calf: So turn [in that refers to the
repentance] to your Maker, and repentance of the
slay yourselves [the wrong- children of israil
doers]; that will be better for | Your Your Maker refers to
you in the sight of your Maker." | Maker Allah
Then He turned towards you [in | Then Then refers to the
forgiveness]: For He 1s Oft- temporal time that
returning, Most merciful. happened to the children
of Israil if they slay
themselves to Allah
Oft- Oft-returning refers to
returning Allah
Most Most merciful refers to
merciful Allah
QS. 2: (55) And remember ye | - -
said: "O Moses! We shall never
believe in thee until we see
Allah manifestly," but ye were
dazed with thunder and
lightning even as ye looked on.
QS. 2: (56) Then We raised you | Then Then refers to the time
up after your death: Ye had the when Allah raised the
chance to be grateful. people of the death
Up Up refers to the people

who is raised by Allah
after the death
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After

After refers to the
lifetime of the people
after the death

QS. 2: (57) And We gave you
the shade of clouds and sent
down to you Manna and quails,
saying: "Eat of the good things
We have provided for you:"
[But they rebelled]; to us they
did no harm, but they harmed
their own souls.

QS. 2: (58) And remember We
said: "Enter this town, and eat
of the plenty therein as ye wish;
but enter the gate with humility,
in posture and in words, and We
shall forgive you your faults and
increase [the portion of] those
who do good."

QS. 2: (59) But the
transgressors changed the word
from that which had been given
them; so We sent on the
transgressors a plague from
heaven, for that they infringed
[Our command] repeatedly.

That

That refers to
transgressors that Allah
sent to the people who

QS. 2: (60) And remember
Moses prayed for water for his
people; We said: "Strike the

Then

Then refers to the time
after Moses struck the
rock
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rock with thy staff." Then
gushed forth therefrom twelve
springs. Each group knew its
own place for water. So eat and
drink of the sustenance
provided by Allah, and do no
evil nor mischief on the [face of
the] earth.

QS. 2: (61) And remember ye
said: "O Moses! we cannot
endure one kind of food
[always]; so beseech thy Lord
for us to produce for us of what
the earth groweth, -its pot-
herbs, and cucumbers, Its garlic,
lentils, and onions." He said:
"Will ye exchange the better for
the worse? Go ye down to any
town, and ye shall find what ye
want!" They were covered with
humiliation and misery; they
drew on themselves the wrath of
Allah. This because they went
on rejecting the Signs of Allah
and slaying His Messengers
without just cause. This because
they rebelled and went on
transgressing.

QS. 2: (62) Those who believe

Lord v Lord refers to Allah

Go v Go refers to the town

This v This refers to the wrath
from Allah

This 4 This refers to the people
who rejecting the signs
of Allah and slaying His
Messengers

Those v Those refers to the
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[in the Qur'an], and those who
follow the Jewish [scriptures],
and the Christians and the
Sabians,- any who believe in
Allah and the last day, and
work righteousness, shall have
their reward with their Lord; on
them shall be no fear, nor shall
they grieve.

muslim people

Those

Those refers to the
jewish and christian
people

Last day

Last day refers to the
judgement after
giyamah

Lord

Lord refers to Allah

QS. 2: (63) And remember We
took your covenant and We
raised above you [The towering
height] of Mount [Sinai]
[Saying]: "Hold firmly to what
We have given you and bring
[ever] to remembrance what is
therein: Perchance ye may fear
Allah."

Took

Took refers to the
covenant

Above

Above refers to the
mount

Bring

Bring refers to what
Allah have given to the
people

QS. 2: (64) But ye turned back
thereafter: Had it not been for
the Grace and Mercy of Allah to
you, ye had surely been among
the lost.

QS. 2: (65) And well ye knew
those amongst you who
transgressed in the matter of the
Sabbath: We said to them: "Be
ye apes, despised and rejected."

Those

Those refers to the
people who transgressed
in the matter of the
sabbath

QS. 2: (66) So We made it an

Those

Those refers to the
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example to their own time and
to their posterity, and a lesson to
those who fear Allah.

people who fear Allah

QS. 2: (67) And remember
Moses said to his people: "Allah
commands that ye sacrifice a
heifer." They said: "Makest
thou a laughing-stock of us?"
He said: "Allah save me from
being an ignorant [fool]!"

QS. 2: (68) They said: "Beseech
on our behalf Thy Lord to make
plain to us what [heifer] it is!"
He said; "He says: The heifer
should be neither too old nor
too young, but of middling age.
Now do what ye are
commanded!"

Lord

Lord refers to Allah

Now

NN

Now refers to the time
when the people must
do what are commended

QS. 2: (69) They said: "Beseech
on our behalf Thy Lord to make
plain to us Her colour."He said:
"He says: A fawn-coloured
heifer, pure and rich in tone, the
admiration of beholders!"

Lord

Lord refers to Allah

QS. 2: (70) They said: "Beseech
on our behalf Thy Lord to make
plain to us what she is: To us
are all heifers alike: We wish
indeed for guidance, if Allah

Lord

Lord refers to Allah
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wills."

QS. 2: (71) He said: "He says: | Now 4 Now refers to the time
A heifer not trained to till the when the children of
soil or water the fields; sound Israil brought the truth
and without blemish." They | Then v Then refers to the time
said: "Now hast thou brought after the children of
the truth." Then they offered Israil brought the truth
her in sacrifice, but not with

good-will.

QS. 2: (72) Remember ye slew | Bring 4 4 Bring refers to the thing
a man and fell into a dispute that the people hide
among yourselves as to the

crime: But Allah was to bring

forth what ye did hide.

QS. 2: (73) So We said: "Strike | - - - -

the [body] with a piece of the

[heifer]." Thus Allah bringeth

the dead to life and showeth you

His Signs: Perchance ye may

understand.

QS. 2: (74) Thenceforth were | There v v There refers to the rocks
your hearts hardened: They | There v v There refers to the rocks

became like a rock and even
worse in hardness. For among
rocks there are some from
which rivers gush forth; others
there are which when split
asunder send forth water; and
others which sink for fear of
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Allah. And Allah is not
unmindful of what ye do.

QS. 2: (75) Can ye [0 ye men of
Faith] entertain the hope that
they will believe in you?-
Seeing that a party of them
heard the Word of Allah, and
perverted it knowingly after
they understood it.

After

After refers to the time
when the people
perverted

QS. 2: (76) Behold! when they
meet the men of Faith, they say:
"We believe": But when they
meet each other in private, they
say: "Shall you tell them what
Allah hath revealed to you, that
they may engage you in
argument about it before your
Lord?"- Do ye not understand
[their aim]?

Lord

Lord refers to Allah

QS. 2: (77) Know they not that
Allah  knoweth what they
conceal and what they reveal?

QS. 2: (78) And there are
among them illiterates, who
know not the Book, but [see
therein their own] desires, and
they do nothing but conjecture.

There

There refers to the
people who are
illiterates

QS. 2: (79) Then woe to those
who write the Book with their

Then

Then refers to the time
when the people write
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own hands, and then say: "This the Book by their hands

is from Allah," to traffic with it | Those Those refers to the

for miserable price!- Woe to people who rite the

them for what their hands do Book

write, and for the gain they | Then Then refers to the time

make thereby. when then people said
that the Book is not
from them, but it is from
Allah

This This refers to the

demonstrative to point
the Book that have been
written by the people

QS. 2: (80) And they say: "The | - -

Fire shall not touch us but for a

few numbered days:" Say:

"Have ye taken a promise from

Allah, for He never breaks His

promise? or is it that ye say of

Allah what ye do not know?"

QS. 2: (81) Nay, those who | Those Those refers to the

seek gain in evil, and are girt people who seek gain in

round by their sins,- they are evil

companions of the Fire: Therein

shall they abide [Forever].

QS. 2: (82) But those who have | Those Those refers to the

faith and work righteousness,
they are companions of the
Garden: Therein shall they

people who have faith
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abide [For ever].

QS. 2: (83) And remember We
took a covenant from the
Children of Israel [to this
effect]: Worship none but
Allah; treat with kindness your
parents and kindred, and
orphans and those in need;
speak fair to the people; be
steadfast in prayer; and practise
regular charity. Then did ye
turn back, except a few among
you, and ye backslide [even
now]|.

Took

Took refers to a
covenant from the
children of Israel

Those

Those refers to the
people who need helps

Then

Then refers to the time
when the people turn
back

QS. 2: (84) And remember We
took your covenant [to this
effect]: Shed no blood amongst
you, nor turn out your own
people from your homes: and
this ye solemnly ratified, and to
this ye can bear witness.

Took

Took refers to the
covenant

This

This as a demonstrative
that refers to the effect
of the covenant

This

This refers to the
witness

QS. 2: (85) After this it is ye,
the same people, who slay
among yourselves, and banish a
party of you from their homes;
assist [Their enemies] against
them, in guilt and rancour; and
if they come to you as captives,
ye ransom them, though it was

After

After refers to the time
when the people have
been ratified of the
witness

Come

Come refers to the
children of Israel

Then

Then refers to the time
when the people who




22

not lawful for you to banish
them. Then is it only a part of

only believe in a part of
the Book

the Book that ye believe in, and | Those Those refers to the

do ye reject the rest? but what is people who only believe

the reward for those among you in a part of the Book

who behave like this but | This This as the

disgrace in this life?- and on the demonstrative refers to

day of Judgment they shall be the people who only

consigned to the most grievous believe in a part of the

penalty. For Allah 1is not Book

unmindful of what ye do. This This as the
demonstrative refers to
the life

The day The day refers to the

judgement day

QS. 2: (86) These are the people | These These refers to the

who buy the life of this world at people who prefer the

the price of the Hereafter: their world to Hereafter

penalty shall not be lightened | This This refers to the world

nor shall they be helped.

QS. 2: (87) We gave Moses the | That That refers to the people

Book and followed him up with who puffed up with

a succession of messengers; We pride

gave Jesus the son of Mary | There There refers to the place

Clear [Signs] and strengthened
him with the holy spirit. Is it
that whenever there comes to
you a messenger with what ye
yourselves desire not, ye are

where a messenger was
sent
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puffed up with pride?- Some ye
called impostors, and others ye
slay!

QS. 2: (88) They say, "Our
hearts are the wrappings [which
preserve Allah's Word: we need
no more]." Nay, Allah's curse is
on them for their blasphemy:
Little is it they believe.

QS. 2: (89) And when there
comes to them a Book from
Allah, confirming what is with
them,- although from of old
they had prayed for victory
against those without Faith,-
when there comes to them that
which they [should] have
recognised, they refuse to
believe in it but the curse of
Allah is on those without Faith.

There

There refers to the place
where a Book was
come

Those

Those refers to the
people who reject faith

There

There refers to the place
of the book was sent

Comes

Comes refers to the
place where book was
sent

Those

Those refers to the
people who reject the
faith

QS. 2: (90) Miserable is the
price for which they have sold
their souls, in that they deny
[the revelation] which Allah has
sent down, in insolent envy that
Allah of His Grace should send
it to any of His servants He

That

That refers to the people
who sold their souls

Those

Those refers to the
people who reject faith
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pleases: Thus have they drawn
on themselves Wrath upon
Wrath. And humiliating is the
punishment of those who reject
Faith.

QS. 2: (91) When it is said to | Then Then refers to the time

them, "Believe in what Allah when the people slain

Hath sent down, "they say, "We the prophet

believe in what was sent down

to us:" yet they reject all

besides, even if it be Truth

confirming what is with them.

Say: "Why then have ye slain

the prophets of Allah in times

gone by, if ye did indeed

believe?"

QS. 2: (92) There came to you | There There refers to the place

Moses with clear [Signs]; yet ye where Moses was sent

worshipped the calf [Even] after | That That refers to the

that, and ye did behave condition when the

wrongfully. people worshipped the
calf

QS. 2: (93) And remember We | Took Took refers to the

took your covenant and We covenant

raised above you [the towering | Above Above refers to the

height] of Mount [Sinai]:
[Saying]: "Hold firmly to what
We have given you, and
hearken [to the Law]": They

Mount
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said:" We hear, and we
disobey:" And they had to drink
into their hearts [of the taint] of
the calf because of their
Faithlessness. Say: "Vile indeed
are the behests of your Faith if
ye have any faith!"

QS. 2: (94) Say: "If the last
Home, with Allah, be for you
specially, and not for anyone
else, then seek ye for death, if
ye are sincere."

Then

Then refers to the time
when a special person
that is sincere is better to
seek for death

QS. 2: (95) But they will never
seek for death, on account of the
[sins] which their hands have
sent on before them. and Allah
is well-acquainted with the
wrongdoers.

Before

Before refers to the time
of the sins

QS. 2: (96) Thou wilt indeed
find them, of all people, most
greedy of life,-even more than
the idolaters: Each one of them
wishes He could be given a life
of a thousand years: But the
grant of such life will not save
him from [due] punishment. For
Allah sees well all that they do.

A
thousand
years

A thousand years refers
to the wish of the people

QS. 2: (97) Say: Whoever is an
enemy to Gabriel-for he brings

Brings

Brings refers to the
revelation
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down the [revelation] to thy
heart by Allah's will, a
confirmation of what went
before, and guidance and glad
tidings for those who believe,-

Before

Before refers to the time
of the previous Book in
the past

QS. 2: (98) Whoever is an
enemy to Allah and His angels
and messengers, to Gabriel and
Michael,- Lo! Allah is an
enemy to those who reject
Faith.

Those

Those refers to the
people who reject the
faith

QS. 2: (99) We have sent down
to thee Manifest Signs [ayat];
and none reject them but those
who are perverse.

Those

Those refers to the

people who perverse
Allah

QS. 2: (100) Is it not [the case]
that every time they make a
covenant, some party among
them throw it aside?- Nay, Most
of them are faithless.

That

That refers to the people
who make covenant

Every
time

Every time refers to the
time the people repeated
what they do after
making covenant

QS. 2: (101) And when there
came to them a messenger from
Allah, confirming what was
with them, a party of the people
of the Book threw away the
Book of Allah behind their
backs, as if [it had been
something] they did not know!

There

There refers to the place
where the messenger
came

Behind

Behind refers to the
symbolic deictic that the
people left the guidance
of Allah in the Book to
the wrong path
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QS. 2: (102) They followed
what the evil ones gave out
[falsely] against the power of
Solomon: the blasphemers
Were, not Solomon, but the evil
ones, teaching men Magic, and
such things as came down at
Babylon to the angels Harut and
Marut. But neither of these
taught anyone [Such things]
without saying: "We are only
for trial; so do not blaspheme."
They learned from them the
means to sow discord between
man and wife. But they could
not thus harm anyone except by
Allah's permission. And they
learned what harmed them, not
what profited them. And they
knew that the buyers of [magic]
would have no share in the
happiness of the Hereafter. And
vile was the price for which
they did sell their souls, if they
but knew!

These

These refers to the
angels Harut and Marut

QS. 2: (103) If they had kept
their ~ Faith and  guarded
themselves from evil, far better
had been the reward from their

Lord

Lord refers to Allah
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Lord, if they but knew!

QS. 2: (104) O ye of Faith! Say | Those Those refers to the

not [to the Messenger] words of people who reject faith
ambiguous import, but words of

respect; and hearken [to him]:

To those without Faith is a

grievous punishment.

QS. 2: (105) It is never the wish | Those Those refers to the

of those without Faith among people who reject faith
the People of the Book, nor of | Lord Lord refers to Allah

the Pagans, that anything good
should come down to you from
your Lord. But Allah will
choose for His special Mercy
whom He will - for Allah is
Lord of grace abounding.

QS. 2: 106) None of Our
revelations do We abrogate or
cause to be forgotten, but We
substitute something better or
similar: Knowest thou not that
Allah Hath power over all
things?

QS. 2: (107) Knowest thou not
that to Allah belongeth the
dominion of the heavens and the
earth? And besides Him ye have
neither patron nor helper.

QS. 2: (108) Would ye question
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your Messenger as Moses was
questioned of old? But whoever
changeth  from  Faith to
Unbelief, Hath strayed without
doubt from the even way.

QS. 2: (109) Quite a number of
the People of the Book wish
they could Turn you [people]
back to infidelity after ye have
believed, from selfish envy,
after the Truth hath become
Manifest unto them: But forgive
and overlook, Till Allah
accomplish His purpose; for
Allah Hath power over all
things.

QS. 2: (110) And be steadfast in | Before Before refers to the time
prayer and regular in charity: when the people do
And whatever good ye send good with Allah

forth for your souls before you,

ye shall find it with Allah: for

Allah sees Well all that ye do.

QS. 2: (111) And they say: | Those Those refers to the
"None shall enter Paradise desires of Jew and
unless he be a Jew or a Christian who want to
Christian." Those are their enter the Paradise
[vain] desires. Say: "Produce

your proof if ye are truthful."

QS. 2: (112) Nay,-whoever | Lord Lord refers to Allah
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submits His whole self to Allah
and is a doer of good,- He will
get his reward with his Lord; on
such shall be no fear, nor shall
they grieve.

QS. 2: (113) The Jews say: "The
Christians have naught [to
stand] upon; and the Christians
say: "The Jews have naught [To
stand] upon." Yet they [Profess
to] study the [same] Book. Like
unto their word is what those
say who know not; but Allah
will judge between them in their
quarrel on the day of Judgment.

QS. 2: (114) And who is more
unjust than he who forbids that
in places for the worship of
Allah, Allah's name should be
celebrated?-whose zeal is [in
fact] to ruin them? It was not
fitting  that such  should
themselves enter them except in
fear. For them there is nothing
but disgrace in this world, and
in the world to come, an
exceeding torment.

QS. 2: (115) To Allah belong
the east and the West:

Those Those refers to the
people who talking
about what they do not
know

The day The day of Judgement

of Refers to the Qiyamah

Judgeme where the people are

nt judged

That That refers to the
worship

That That refers to the place
of worship

This This as the
demonstrative refers to
the world

There There refers to the place

where the presence of
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Whithersoever ye turn, there is
the presence of Allah. For Allah
is all-Pervading, all-Knowing.

Allah is

QS. 2: (116) They say: "Allah
hath begotten a son" :Glory be
to Him.-Nay, to Him belongs all
that is in the heavens and on
earth: everything  renders
worship to Him.

QS. 2: (117) To Him is due the
primal origin of the heavens and
the earth: When He decreeth a
matter, He saith to it: "Be," and
it is.

QS. 2: (118) Say those without
knowledge: "Why speaketh not
Allah unto us? or why cometh
not unto us a Sign?" So said the
people before them words of
similar import. Their hearts are
alike. We have indeed made
clear the Signs unto any people
who hold firmly to Faith [in
their hearts].

All- All-Prevading refers to

Pervadin Allah

g

All- All-Knowing refts to

Knowing Allah

Glory Glory refers to Allah

Those Those refers to the
people who don’t have
any knowledge

Before Before refers to the time

when the words were
said to the people in the
past

QS. 2: (119) Verily We have
sent thee in truth as a bearer of
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glad tidings and a warner: But
of thee no question shall be
asked of the Companions of the
Blazing Fire.

QS. 2: (120) Never will the
Jews or the Christians be
satisfied with thee unless thou
follow their form of religion.
Say: "The Guidance of Allah,-
that is the [only] Guidance."
Wert thou to follow their desires
after the knowledge which hath
reached thee, then wouldst thou
find neither Protector nor helper
against Allah.

After

After refers to the time
when the knowledge has
come

Then

Then refers to the time
what will happen if you
follow Jews or
Christians

QS. 2: (121) Those to whom
We have sent the Book study it
as it should be studied: They are
the ones that believe therein:
Those who reject faith therein,-
the loss is their own.

Those

Those refer to the
people whom have sent
the Book

Those

Those refers to the
people who reject faith

QS. 2: (122) O Children of
Israel! call to mind the special
favour which I bestowed upon
you, and that i_preferred you to
all others [for My Message].

QS. 2: (123) Then guard
yourselves against a-Day when
one soul shall not avail another,

Then

Then refers to the time
when the people must
guard themselves
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nor shall compensation be
accepted from her nor shall
intercession profit her nor shall
anyone be helped [from
outside].

A day

A day refers to the
Qiyamah

QS. 2: (124) And remember that
Abraham was tried by his Lord
with certain commands, which
he fulfilled: He said: "I will
make thee an Imam to the
Nations." He pleaded: "And
also  [Imams] from my
offspring!" He answered: "But
My Promise is not within the
reach of evil-doers."

Lord

Lord refers to Allah

QS. 2: (125) Remember We
made the House a place of
assembly for men and a place of
safety; and take ye the station of
Abraham as a place of prayer;
and We covenanted with
Abraham and Isma'il, that they
should sanctify My House for
those who compass it round, or
use it as a retreat, or bow, or
prostrate themselves [therein in

prayer].

Take

Take refers to the place
where is used for prayer

Those

Those refers the people
who compass the station
of Abraham round, or as
a retreat, or bow, or
prostrate themselves

QS. 2: (126) And remember
Abraham said: "My Lord, make

My Lord

My Lord refers to Allah

This

NEN

This refers to the city




34

this a City of Peace, and feed its

where Abraham was in

people with fruits,-such of them | Last day 4 Last day refers to the

as believe in Allah and the last time when the earth will
day." He said: "[Yea], and such be broken

as reject Faith,-for a while will I | Soon v Soon refers to the

grant them their pleasure, but temporal time when they
will soon drive them to the will get the torment
torment of Fire,- an evil

destination [indeed]!"

QS. 2: (127) And remember | Lord 4 4 Lord refers to Allah
Abraham and Isma'il raised the

foundations of the House [With

this prayer]: "Our Lord! Accept

[this service] from us: For Thou

art the All-Hearing, the All-

knowing.

QS. 2: (128) "Our Lord! make | Lord v v Lord refers to Allah

of us Muslims, bowing to Thy | The Oft- 4 4 The Oft-returning refers
[Will], and of our progeny a | returning to Allah

people Muslim, bowing to Thy | Most v v Most merciful refers to
[will]; and show us our place | merciful Allah

for the celebration of [due] rites;

and turn unto us [in Mercy]; for

Thou art the Oft-returning,

Most merciful.

QS. 2: (129) "Our Lord! send | Lord v v Lord refers to Allah
amongst them a Messenger of | The v v The Exalted in Might
their own, who shall rehearse | Exalted refers to Allah

Thy Signs to them and instruct

in Might
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them in scripture and wisdom,
and sanctify them: For Thou art
the Exalted in Might, the
Wise."

The Wise

The Wise refers to Allah

QS. 2: (130) And who turns
away from the religion of
Abraham but such as debase
their souls with folly? Him We
chose and rendered pure in this
world: And he will be in the
Hereafter in the ranks of the
Righteous.

This

This refers to the world

QS. 2: (131) Behold! his Lord
said to him: "Bow [thy will to
Me]:" He said: "I bow [my will]
to the Lord and Cherisher of the
Universe."

Lord

Lord refers to Allah

QS. 2: (132) And this was the
legacy that Abraham left to his
sons, and so did Jacob; "Oh my
sons! Allah hath chosen the
Faith for you; then die not
except in the Faith of Islam."

This

This refers to the legacy
that Abraham left

QS. 2: (133) Were ye witnesses
when death appeared before
Jacob? Behold, he said to his
sons: "What will ye worship
after me?" They said: "We shall
worship Thy god and the god of

Before

Before refers to the time
when the death came to
Jacob

After

After refers to the time
when Jacob was death
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thy fathers, of Abraham, Isma'il
and Isaac,- the one [True] Allah:
To Him we bow [in Islam]."

QS. 2: (134) That was a people
that hath passed away. They
shall reap the fruit of what they
did, and ye of what ye do! Of
their merits there is no question
in your case!

That

That refers to the people
that pass away

QS. 2: (135) They say:
"Become Jews or Christians if
ye would be guided [To
salvation]."Say thou: "Nay! [I
would rather] the Religion of
Abraham the True, and he
joined not gods with Allah."

QS. 2: (136) Say ye: "We
believe in Allah, and the
revelation given to us, and to
Abraham, Isma'il, Isaac, Jacob,
and the Tribes, and that given to
Moses and Jesus, and that given
to [all] prophets from their
Lord: We make no difference
between one and another of
them: And we bow to Allah [in
Islam]."

Lord

Lord refers to Allah

QS. 2: (137) So if they believe
as ye believe, they are indeed on

The All-
Hearing

The All-Hearing refers
to Allah




37

the right path; but if they turn
back, it is they who are in
schism; but Allah will suffice
thee as against them, and He is
the All-Hearing, the All-
Knowing.

The All-
Knowing

The All-Knowing refers
to Allah

QS. 2: (138) [Our religion is]
the Baptism of Allah: And who
can baptize better than Allah?
And it is He Whom we worship.

QS. 2: (139) Say: Will ye
dispute with us about Allah,
seeing that he is our Lord and
your Lord; that we are
responsible for our doings and
ye for yours; and that we are
sincere [in our faith] in Him?

Lord

Lord refers to Allah

QS. 2: (140) Or do ye say that
Abraham, Isma'il Isaac, Jacob
and the Tribes were Jews or
Christians? Say: Do ye know
better than Allah? Ah! who is
more unjust than those who
conceal the testimony they have
from Allah? but Allah is not
unmindful of what ye do!

Those

Those refers to the
people who conceal the
testimony from Allah

QS. 2: (141) That was a people
that hath passed away. They
shall reap the fruit of what they

That

That refers to the people
that pass away
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did, and ye of what ye do! Of
their merits there is no question
in your case:

QS. 2: (142) The fools among
the people will say: "What hath
turned them from the Qibla to
which they were used?" Say: To
Allah belong both east and
West: He guideth whom He will
to a Way that is straight.

QS. 2: (143) Thus, have We
made of you an Ummat justly
balanced, that ye might be
witnesses over the nations, and
the Messenger a witness over
yourselves; and We appointed
the Qibla to which thou wast
used, only to test those who
followed the Messenger from
those who would turn on their
heels [From the Faith]. Indeed it
was [A change] momentous,
except to those guided by Allah.
And never would Allah Make
your faith of no effect. For
Allah is to all people Most
surely full of kindness, Most
merciful.

Those

Those refers to the
people who followed the
messenger

Those

Those refers to the
people who did not
follow the messenger

Those

Those refers to who are
guided by Allah

QS. 2: (144) We see the turning

Then

Then refers to the time
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of thy face [for guidance to the
heavens: now Shall We turn

when the people must
follow the direction

thee to a Qibla that shall please | That That refers to the

thee. Turn then Thy face in the direction

direction of the sacred Mosque: | That That refers to the people
Wherever ye are, turn your whom gave the Book
faces in that direction. The | Lord Lord refers to Allah
people of the Book know well

that that is the truth from their

Lord. Nor is Allah unmindful of

what they do.

QS. 2: (145) Even if thou wert | Bring Bring refers to the verse
to bring to the people of the from the Book

Book all the Signs [together], | After After refers to the time
they would not follow Thy when the knowledge had
Qibla; nor art thou going to came

follow their Qibla; nor indeed | Then Then refers to the time
will they follow each other's when the people actually
Qibla. If thou after the in the wrong way
knowledge hath reached thee,

Wert to follow their [vain]

desires,-then wert thou Indeed

[clearly] in the wrong.

QS. 2: (146) The people of the | This This refers to

Book know this as they know Muhammad

their own sons; but some of

them conceal the truth which

they themselves know.

QS. 2: (147) The Truth is from | Lord Lord refers to Allah
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thy Lord; so be not at all in
doubt.

QS. 2: (148) To each is a goal to | Then Then refers to the time
which Allah turns him; then when the people must
strive together [as in a race] strive in good

Towards all that 1is good. | Bring Bring refers to the place
Wheresoever ye are, Allah will where the people will be
bring you Together. For Allah collected

Hath power over all things.

QS. 2: (149) From | Lord Lord refers to Allah
whencesoever Thou startest

forth, turn Thy face in the

direction of the sacred Mosque;

that is indeed the truth from the

Lord. And Allah is not

unmindful of what ye do.

QS. 2: (150) So from | Those Those refers to the

whencesoever Thou  startest
forth, turn Thy face in the
direction of the sacred Mosque;
and wheresoever ye are, Turn
your face thither: that there be
no ground of dispute against
you among the people, except
those of them that are bent on
wickedness; so fear them not,
but fear Me; and that i_may
complete My favours on you,
and ye May [consent to] be

people who are bent on
wickedness
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guided;

QS. 2: (151) A similar [favour | That That refers to the place
have ye already received] in where the Messenger
that we have sent among you a was sent

Messenger of your own,

rehearsing to you Our Signs,

and sanctifying you, and

instructing you in Scripture and

Wisdom, and in new

knowledge.

QS. 2: (152) Then do ye | Then Then refers to the time
remember Me; I will remember when the people must
you. Be grateful to Me, and remember about Allah
reject not Faith.

QS. 2: (153) O ye who believe! | Those Those refers to the

seek  help  with  patient
perseverance and prayer; for
Allah is with those who
patiently persevere.

people who patiently
preserve

QS. 2: (154) And say not of
those who are slain in the way
of Allah: "They are dead." Nay,
they are living, though ye
perceive [it] not.

Those

Those refers to the
people who slain in the
way of Allah

QS. 2: (155) Be sure we shall
test you with something of fear
and hunger, some loss in

goods or lives or the fruits [of
your toil], but give glad tidings

Those

Those refers to the
people who patiently
preserve
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to  those who  patiently
persevere,

QS. 2: (156) Who say, when
afflicted with calamity: "To
Allah We belong, and to Him is
our return':-

QS. 2: (157) They are those on
whom [Descend] blessings from
Allah, and Mercy, and they are
the ones that receive guidance.

QS. 2: (158) Behold! Safa and
Marwa are among the Symbols
of Allah. So if these who visit
the House in the Season or at
other times, should compass
them round, it is no sin in them.
And if any one obeyeth his own
impulse to good,- be sure that
Allah is He Who recogniseth
and knoweth.

QS. 2: (159) Those who conceal
the clear [Signs] We have sent
down, and the Guidance, after
We have made it clear for the
people in the Book,-on them
shall be Allah's curse, and the
curse of those entitled to curse,-

Those Those refers to the
people whom descend
blessing from Allah

Those Those refers to the
people who visit the
House

Recognis Recogniseth refers to

eth Allah

Knoweth Knoweth refers to Allah

Those Those refers to the
people who conceal the
clear signs from Allah

After After refers to the time
when Allah have made
the signs clear

Those Those refers to the

people whom was
cursed
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QS. 2: (160) Except those who
repent and make amends and
openly declare [the Truth]: To
them I turn; for I am Oft-
returning, Most merciful.

QS. 2: (161) Those who reject
Faith, and die rejecting,- on
them is Allah's curse, and the
curse of angels, and of all
mankind;

QS. 2: (162) They will abide
therein: Their penalty will not
be lightened, nor will respite be
their [lot].

QS. 2: (163) And your Allah is
One Allah: There is no god but
He, Most Gracious, Most
merciful.

Those Those refers to the
people who repent and
make amends and
openly declare the truth

Oft- Oft-returning refers to

returning Allah

Most Most merciful refers to

merciful Allah

Those Those refers to the
people who reject faith

Most Most Gracious refers to

Gracious Allah

Most Most merciful refers to

merciful Allah

QS. 2: (164) Behold! in the
creation of the heavens and the
earth; in the alternation of the
night and the day; in the sailing
of the ships through the ocean
for the profit of mankind; in the
rain which Allah Sends down
from the skies, and the life
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which He gives therewith to an
earth that is dead; in the beasts
of all kinds that he scatters
through the earth; in the change
of the winds, and the clouds
which they Trail like their
slaves between the sky and the
earth;- [Here] indeed are Signs
for a people that are wise.

QS. 2: (165) Yet there are men
who take [for worship] others
besides Allah, as equal [with
Allah]: They love them as they
should love Allah. But those of
Faith are overflowing in their
love for Allah. If only the
unrighteous could see, behold,
they would see the penalty: that
to Allah belongs all power, and
Allah will strongly enforce the
penalty.

Take

Take refers to the place
where the people not
pray to Allah but pray to
another

Those

Those refers to the
people who have faith

QS. 2: (166) Then would those
who are followed clear
themselves of those who follow
[them] : They would see the
penalty, and all relations
between them would be cut off.

Then

Then refers to the time
when the people who
are followed clear
themselves from who
follow the right path

Those

Those refers to the
people who follow the
right path
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Those Those refers to the
people who not
following the right path

QS. 2: (167) And those who | Those Those refrs to the people
followed would say: "If only who followed the right
We had one more chance, We path

would clear ourselves of them, | There There refers to the place

as they have cleared themselves
of us." Thus will Allah show
them [The fruits of] their deeds
as [nothing but] regrets. Nor
will there be a way for them out
of the Fire.

where the people not
finding the way out of
fire

QS. 2: (168) O ye people! Eat
of what is on earth, Lawful and
good; and do not follow the
footsteps of the evil one, for he
is to you an avowed enemy.

QS. 2: (169) For he commands
you what is evil and shameful,
and that ye should say of Allah
that of which ye have no
knowledge.

QS. 2: (170) When it is said to
them: "Follow what Allah hath
revealed:" They say: "Nay! we
shall follow the ways of our
fathers." What! even though
their fathers Were void of
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wisdom and guidance?

QS. 2: (171) The parable of
those who reject Faith is as if
one were to shout Like a goat-
herd, to things that listen to
nothing but calls and cries:
Deaf, dumb, and blind, they are
void of wisdom.

QS. 2: (172) O ye who believe!
Eat of the good things that we
have provided for you, and be
grateful to Allah, if it is Him ye
worship.

QS. 2: (173) He hath only
forbidden you dead meat, and
blood, and the flesh of swine,
and that on which any other
name hath been invoked besides
that of Allah. But if one is
forced by necessity, without
wilful disobedience, nor
transgressing due limits,- then is
he guiltless. For Allah is Oft-
forgiving Most merciful.

QS. 2: (174) Those who conceal
Allah's revelations in the Book,
and purchase for them a
miserable profit,- they swallow
into themselves naught but Fire;

Those Those refers to the
people who reject faith

That That refers to the
forbidden food

That That refers to the other
name besides Allah

Oft- Oft-forgiving refers to

forgiving Allah

Most Most merciful refers to

merciful Allah

Those Those refers to the
people who conceal
Allah’s revelations

The day The day refers to the

time when the earth will
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Allah will not address them on
the day of Resurrection. Nor
purify them: Grievous will be
their penalty.

be broken

QS. 2: (175) They are the ones
who buy Error in place of
Guidance and Torment in place
of Forgiveness. Ah! what
boldness [They show] for the
Fire!

QS. 2: (176) [Their doom is]
because Allah sent down the
Book in truth but these who
seek causes of dispute in the
Book are in a schism Far [from
the purpose].

QS. 2: (177) It is not
righteousness that ye turn your
faces Towards east or West; but
it is righteousness- to believe in
Allah and the last day, and the
Angels, and the Book, and the
Messengers; to spend of your
substance, out of love for Him,
for your kin, for orphans, for the
needy, for the wayfarer, for
those who ask, and for the
ransom of slaves; to be steadfast
in prayer, and practice regular

Those Those refers to the
people who seek causes
of dispute in the Book

The last The last day refers to the

day time when the earth will
be broken

Those Those refers to the

people who ask
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charity; to fulfil the contracts
which ye have made; and to be
firm and patient, in pain [or
suffering] and adversity, and
throughout all periods of panic.
Such are the people of truth, the
Allah-fearing.

QS. 2: (178) O ye who believe!
the law of equality is prescribed
to you in cases of murder: the
free for the free, the slave for
the slave, the woman for the
woman. But if any remission is
made by the brother of the slain,
then grant any reasonable
demand, and compensate him
with handsome gratitude, this is
a concession and a Mercy from
your Lord. After this whoever
exceeds the limits shall be in
grave penalty.

QS. 2: (179) In the Law of
Equality there is [saving of]
Life to you, o ye men of
understanding; that ye may
restrain yourselves.

QS. 2: (180) It is prescribed,
when death approaches any of
you, if he leave any goods that

Then Then refers to the time
when the people grant
any reasonable demand

This This refers to the
concession and a Mercy

Lord Lord refers to Allah

This This refers to whoever
exceeds the limits

This This refers to the due

from Allah
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he make a bequest to parents
and next of kin, according to
reasonable usage; this is due
from the Allah-fearing.

QS. 2: (181) If anyone changes
the bequest after hearing it, the
guilt shall be on those who
make the change. For Allah
hears and knows [All things].

QS. 2: (182) But if anyone fears
partiality or wrong-doing on the
part of the testator, and makes
peace between [The parties
concerned], there is no wrong in
him: For Allah is Oft-forgiving,
Most merciful.

QS. 2: (183) O ye who believe!
Fasting is prescribed to you as it
was prescribed to those before
you, that ye may [learn] self-
restraint,-

QS. 2: (184) [Fasting] for a
fixed number of days; but if any
of you is ill, or on a journey, the
prescribed number [Should be
made up] from days later. For

After After refers to the time
when change the
bequest

Those Those refers to the
people who make the
change

Oft- Oft-forgiving refers to

forgiving Allah

Most Most merciful refers to

merciful Allah

Those Those refers to the
people who was
prescribed to fast

Before Before refers to the
people who was
prescribed to fast in the
past

Those Those refers to the
people who cannot do
fasting

That That refers to the

indigent people
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those who can do it [With
hardship], is a ransom, the
feeding of one that is indigent.
But he that will give more, of
his own free will,- it is better for
him. And it is better for you
that ye fast, if ye only knew.

QS. 2: (185) Ramadhan is the
[month] in which was sent
down the Qur'an, as a guide to
mankind, also clear [Signs] for
guidance and judgment
[Between right and wrong]. So
every one of you who is present
[at his home] during that month
should spend it in fasting, but if
anyone is ill, or on a journey,
the prescribed period [Should
be made up] by days later.
Allah intends every facility for
you; He does not want to put to
difficulties. [He wants you] to
complete the prescribed period,
and to glorify Him in that he
has guided you; and perchance
ye shall be grateful.

That That refers to the month
where the people must
fast

Later Later refers to the days
after the prescribed
period

That

QS. 2: (186) When My servants
ask thee concerning Me, I am
indeed close [to them]: I listen
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to the prayer of every suppliant
when he calleth on Me: Let
them also, with a will, Listen to
My call, and believe in Me:
That they may walk in the right
way.

QS. 2: (187) Permitted to you,
on the night of the fasts, is the
approach to your wives. They
are your garments and ye are
their garments. Allah knoweth
what ye used to do secretly
among yourselves; but He
turned to you and forgave you;
so now associate with them, and
seek what Allah Hath ordained
for you, and eat and drink, until
the white thread of dawn appear
to you distinct from its black
thread; then complete your fast
Till the night appears; but do
not associate with your wives
while ye are in retreat in the
mosques. Those are Limits [set
by] Allah: Approach not nigh
thereto. Thus doth Allah make
clear His Signs to men: that
they may learn self- restraint.

The The night refers to the

Night time when the people
must not fast

Dawn Dawn refers to the time
when the people start
fasting in the day

Then Then refers to the time
when the people must
complete the fast till the
night

Those Those refers to the

limits from Allah

QS. 2: (188) And do not eat up
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your property among yourselves
for vanities, nor use it as bait for
the judges, with intent that ye
may eat up wrongfully and
knowingly a little of [other]
people's property.

QS. 2: (189) They ask thee
concerning the New Moons.
Say: They are but signs to mark
fixed periods of time in [the
affairs of] men, and for
Pilgrimage. It is no virtue if ye
enter your houses from the
back: It is virtue if ye fear
Allah. Enter houses through the
proper doors: And fear Allah:
That ye may prosper.

QS. 2: (190) Fight in the cause | Those Those refers to the

of Allah those who fight you, people who fight not in
but do not transgress limits; for the right path

Allah loveth not transgressors.

QS. 2: (191) And slay them | Where Where refers to the
wherever ye catch them, and place of the people who
turn them out from where they fight not in right way are
have Turned you out; for tumult found

and oppression are worse than | Those Those refers to the

slaughter; but fight them not at
the Sacred Mosque, unless they
[first] fight you there; but if

people who suppress
faith
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they fight you, slay them. Such
is the reward of those who
suppress faith.

QS. 2: (192) But if they cease,
Allah is Oft-forgiving, Most
merciful.

QS. 2: (193) And fight them on
until there is no more Tumult or
oppression, and there prevail
justice and faith in Allah; but if
they cease, Let there be no
hostility except to those who
practise oppression.

QS. 2: (194) The prohibited
month  for the prohibited
month,- and so for all things
prohibited,- there is the law of
equality. If then any one
transgresses the prohibition
against you, Transgress ye
likewise against him. But fear
Allah, and know that Allah is
with  those who  restrain
themselves.

QS. 2: (195) And spend of your
substance in the cause of Allah,
and make not your own hands
contribute to [your] destruction;

Oft- Oft-forgiving refers to

forgiving Allah

Most- Most merciful refers to

Merciful Allah

There There refers to the place
where no tumult
anymore

Those Those refers to the
people who practice
oppression

Those Those refers to the
people who restrain
themselves

Those Those refers to the

people who do good
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but do good; for Allah loveth
those who do good.

QS. 2: (196) And complete the
Hajj or 'umra in the service of
Allah. But if ye are prevented
[From completing it], send an
offering for sacrifice, such as ye
may find, and do not shave your
heads until the offering reaches
the place of sacrifice. And if
any of you is ill, or has an
ailment in his scalp,
[Necessitating shaving], [He
should] in compensation either
fast, or feed the poor, or offer
sacrifice; and when ye are in
peaceful conditions [again], if
any one wishes to continue the
'umra on to the hajj, He must
make an offering, such as he
can afford, but if he cannot
afford it, He should fast three
days during the hajj and seven
days on his return, Making ten
days in all. This is for those
whose household is not in [the
precincts  of] the  Sacred
Mosque. And fear Allah, and
know that Allah Is strict in

This This refers to the days
when the people must
fast during the hajj

Those Those refers to the

people whose household
is not in the Sacred
Mosque
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punishment.

QS. 2: (197) For Hajj are the | That 4 That refers to the duty in
months well known. If anyone the month of hajj
undertakes that duty therein, | There 4 There refers to the place
Let there be no obscenity, nor where is hajj
wickedness, nor wrangling in | Take v Take refers to the where
the Hajj. And whatever good ye is the journey of hajj

do, [be sure] Allah knoweth it.

And take a provision [With

you] for the journey, but the

best of provisions is right

conduct. So fear Me, o ye that

are wise.

QS. 2: (198) It is no crime in | Lord v Lord refers to Allah
you if ye seek of the bounty of | Then v Then refers to the time
your Lord [during pilgrimage]. when the people pour
Then when ye pour down from down from Arafat
[Mount] Arafat, celebrate the | This v This refers to the place
praises of Allah at the Sacred where the people go to
Monument, and celebrate His the Sacred Monument
praises as He has directed you,

even though, before this, ye

went astray.

QS. 2: (199) Then pass on at a | Then 4 Then refers to the time
quick pace from the place when the people left the
whence it is usual for the Arafat

multitude so to do, and ask for | Oft- v Oft-forgiving refers to
Allah's forgiveness. For Allah is | forgiving Allah

Oft-forgiving, Most merciful. Most v Most merciful refers to
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merciful Allah
QS. 2: (200) So when ye have | This v This refers to the world
accomplished your holy rites, | Lord v Lord refers to Allah
celebrate the praises of Allah, as
ye used to celebrate the praises
of your fathers,- yea, with far
more Heart and soul. There are
men who say: "Our Lord! Give
us [Thy bounties] in this
world!" but they will have no
portion in the Hereafter.
QS. 2: (201) And there are men | Lord v Lord refers to Allah
who say: "Our Lord! Give us | This v This refers to the world
good in this world and good in
the Hereafter, and defend us
from the torment of the Fire!"
QS. 2: (202) To these will be | These v These refers to the
allotted what they have earned; people who earn from
and Allah is quick in account. what they had done
QS. 2: (203) Celebrate the | Then v Then refers to the time

praises of Allah during the
Appointed Days. But if any one
hastens to leave in two days,
there is no blame on him, and if
any one stays on, there is no
blame on him, if his aim is to do
right. Then fear Allah, and
know that ye will surely be
gathered unto Him.

when the people must
fear Allah
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QS. 2: (204) There is the type of
man whose speech about this
world's life May dazzle thee,
and he calls Allah to witness
about what is in his heart; yet is
he the most contentious of
enemies.

This

This refers to the world

QS. 2: (205) When he turns his
back, His aim everywhere is to
spread mischief through the
earth and destroy crops and
cattle. But Allah loveth not
mischief.

QS. 2: (206) When it is said to
him, "Fear Allah", He is led by
arrogance to [more] crime.
Enough for him is Hell;-An evil
bed indeed [To lie on]!

QS. 2: (207) And there is the
type of man who gives his life
to earn the pleasure of Allah:
And Allah is full of kindness to
[His] devotees.

QS. 2: (208) O ye who believe!
Enter into Islam  whole-
heartedly; and follow not the
footsteps of the evil one; for he
is to you an avowed enemy.

QS. 2: (209) If ye backslide

After

After refers to the time
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after the clear [Signs] have
come to you, then know that

when the clear signs
have been come

Allah is Exalted in power, | Then v Then refers to the time
Wise. when the people have
known Allah’s power
Exalted 4 Exalted in power refers
in power to Allah
Wise v Wise refers to Allah
QS. 2: (210) Will they wait until | Comes 4 Comes refers to the
Allah comes to them in place where Allah will
canopies of clouds, with angels come in canopies of
[in His train] and the question is clouds
[thus] settled? but to Allah do
all questions go back [for
decision].
QS. 2: (211) Ask the Children | After v After refers to the time
of Isracl how many clear when Allah’s favour has
[Signs] We have sent them. But come
if any one, after Allah's favour
has come to him, substitutes
[something else], Allah is strict
in punishment.
QS. 2: (212) The life of this | This 4 This refers to the world

world is alluring to those who
reject faith, and they scoff at
those who believe. But the
righteous will be above them on
the day of Resurrection; for
Allah bestows His abundance
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without measure on whom He
will.

QS. 2: (213) Mankind was one
single nation, and Allah sent
Messengers with glad tidings
and warnings; and with them He
sent the Book in truth, to judge
between people in matters
wherein they differed; but the
People of the Book, after the
clear Signs came to them, did
not differ among themselves,
except through selfish
contumacy. Allah by His Grace
Guided the believers to the
Truth, concerning that wherein
they differed. For Allah guided
whom He will to a path that is
straight.

After

After refers to the time
when the clear sign has
come

QS. 2: (214) Or do ye think that
ye shall enter the Garden [of
bliss] without such [trials] as
came to those who passed away
before you? they encountered
suffering and adversity, and
were so shaken in spirit that
even the Messenger and those
of faith who were with him
cried: "When [will come] the

Those

Those refers to the
people who pass away

Before

Before refers to the time
when the people pass
away

Those

Those refers to the
people who have faith
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help of Allah?" Ah! Verily, the
help of Allah is [always] near!

QS. 2: (215) They ask thee what
they should spend [In charity].
Say: Whatever ye spend that is
good, is for parents and kindred
and orphans and those in want
and for wayfarers. And
whatever ye do that is good, -
Allah knoweth it well.

Knoweth
it well

Knoweth it Well refers
to Allah

QS. 2: (216) Fighting is
prescribed for you, and ye
dislike it. But it is possible that
ye dislike a thing which is good
for you, and that ye love a thing
which is bad for you. But Allah
knoweth, and ye know not.

Knoweth

Knoweth refers to Allah

QS. 2: (217) They ask thee
concerning fighting in the
Prohibited Month. Say:
"Fighting therein is a grave
[offence]; but graver is it in the
sight of Allah to prevent access
to the path of Allah, to deny
Him, to prevent access to the
Sacred Mosque, and drive out
its members." Tumult and
oppression are worse than
slaughter. Nor will they cease

This

This refers to the life
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fighting you until they turn you
back from your faith if they can.
And if any of you Turn back
from their faith and die in
unbelief, their works will bear
no fruit in this life and in the
Hereafter; they will  be
companions of the Fire and will
abide therein.

QS. 2: (218) Those who
believed and those who suffered
exile and fought [and strove and
struggled] in the path of Allah,-
they have the hope of the Mercy
of Allah: And Allah is Oft-
forgiving, Most merciful.

Those Those refers to the
people who believe in
path of Allah

Those Those refers to the
people who suffered
exile in path of Allah

Oft- Oft-forgiving refers to

forgiving Allah

Most Most merciful refers to

merciful Allah

QS. 2: (219) They ask thee
concerning wine and gambling.
Say: "In them is great sin, and
some profit, for men; but the sin
is greater than the profit." They
ask thee how much they are to
spend; Say: "What is beyond
your needs." Thus doth Allah
Make clear to you His Signs: In
order that ye may consider-
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QS. 2: (220) [Their bearings] on
this life and the Hereafter. They
ask thee concerning orphans.
Say: "The best thing to do is
what is for their good; if ye mix
their affairs with yours, they are
your brethren; but Allah knows
the man who means mischief
from the man who means good.
And if Allah had wished, He
could have put you into
difficulties: He 1is indeed
Exalted in power, Wise."

This

QS. 2: (221) Do not marry
unbelieving women [idolaters],
until they believe: A slave
woman who believes is better
than an unbelieving woman,
even though she allures you.
Nor marry [your girls] to
unbelievers until they believe:
A man slave who believes is
better than an unbeliever, even
though  he allures  you.
Unbelievers do [but] beckon
you to the Fire. But Allah
beckons by His Grace to the
Garden [of  Dbliss] and
forgiveness, and makes His
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Signs clear to mankind: That
they may celebrate His praise.

QS. 2: (222) They ask thee
concerning women's Ccourses.
Say: They are a hurt and a
pollution: So keep away from
women in their courses, and do
not approach them until they are
clean. But when they have
purified themselves, ye may
approach them in any manner,
time, or place ordained for you
by Allah. For Allah loves those
who turn to Him constantly and
He loves those who keep
themselves pure and clean.

QS. 2: (223) Your wives are as
a tilth unto you; so approach
your tilth when or how ye will;
but do some good act for your
souls beforehand; and fear
Allah. And know that ye are to
meet Him [in the Hereafter],
and give [these] good tidings to
those who believe.

QS. 2: (224) And make not
Allah's [name] an excuse in
your oaths against doing good,
or acting rightly, or making

Those Those refers to the
people who turn back to
Allah

Those Those refers to th people
who keep themselves
pure and clean

Those Those refers to the
people who believe

One who One Who heareth refers

Heareth to Allah

Knoweth Knoweth All Things

all things refers to Allah
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peace between persons; for
Allah is One Who heareth and
knoweth all things.

QS. 2: (225) Allah will not call | Oft- 4 4 Oft-forgiving refers to
you to account for | forgiving Allah
thoughtlessness in your oaths, | Most 4 4 Most forbearing refers
but for the intention in your | forbearin to Allah
hearts; and He is Oft-forgiving, | g
Most forbearing.
QS. 2: (226) For those who take | Those 4 Those refers to the
an oath for abstention from their people who take an oath
wives, a waiting for four for abstention
months is ordained; if then they | Take v Take refers to the place
return, Allah is Oft-forgiving, where the people
Most merciful. abstention from their
wives
Oft- 4 4 Oft-forgiving refers to
forgiving Allah
Most 4 v Most merciful refers to
merciful Allah
QS. 2: (227) But if their | Heareth v v Heareth refers to Allah
intention is firm for divorce, | Knoweth v v Knoweth refers to Allah
Allah heareth and knoweth all | all things
things.
QS. 2: (228) Divorced women | The last 4 The last day refers to the
shall wait concerning | day day when the earth will
themselves for three monthly be broken
periods. Nor is it lawful for | Take v Take refers to the place

them to hide what Allah Hath

where the husbands




65

created in their wombs, if they

back to the wives

have faith in Allah and the last | That v That refers to the period
day. And their husbands have | Exalted v Exalted in power refers
the better right to fake them | in power to Allah

back in that period, if they wish | Wise v Wise refers to Allah

for reconciliation. And women

shall have rights similar to the

rights against them, according

to what is equitable; but men

have a degree [of advantage]

over them. And Allah is

Exalted in power, Wise.

QS. 2: (229) A divorce is only | That v That refers to the
permissible twice: after that, the divorcement

parties should either hold | These v These refers to the limits
Together on equitable terms, or ordained by Allah

separate with kindness. It is not
lawful for you, [Men], to take
back any of your gifts [from
your wives], except when both
parties fear that they would be
unable to keep the Ilimits
ordained by Allah. If ye
[judges] do indeed fear that they
would be unable to keep the
limits ordained by Allah, there
is no blame on either of them if
she give something for her
freedom. These are the limits
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ordained by Allah; so do not
transgress them if any do
transgress the limits ordained by
Allah, such persons wrong
[Themselves as well as others].

QS. 2: (230) So if a husband
divorces his wife [irrevocably],
He cannot, after that, remarry
her until after she has married
another husband and He has
divorced her. In that case there
is no blame on either of them if
they re-unite, provided they feel
that they can keep the limits
ordained by Allah. Such are the
limits ordained by Allah, which
He makes plain to those who
understand.

That That refers to the
divorcement

That That refers to the re-
unite

Those Those refers to the

people who understand

QS. 2: (231) When ye divorce
women, and they fulfil the term
of their ['Iddat], either take them
back on equitable terms or set
them free on equitable terms;
but do not take them back to
injure them, [or] to take undue
advantage; if any one does that,
He wrongs his own soul. Do not
treat Allah's Signs as a jest, but
solemnly  rehearse  Allah's

That

That refers to the
husband who injured the
wives
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favours on you, and the fact that
he sent down to you the Book
and  Wisdom, for your
instruction. And fear Allah, and
know that Allah is well
acquainted with all things.

QS. 2: (232) When ye divorce
women, and they fulfil the term
of their ['Iddat], do not prevent
them from marrying their
[former] husbands, if they
mutually agree on equitable
terms. This instruction is for all
amongst you, who believe in
Allah and the last day. That is
[the course Making for] most
virtue and purity amongst you
and Allah knows, and ye know
not.

QS. 2: (233) The mothers shall
give such to their offspring for
two whole years, if the father
desires to complete the term.
But he shall bear the cost of
their food and clothing on
equitable terms. No soul shall
have a burden laid on it greater
than it can bear. No mother
shall be Treated unfairly on

This This refers to the
instruction of marriage

Last day Last day refers to the
day when the earth will
be broken

That That refers to the
instruction of marriage

Knows Knows refers to Allah

After After refers to the time
when they have made
the consultation

Sees Sees Well refers to

Well Allah
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account of her child. Nor father
on account of his child, an heir
shall be chargeable in the same
way. If they both decide on
weaning, by mutual consent,
and after due consultation, there
is no blame on them. If ye
decide on a foster-mother for
your offspring, there is no
blame on you, provided ye pay
[the mother] what ye offered, on
equitable terms. But fear Allah
and know that Allah sees well
what ye do.

QS. 2: (234) If any of you die | Behind v Behind refers to the
and leave widows behind, they place where the wives
shall wait concerning was left by the husbands
themselves four months and ten who died

days: When they have fulfilled | Well v v Well Acquainted refers
their term, there is no blame on | Acquaint to Allah

you if they dispose of | ed

themselves in a just and

reasonable manner. And Allah

is well acquainted with what ye

do.

QS. 2: (235) There is no blame | Knoweth v v Knoweth refers to Allah
on you if ye make an offer of | Oft- v v Oft-forgiving refers to
betrothal or hold it in your | forgiving Allah

hearts. Allah knows that ye | Most 4 v Most forbearing refers
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cherish them in your hearts: But
do not make a secret contract
with them except in terms
Honourable, nor resolve on the
tie of marriage till the term
prescribed is fulfilled. And
know that Allah Knoweth what
is in your hearts, and take heed
of Him; and know that Allah is
Oft-forgiving, Most forbearing.

QS. 2: (236) There is no blame
on you if ye divorce women
before consummation or the
fixation of their dower; but
bestow on them [A suitable
gift], the wealthy according to
his means, and the poor
according to his means;- A gift
of a reasonable amount is due
from those who wish to do the
right thing.

QS. 2: (237) And if ye divorce
them before consummation, but
after the fixation of a dower for
them, then the half of the dower
[Is due to them], unless they
remit it or [the man's half] is
remitted by him in whose hands
is the marriage tie; and the

forbearin to Allah

g

Before Before refers to the doer
that has not been fixed
by the husband

Those Those refers to the
people who wish to do
the right thing

Before Before refers to the time
when the divorcement
comes without
consummation

After Then refers to the time
that the fixation of the
divorcement was made

Then Then refers to the time
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remission [of the man's half] is
the nearest to righteousness.

when the fixation has
been made

And do not forget Liberality | Sees Sees Well refers to
between yourselves. For Allah | Well Allah

sees well all that ye do.

QS. 2: (238) Guard strictly your | Before Before refers to when
[habit of] prayers, especially the the people must have a
Middle Prayer; and stand before devout in order to pray
Allah in a devout [frame of for Allah

mind].

QS. 2: (239) If ye fear [an | - -

enemy], pray on foot, or riding,

[as may be most convenient],

but when ye are in security,

celebrate Allah's praises in the

manner He has taught you,

which ye knew not [before].

QS. 2: (240) Those of you who | Those Those refers to the

die and leave widows should husbands who die and
bequeath for their widows a leave the widows
year's maintenance and | Exalted Exalted in power refers
residence; but if they leave [The | in power to Allah

residence], there is no blame on | Wise Wise refers to Allah
you for what they do with

themselves, provided it is

reasonable. And Allah s

Exalted in power, Wise.

QS. 2: (241) For divorced | This This refers to the duty

women Maintenance [should be

on the righteous
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provided] on a reasonable
[scale]. This is a duty on the
righteous.

QS. 2: (242) Thus doth Allah
Make clear His Signs to you: In
order that ye may understand.

QS. 2: (243) Didst thou not | Those v Those refers to the
Turn by vision to those who people who abandoned
abandoned their homes, though their homes
they were thousands [In | Then 4 Then refers to the time
number], for fear of death? when Allah restored the
Allah said to them: "Die": Then people who die to life
He restored them to life. For
Allah is full of bounty to
mankind, but Most of them are
ungrateful.
QS. 2: (244) Then fight in the | Then v Then refers to time
cause of Allah, and know that when the fight in the
Allah Heareth and knoweth all cause of Allah is
things. happened
Heareth v v Heareth refers to Allah
Knoweth v v Knoweth refers to Allah

QS. 2: (245) Who is he that will
loan to Allah a beautiful loan,
which Allah will double unto
his credit and multiply many
times? It is Allah that giveth
[you] Want or plenty, and to
Him shall be your return.
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QS. 2: (246) Hast thou not
Turned thy vision to the Chiefs
of the Children of Israel after
[the time of] Moses? they said
to a prophet [That was] among
them: "Appoint for us a king,
that we May fight in the cause
of Allah." He said: "Is it not
possible, if ye were commanded
to fight, that that ye will not
fight?" They said: "How could
we refuse to fight in the cause
of Allah, seeing that we were
turned out of our homes and our
families?" but when they were
commanded to fight, they
turned back, except a small
band among them. But Allah
Has full knowledge of those
who do wrong.

Full
Knowled

£cC

Fill Knowledge refers to
Allah

Those

Those refers to the
people who do wrong

QS. 2: (247) Their Prophet said
to them: "Allah hath appointed
Talut as king over you." They
said: "How can he exercise
authority over us when we are
better fitted than he to exercise
authority, and he is not even
gifted, with  wealth in
abundance?" He said: "Allah

Careth

Careth refers to Allah

Knoweth

NN

NN

Knoweth refers to Allah
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hath Chosen him above you,
and hath gifted him abundantly
with knowledge and bodily
prowess: Allah Granteth His
authority to whom He pleaseth.
Allah careth for all, and He
knoweth all things."

QS. 2: (248) And [further] their | Come 4 Come refers to the place
Prophet said to them: "A Sign where the Ark of the

of his authority is that there covenant was sent

shall come to you the Ark of the | Lord v Lord refers to Allah
covenant, with [an assurance] | This v This refers to he symbol
therein of security from your for the people who have
Lord, and the relics left by the faith

family of Moses and the family

of Aaron, carried by angels. In

this is a symbol for you if ye

indeed have faith."

QS. 2: (249) When Talut set | Those v Those refers to the
forth with the armies, he said: people who do not taste
"Allah will test you at the the water

stream: if any drinks of its | This 4 This refers to the day
water, He goes not with my when the people fight
army: Only those who taste not with Goliath

of it go with me: A mere sip out | Those v Those refers to the

of the hand is excused." but they
all drank of it, except a few.
When they crossed the river,-
He and the faithful ones with

people who were
convinced that they
must meet Allah
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him,- they said: "This day We
cannot cope with Goliath and
his forces." but those who were
convinced that they must meet
Allah, said: "How oft, by
Allah's will, Hath a small force
vanquished a big one? Allah is
with those who steadfastly
persevere."

QS. 2: (250) When they
advanced to meet Goliath and
his forces, they prayed: "Our
Lord! Pour out constancy on us
and make our steps firm: Help

us against those that reject
faith."

QS. 2: (251) By Allah's will
they routed them; and David
slew Goliath; and Allah gave
him power and wisdom and
taught him whatever [else] He
willed. And did not Allah
Check one set of people by
means of another, the -earth
would indeed be full of
mischief: But Allah is full of
bounty to all the worlds.

QS. 2: (252) These are the
Signs of Allah: we rehearse

Lord v Lord refers to Allah

Those v Those refers to the
people that reject faith

These 4 These refers to the signs

of Allah
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them to thee in truth: verily
Thou art one of the messengers.

QS. 2: (253) Those messengers
We endowed with gifts, some
above others: To one of them
Allah spoke; others He raised to
degrees [of honour]; to Jesus the
son of Mary We gave clear
[Signs], and strengthened him
with the holy spirit. If Allah had
SO willed, succeeding
generations would not have
fought among each other, after
clear [Signs] had come to them,
but they [chose] to wrangle,
some believing and others
rejecting. If Allah had so willed,
they would not have fought
each other; but Allah Fulfilleth
His plan.

Those

Those refers to the
messengers who were
endowed with gifts

Above

Above refers to the
symbol of the gifts of
the messengers

QS. 2: (254) O ye who believe!
Spend out of [the bounties] We
have provided for you, before
the day comes when no
bargaining [Will avail], nor
friendship nor intercession.
Those who reject Faith they are
the wrong-doers.

The day

The day refers to the
time when the earth will
be broken

Those

Those refers to the
people who reject faith

QS. 2: (255) Allah! There is no

The

The Living refers to
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god but He,-the Living, the | living Allah
Self-subsisting, Eternal. No | The Self- 4 4 The Self-Subsisting
slumber can seize Him nor | Subsistin refers to Allah
sleep. His are all things in the | g
heavens and on earth. Who is | Eternal v v Eternal refers to Allah
there can intercede in His | There v There refers to the place
presence  except as  He where nobody intercede
permitteth? He knoweth what in presence except Allah
[appeareth to His creatures as] | Before 4 Before refers to the past
before or after or behind them. that has been happened
Nor shall they compass aught of that Allah knows
His knowledge except as He | After v After refers to the future
willeth. His Throne doth extend that will happen that
over the heavens and the earth, Allah knows
and He feeleth no fatigue in [ Behind v Behind refers to the
guarding and preserving them place where something
for He is the Most High, the will happen that Allah
Supreme [in glory] knows
Most 4 4 Most High refers to
High Allah
The 4 4 The Supreme refers to
Supreme Allah
QS. 2: (256) Let there be no | There 4 There refers to the place
compulsion in religion: Truth where no compulsion in
stands out clear from Error: religion
whoever rejects evil and | Heareth v v Heareth refers to Allah
believes in Allah hath grasped | Knoweth v v Knoweth refers to Allah

the most trustworthy hand-hold,
that never breaks. And Allah
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heareth and knoweth all things.

QS. 2: (257) Allah is the
Protector of those who have
faith: from the depths of
darkness He will lead them
forth into light. Of those who
reject faith the patrons are the
evil ones: from light they will
lead them forth into the depths
of darkness. They will be
companions of the fire, to dwell
therein [For ever].

QS. 2: (258) Hast thou not
Turned thy vision to one who
disputed with Abraham About
his Lord, because Allah had
granted him power? Abraham
said: "My Lord is He Who
Giveth life and death." He said:
"I give life and death". Said
Abraham: "But it is Allah that
causeth the sun to rise from the
east: Do thou then cause him to
rise from the West." Thus was
he confounded who [in
arrogance] rejected faith. Nor
doth Allah Give guidance to a
people unjust.

Those Those refers to the
people who have faith

Those Those refers o the
people who reject faith

Lord Lord refers to Allah

QS. 2: (259) Or [take] the

Bring

Bring refers to the
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similitude of one who passed by
a hamlet, all in ruins to its roofs.

hamlet that be life again
by Allah

He said: "Oh! how shall Allah | After v After refers to the time
bring it [ever] to life, after when the hamlet be life
[this] its death?" but Allah again

caused him to die for a hundred | Then v Then refers to

years, then raised him up | Bring v v Bring refers to the bones
[again]. He said: "How long | This v v This refers to the signs
didst thou tarry [thus]?" He of Allah

said: [Perhaps] a day or part of a | Hath v Hath Power over All
day." He said: "Nay, thou hast | power Things refers to Allah
tarried thus a hundred years; but | gver All

look at thy food and thy drink; | Things

they show no signs of age; and

look at thy donkey: And that we

may make of thee a sign unto

the people, Look further at the

bones, how We bring them

together and clothe them with

flesh." When this was shown

clearly to him, he said: "I know

that Allah hath power over all

things."

QS. 2: (260) When Abraham | Lord v Lord refers to Allah
said: "Show me, Lord, how You | Take v v Take refers to the place
will raise the dead," He replied: where the birds are
"Have you no faith?" He said | Then v Then refers to the time

"Yes, but just to reassure my
heart." Allah said, "Take four

when the bodies of birds
have been cut
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birds, draw them to you, and cut | Mighty v v Mighty refers to Allah
their bodies to pieces. Scatter | Wise 4 4 Wise refers to Allah
them over the mountain-tops,

then call them back. They will

come swiftly to you. Know that

Allah is Mighty, Wise."

QS. 2: (261) The parable of | Those v These refers to the
those who spend their substance people who spend their
in the way of Allah is that of a substance in the way of
grain of corn: it groweth seven Allah

ears, and each ear Hath a | That v That refers to a grain of
hundred grains. Allah giveth corn

manifold increase to whom He | Careth v v Careth refers to Allah
pleaseth: And Allah careth for | Knoweth v v Knoweth refers to Allah
all and He knoweth all things.

QS. 2: (262) Those who spend | Those 4 Those refers to the
their substance in the cause of people who spend their
Allah, and follow not up their substance in the cause of
gifts with reminders of their Allah

generosity or with injury,-for | Lord 4 4 Lord refers to Allah
them their reward is with their

Lord: on them shall be no fear,

nor shall they grieve.

QS. 2: (263) Kind words and | Free of 4 4 Free of All Wants refers
the covering of faults are better | all wants to Allah

than charity followed by injury. | Most- v v Most-Forbearing refers
Allah is firee of all wants, and | Forbearin to Allah

He is Most-Forbearing. g

QS. 2: (264) O ye who believe! | Those v Those refers to the
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cancel not your charity by
reminders of your generosity or
by injury,- like those who spend
their substance to be seen of
men, but believe neither in
Allah nor in the last day. They
are in parable like a hard, barren
rock, on which is a little soil: on
it falls heavy rain, which leaves
it [Just] a bare stone. They will
be able to do nothing with aught
they have earned. And Allah
guideth not those who reject
faith.

people who spend their
substance to be seen of
men

Last day

Last day refers to the
time when the earth will
be broken

Those

Those refers to the
people who reject faith

QS. 2: (265) And the likeness of
those who  spend their
substance, seeking to please
Allah and to strengthen their
souls, is as a garden, high and
fertile: heavy rain falls on it but
makes it yield a double increase
of harvest, and if it receives not
Heavy rain, light moisture
sufficeth it. Allah seeth well
whatever ye do.

Those

Those refers to the
people who spend their
substance in seeking to
please Allah and
strengthen their soul

Seeth
well

Seeth Well refers to
Allah

QS. 2: (266) Does any of you
wish that he should have a
garden with date-palms and
vines and streams flowing
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underneath, and all kinds of
fruit, while he is stricken with
old age, and his children are not
strong [enough to look after
themselves]- that it should be
caught in a whirlwind, with fire
therein, and be burnt up? Thus
doth Allah make clear to you
[His] Signs; that ye may
consider.

QS. 2: (267) O ye who believe!
Give of the good things which
ye have [honourably] earned,
and of the fruits of the earth
which We have produced for
you, and do not even aim at
getting anything which is bad,
in order that out of it ye may
give away something, when ye
yourselves would not receive it
except with closed eyes. And
know that Allah is Free of all
wants, and worthy of all praise.

QS. 2: (268) The Evil one
threatens you with poverty and
bids you to conduct unseemly.
Allah  promiseth you His
forgiveness and bounties. And
Allah careth for all and He

Free of Free of All Wants refers
all wants to Allah

Worthy Worthy of All Praise

of all refers to Allah

praise

Careth Careth for All refers to
for all Allah

Knoweth Knoweth All Things

all things refers to Allah
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knoweth all things.

QS. 2: (269) He granteth
wisdom to whom He pleaseth;
and he to whom wisdom is
granted receiveth indeed a
benefit overflowing; but none
will grasp the Message but men
of understanding.

QS. 2: (270) And whatever ye
spend in charity or devotion, be
sure Allah knows it all. But the
wrong-doers have no helpers.

QS. 2: (271) If ye disclose [acts
of] charity, even so it is well,
but if ye conceal them, and
make them reach those [really]
in need, that is best for you: It
will remove from you some of
your [stains of] evil. And Allah
is well acquainted with what ye
do

Those Those refers to the
people who are in need

That That refers to the best in
disclose charity

Well Well Acquainted refers

acquainte to Allah

d

QS. 2: (272) It is not required of
thee [O Messenger], to set them
on the right path, but Allah sets
on the right path whom He
pleaseth. Whatever of good ye
give benefits your own souls,
and ye shall only do so seeking
the "Face" of Allah. Whatever
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good ye give, shall be rendered
back to you, and ye shall not Be
dealt with unjustly.

QS. 2: (273) [Charity is] for
those in need, who, in Allah's
cause are restricted [from
travel], and cannot move about
in the land, seeking [For trade
or work]: the ignorant man
thinks, because of their
modesty, that they are free from
want. Thou shalt know them by
their [Unfailing] mark: They
beg not importunately from all
the sundry. And whatever of
good ye give, be assured Allah
knoweth it well.

QS. 2: (274) Those who [in
charity] spend of their goods by
night and by day, in secret and
in public, have their reward
with their Lord: on them shall
be no fear, nor shall they grieve.

QS. 2: (275) Those who devour
usury will not stand except as
stand one whom the Evil one by
his touch Hath driven to
madness. That is because they
say: "Trade is like usury," but

Those Those refers to the
people who are in need

Knoweth Knoweth It Well refers

it Well to Allah

Those Those refers to the
people who spend their
goods in charity

Lord Lord refers to Allah

Those Those refers to the
people who devour
usury

That That refers to the cause
of the people whom the

evil one by his touch
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Allah hath permitted trade and
forbidden usury. Those who
after receiving direction from
their Lord, desist, shall be
pardoned for the past; their case
is for Allah [to judge]; but those
who repeat [The offence] are
companions of the Fire: They
will abide therein [for ever].

Hath driven to madness

QS. 2: (276) Allah will deprive
usury of all blessing, but will
give increase for deeds of
charity: For He loveth not
creatures ungrateful and wicked.

QS. 2: (277) Those who
believe, and do deeds of
righteousness, and establish
regular prayers and regular
charity, will have their reward
with their Lord: on them shall
be no fear, nor shall they grieve.

QS. 2: (278) O ye who believe!
Fear Allah, and give up what
remains of your demand for
usury, if ye are indeed believers.

QS. 2: (279) If ye do it not,
Take notice of war from Allah
and His Messenger: But if ye
turn back, ye shall have your

Those Those refers to the
people who shall be
pardoned for the past

Lord Lord refers to Allah

Those Those refers to the
people who repeat the
offence

Those Those refers to the
people who believe

Lord Lord refers to Allah

Take Take refers to the place

where the people must
notice of war from Allah
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capital sums: Deal not unjustly,
and ye shall not be dealt with
unjustly.

QS. 2: (280) If the debtor 1s in a | That 4 That refers to the charity

difficulty, grant him time Till it

is easy for him to repay. But if

ye remit it by way of charity,

that is best for you if ye only

knew.

QS. 2: (281) And fear the day | The day 4 The day refers to the

when ye shall be brought back time when the earth will

to Allah. Then shall every soul be broken

be paid what it earned, and none | Then v Then refers to the time

shall be dealt with unjustly. when the soul will be
paid by it earned

QS. 2: (282) O ye who believe! | Lord v v Lord refers to Allah

When ye deal with each other, | Then 4 Then refers to the time

in transactions involving future when the time when a

obligations in a fixed period of me and two women

time, reduce them to writing Let whom are chose for

a scribe write down faithfully as witnesses

between the parties: let not the | There v There refers to the

scribe refuse to write: as Allah blame

Has taught him, so let him | Take v Take refers to the

write. Let him who incurs the witness where it was

liability dictate, but let him fear made

His Lord Allah, and not| Lord v v Lord refers to Allah

diminish aught of what he owes. | Knoweth v v Knoweth refers to Allah

If they party liable is mentally
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deficient, or weak, or unable
Himself to dictate, Let his
guardian dictate faithfully, and
get two witnesses, out of your
own men, and if there are not
two men, then a man and two
women, such as ye choose, for
witnesses, so that if one of them
errs, the other can remind her.
The witnesses should not refuse
when they are called on [For
evidence]. Disdain not to reduce
to writing [your contract] for a
future period, whether it be
small or big: it is juster in the
sight of Allah, More suitable as
evidence, and more convenient
to prevent doubts among
yourselves but if it be a
transaction which ye carry out
on the spot among yourselves,
there is no blame on you if ye
reduce it not to writing. But
take witness whenever ye make
a commercial contract; and let
neither scribe nor witness suffer
harm. If ye do [such harm], it
would be wickedness in you. So
fear Allah; For it is Good that
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teaches you. And Allah is well
acquainted with all things. If ye
are on a journey, and cannot
find a scribe, a pledge with
possession [may serve the
purpose]. And if one of you
deposits a thing on trust with
another, let the  trustee
[faithfully] discharge his trust,
and let him Fear his Lord
conceal not evidence; for
whoever conceals it, - his heart
is tainted with sin. And Allah
knoweth all that ye do.

QS. 2: (283) If ye are on a
journey, and cannot find a
scribe, a pledge with possession
[may serve the purpose]. And if
one of you deposits a thing on
trust with another, Let the
trustee [Faithfully] discharge
His trust, and let him fear his
Lord. Conceal not evidence; for
whoever conceals it,- His heart
is tainted with sin. And Allah
Knoweth all that ye do.

Lord

Lord refers to Allah

Knoweth

NN

NN

Knoweth refers to Allah

QS. 2: (284) To Allah belongeth
all that is in the heavens and on
earth. Whether ye show what is

Hath
Power
over all

Hath Power over All
Things refers to Allah
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in your minds or conceal it,
Allah Calleth you to account for
it. He forgiveth whom He
pleaseth, and punisheth whom
He pleaseth, for Allah hath
power over all things.

things

QS. 2: (285) The Messenger
believeth in what hath been
revealed to him from his Lord,
as do the men of faith. Each one
[of them] believeth in Allah,
His angels, His books, and His
messengers. "We make no
distinction [they say] between
one and another of His
messengers." And they say:
"We hear, and we obey: [We
seek] Thy forgiveness, our
Lord, and to Thee is the end of
all journeys."

Lord

Lord refers to Allah

Lord

NN

Lord refers to Allah

QS. 2: (286) On no soul doth
Allah Place a burden greater
than it can bear. It gets every
good that it earns, and it suffers
every ill that it earns. [Pray:]
"Our Lord! Condemn us not if
we forget or fall into error; our
Lord! Lay not on us a burden
Like that which Thou didst lay

Lord

Lord refers to Allah

Lord

NN

Lord refers to Allah

Those

ANENEN

Those refers to the
people who lay a burden
in the past

Before

Before refers to the time
when the burden is laid
by the people in the past

Lord

Lord refers to Allah
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on those before us; Our Lord!
Lay not on us a burden greater
than we have strength to bear.
Blot out our sins, and grant us
forgiveness. Have mercy on us.
Thou art our Protector; Help us
against those who stand against
faith."

Total

121

91

129

111

452




Appendix I11

BIOGRAPHY OF ABDULLAH YUSUF ALI

Abdullah Yusuf Ali is best known to English speaking Muslims as the man
who produced a translation and commentary of the noble Quran. Although he is a
man of great intellect and wide interest, his personal and public lives do not leave a

very favorable impression, as this biography so eloquently shows.

Among numerous English translators, Marmaduke Pickthall and Abdullah
Yusuf Ali are the most widely known and used in the world. Yusuf Ali started work
on his translation in 1934 and completed it some four years later. Tens of publishers
have reprinted his translation, some even taking the liberty of changing it without
acknowledging that changes have been made. Why these changes were necessary has
not been explained either. Some, like the Saudis, have reprinted the translation with
their own imprints as if it was commissioned by king Fahd in person. Such lack of
honesty even with so noble book as the Quran is a reflection of the pathetic state of

those who have imposed themselves on the Ummah.

How Yusuf Ali would have viewed such liberty with his work is not difficult
to imagine. It is, however, true to say, as MA Sherif so ably shows in this well-
researched and well-documented biography, that the translation of the Quran was not
the only project that he undertook. In fact, for Yusuf Ali, this did not appear to be the

most important task in his life.



A peculiar product of the era of British raj, Yusuf Ali was a pukka sahib par
excellence. For him loyalty to the crown was of paramount importance. Religion was
a personal matter. It should, therefore, come as no surprise to learn that he married an
english woman in a church in England. That the woman should prove unfaithful
despite giving birth to four of his children, perhaps best epitomises the relationship

between the empire and India.

Sherif traces Yusuf Ali’s life from childhood which criss-crossed the lives of
other eminent personalities that loomed so large on the Indian scene later:
Muhammad Ali Jinnah, Ameer Ali, Muhammad Igbal, Muhammad Ali Jauhar, Fazl-
eHusein, Sikandar Hayat Khan etc. Of these, he found much in common with the last
two. Both these men and their families were the recipients of British largesse and
therefore, inimical to the interests of the muslims in India. They represented the
interests of the landed aristocracy which had been rewarded for its services to the raj.

This parasitical class is still active in the affairs of Pakistan, reducing it to penury.

Yusuf Ali was also much inspired by Sayyid Ahmad Khan. He tried to
emulate him, at least in so far as loyalty to the empire was concerned, to the fullest.
Sherif reveals that from childhood, Yusuf Ali was obsessed with titles. His father,
Yusuf Ali Allahbuksh, a Bohra from Surat in Gujrat, had abandoned the traditional
occupation of the Bohras business and gone instead into the police force. On

retirement, he was given the title of Khan Bahadur.



True to form, the young Yusuf Ali incorporated this honorary title given to his
father into his own name. The British seemed to be charitable, at least to those who
pledged unquestioning loyalty to them, to allow such an indiscretion to pass. This
could not have been an oversight, as Sherif notes. Yusuf Ali used the name Abdullah
Ibn Khan Bahadur Yusuf Ali while applying to register at Cambridge university, the
Lincoln Inn in London as well as when applying for the Indian Civil Service. The
Indian Office administrator responsible for processing ICS applications deemed the
double-barelled surname in order and Abdullah Ibn Khan Bahadur Yusuf Ali came

about’.

He penchant for titles not with standing, it was his obsessive loyalty to the
crown that set him apart from many of his contemporaries. While he got along well
with Igbal (in fact, it was Igbal who tolarated his intense loyalty to the crown and
offered him the post of principal of Islamia College Lahore at the exorbitant salary of

Rs 1300 per month at the time), their views were diametrically opposite.

Igbal saw Islam as a global religion and the Muslims of India as a distinct
community who could get nothing either from the British or the Hindus. For Yusuf
Ali religion was a matter for personal salvation. The ‘Indian nation’ in which both
Hindus and Muslims lived amicably, pledging loyalty to the crown, was how he

viewed things in life. Just as well that Yusuf Ali was proved so thoroughly wrong.



His education at the best British institutions, admission to the bar as well as
selection in the ICS all reinforced his loyalty to Britain. He was an unabashed
spokesman and ambassador for the crown all his life. Yet the wily British used him
and then discarded him. Yusuf Ali ultimately saw failure both in his personal as well

as public life.

His first wife proved unfaithful and let him for another man. Yusuf Ali could
not see that infidelity was and remains an acceptable way of life in the west. His
children too, abandoned resented him. He was too engrossed in public life currying
the favours of the raj to pay much attention to the family. Despite his intense loyalty

to British, they were glad to see his back when he wanted to retire from the ICS.

His greates disappointment came when he found that the British had reneged
on their pledge to the Arabs in Palestine. He suffered their insult and arrogance
willingly, something the likes Jinnah and Igbal would never have put up with. Why a
man of such keen intellect would put up with the Britons’ condescension is hard to
understand. One can only surmise that his total devotion to everything British blinded

him to the reality of life.

Equally shocking is the contrast in his public and private life. His was known
to charm public gat herings. His reputation was not confined to India or Britain alone.
It quickly crossed the Atlantic and he found himself in Canada in the autumn/winter

of 1938 after his translation was published both in UK and US.



He officially opened the first mosque in Canada in Edmonton in December
1938. It was Yusuf Ali who named Al-Rashid Mosque, perhaps after his son. He left
very favorable impression with all that he came in contact with yet his private life
was a total failure. He was a loner in private life. The face of public charm appeared

to be an attempt to hide the deeper failure at the personal level.

When he died in London on December 10, 1953, he was a pathetic wreck.
Disoriented and confused, he was found by the police lying outside the steps of a
house. Taken to hospital, he died unsung and unmourned. He was buried Brookwood

Cemetery in Surrey.

That man of such intellect and promise should end up in so sad a state is tragic
indeed. Muslims owe a det of gratitude to Sherif for bringing the truth, some of it
quite unpalatable, about the life of a man who is known to the muslims only as the
translator of the Quran. the translation is no mean achievement but it is clear that
despite his efforts, ultimately Yusuf Ali had learned nothing from Al-Quran itself.
That is the greatest tragedy of his life. Sherif’s book offers useful insight into life in
British India at the turn of the century. Muslims would do well study it carefully and

draw appropriate lesson from it.
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